Bediuzzaman Said Nursi’s Tafseer of the Qur’an 
The main goal of the works of Bediüzzaman Said Nursi, who is one of the important thinkers of the 20th century is to enable the people of his age to understand and practice the verses of Quran. A newspaper article which he had read at the mansion of Tahir Pasha in Van shaped his biggest dream. The declaration which is imputed to W.E. Gladstone, the British Secretary of State for War and the Colonies as “So long as the Muslims have the Qur'an, we shall be unable to dominate them. We must either take it from them, or make them lose their love for the Qur’an.” had fired his thoughts. Therewith he asserted that “I shall prove and demonstrate to the world that the Qur'an is an undying, inextinguishable Sun!" and he moved with this strong inducement for the rest of his life. 

In his books, he directly explained six hundred and twenty verses of the Quran and referred to thousands of verses. He examined the verses in the axis of general themes of the Quran, which are resurrection, tawheed (unity of Allah), prophethood and justice. In his book of “The Signs of Miraculousness” which is in Arabic, he expounded the part which starts from surat’ul Fatiha to the thirty third verse of surat’ul Baqara from the perspective of miraculousness of the Quran. In his other books, he generally handled just one topic, and while doing this, he mentioned one verse of the Quran and expressed it through its relation to the other verses. 

To be able to understand Nursi’s methodology of tafseer, it is worth to look at his expression about the history of tafseer. He said:

“There are two sorts of Qur’anic commentaries:

The first is the well-known sort of commentary. Commentaries of this sort expound and elucidate the Qur’an’s phraseology, words, and sentences.

The second sort explain, prove, and elucidate with powerful arguments the Qur’an’s truths related to belief. This sort has great importance. Sometimes the well-known, externalist commentaries include this sort in summary fashion. But the Risale-i Nur has made it its basis directly, and is a commentary on the Qur’an’s meanings which silences obstinate philosophers in unprecedented manner.” 

In his books, Nursi focused on “to offer and express the realities of belief in the Quran with strong proofs” like what the previous tafseer writers focused on, because in his view the most important issue in this age is to be able to reach to the iman’ul tahqiqi, the real sense of belief. For this purpose it is necessary to make the commentary of the verses of the Quran in an appropriate way to the understanding of the age. He said:

“Formerly, the fundamentals of belief were protected, submission was strong. Even if the intuitive knowledge of those with knowledge of God lacked proof, their expositions were acceptable and sufficient. But at this time, since the misguidance of science has stretched out its hand to the fundamentals and pillars [of belief], the All- Wise and Compassionate One of Glory, who bestows a remedy for every ill, in consequence of my impotence and weakness, want and need, mercifully bestowed in these writings of mine which serve the Qur’an a single ray from the comparisons of that Noble Qur’an, which are a most brilliant manifestation of its miraculousness. All praise  be  to  God,  distant  truths  were  brought  close  through  the  telescope  of the mystery of comparisons. Through the aspect of unity of the mystery of comparisons, truly disparate matters were collected together. Through the stairs of the mystery of comparisons, the highest truths were easily reached. Through the window of the mystery of comparisons, a certainty of belief in the truths of the Unseen and fundamentals of Islam was obtained close to the degree of witnessing (şuhûd). The intellect, as well as the imagination and fancy, and the soul and caprice, were compelled to submit, and Satan too was compelled to surrender his weapons. In Short: Whatever beauty and effectiveness are found in my writings, they are only flashes of the Qur’anic comparisons. My share is only my intense need and my seeking, and my extreme impotence and my beseeching. The ill is mine, and the cure, the Qur’an’s.” 

He also said:“I am of the opinion that the Words  so  far  written  about  the  mysteries  of  the  Qur’an  are  a  most  appropriate medicine and salve for the wounds of this time, and a most beneficial light for Islam as a whole, which has been subject to the assaults of darkness, and a most right guide for those wandering bewildered in the valleys of misguidance.

You know that if misguidance arises from ignorance, it is easy to dispel. Whereas if it results from science and learning, it is difficult to eliminate. In former times, only one person in a thousand was in the latter category, and only one in a thousand such people would be reformed through guidance. For such people fancy themselves. They do not know, but they think they do know. I think that Almighty God has bestowed the  Words  at  this  time,  which  are  flashes  of  the  Qur’an’s  miraculousness,  as  an antidote to this atheistic misguidance.” 

Bediüzzaman based his tafseer method on the combination of revelation and universe. The truths expressed in the Qur’an are explained with their manifestation in the universe, that is, in the observable world. According to him, man is addressed by the revelation in two ways, first by the verbal revelation (wahy) communicated by means of prophets and second by means of the universe in which he lives.

Said Nursi points out this relationship between the Qur’an and the universe by saying, “The Qur'an reads the universe in the vast mosque of creation.”
 and by saying “the Qur'an is the pre-eternal translator of the mighty Book of the Universe … the commentator of the book of the Worlds of the Seen and the Unseen… ” 
 when he defines the Qur’an. We can claim that Said Nursi’ tafseer method is the Qur’an’s method. In fact we this in the verse “سَنُرِيهِمْ اٰيَاتِنَا فِي اْلاٰفَاقِ وَفِۤي اَنْفُسِهِمْ حَتَّى يَتَبَيَّنَ لَهُمْ اَنَّهُ الْحَقُّ”
. He also draws the attention to this point. 
“It sometimes happens that in order to impel the heart to accept Almighty God's wondrous works in the hereafter and make the mind affirm them, the Qur'an mentions His amazing works in this world by way of preparation, or it mentions the wondrous Divine works of the future and hereafter in such a way that we acquire firm conviction about them through similar things which we observe here. For example:“Does man not see that We created him from sperm, and behold, he stands forth an open adversary ?: 
“أَوَلَمْ يَرَ الْإِنسَانُ أَنَّا خَلَقْنَاهُ مِنْ نُطْفَةٍ فَإِذَا هُوَ خَصِيمٌ مُبِينٌ” to the end of the Sura.... In this discussion of the resurrection of the dead, the Qur'an proves the resurrection in seven or eight different ways. Firstly it draws attention to the first creation, saying: "You see your creation from sperm to a blood-clot, from a blood-clot to a foetus lump, and from that to the human creation, so how is it that you deny the second creation, which is like it or even easier?" "

Through this tafseer method inspired from the Qur’an, the association of the Qur’an and the universe is maintained. By means of this method a disbeliever who lives in the reality of the universe but cannot connect the universal verses to the Creator, is able to find the real Maker; and a believer who reads the Qur’an and believes in its truths, is able to observe their manifestations in the universe and thus reaches to the level of a firm belief.
Thus the reality of the universe is understood with mana-yı harfi not with mana-yı ismi. As a result, the verses of the Qur’an go beyond addressing man’s hearing sense and fulfill the divine aim, that is, the Qur’an’s and the Universe’s explaining each other.

Said Nursî, based on the fact that man is not only constituted of mind, developed a tafseer method that will address all faculties of man, and embrace him by considering all of his material and spiritual aspects in a holistic way. Said Nursi explains this as such: “That is to say, the Words and those lights, which proceed from the Qur’an, are not only scholarly matters that address the intellect, they are matters of faith  that  look  to  the  heart,  the  spirit,  and  spiritual  states.  They resemble most elevated, valuable knowledge of God.”
 The Words that have been written are not supposition, they are affirmation; they are not submission, they are belief; they are not intuitive knowledge (marifet), they are a testifying and witnessing; they are not imitating, they are verification; they are not taking the part of something, they are comprehension of it; they are not Sufism, they are reality (hakikat); they are not a claim, they are the proof within the claim.” 
 “I  myself  have  formed  the  conviction  through experiencing, not ten or a hundred times but thousands of times, that just as the lights proceeding from the Words and the Qur’an give instruction to my mind, so do they induce a state of belief in my heart and produce the pleasure of belief in my spirit, and so on....” 
 

In order to understand the innovation Said Nursi brought to Tafseer, we have to consider it with the other approaches appeared in his time. It is known that the greatest endeavor of the Muslim intellectuals of the time was to maintain the Muslims’ getting rid of the backwardness complex which grew due to their living under colonization. In relation to this in the field of tafseer there was a search for carrying the Qur’an into the life again. In this historical context there appeared three approaches of the contemporary tafseer studies, namely, “scientific tafseer”, “social and literary tafseer”, and “thematic tafseer”, and the aim of almost all of the approaches was to maintain the meeting of the society with the Qur’an. Another approach which expresses that the meaning of the Qur’an in fact lies in the choice and the arrangement of its words and phrases and which emphasizes “the literally impossibility of imitation” of the Qur’an becomes apparent in the same period.
When we evaluate the innovations brought to tafseer by Badiuzzaman under the light of the mentioned contemporary tafseers, we observe that he used almost all of them in his works. However he used these methods idiosyncratically and in a coherent way so as to serve the understanding and practice of the Qur’an in life.
He also explained the ayahs related to the universe, but he never confined himself to scientific theories which rescued him from the criticsms directed to the scientific tafseer. With a balanced interpretation which addresses both to the mind and heart of man, he became dissimilar from the rationalism of the social and literary tafseer. While paying attention to the literary uniqueness of the Qur’an, he did not contended only with explaining the literary arts but also their contribution to the meaning as well.
In conclusion, Said Nursi by preferring his own tafseer method, he succeeded to realize the aim of his contemporary mufasseers as well, by communicating the messages of the Qur’an to the community. However while he was meeting the expectations of the society and the requirements of the age he never became obliged to the dominant paradigms. Thanks to this method of constructing the contemporary man in a balanced way, Muslims got rid of their inferiority complex against the western world and thus were protected from falling into imitation and the danger of secularization as a result of it.
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