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olarak Istanbul ilim ve Kiiltir Vakfi tarafindan yayimlanan uluslararasi akademik bir dergidir. Katre
Uluslararasi insan Arastirmalari Dergisi'nin éncelikli amaci, sosyal ve beseri bilimler ile din bilimleri
alaninda arastirma makaleleri, kitap kritigi ve konferans degerlendirmesi gibi 6zgln ¢alismalari
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kritiginin, insanhga ve varolusa dair meseleleri islami bir perspektiften tartismasi, modern diinyanin
entelektiel ve kiltirel zorluklarina yeni ve kavrayigh islami yanitlar sunmasi ve hayata ve varoluga

dair sorulari tartisarak alternatif bir platform insa etmek suretiyle bilimsel iime katkida bulunmasi
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EDITORDEN / EDITORYAL

EDITORDEN / EDITORIAL

Degerli Katre Okuyuculari!

Katre Dergisi olarak on birinci cildimizin yirmi birinci sayisiyla yeniden sizlerle bulusmanin mutlulugunu yasiyoruz.
Bilimsel yayincilik yolculugumuzda istikrarla ilerlerken, her yeni sayimizda daha nitelikli, 6zgiin ve farkl bakis
acilarina sahip calismalara yer verme gayretimizi siirdiiriiyoruz.

Bu sayimizda dini diisiince, tefsir, felsefe, egitim, edebiyat ve kiiltlir aragtirmalar1 alanlarindan kiymetli arastirma
makaleleri yer almaktadir. Her biri kendi alaninda 6zgiin katkilar sunan bu ¢alismalarin, siz degerli okuyucularimiz
icin ufuk acic1 olacagina inaniyoruz. Makalelerde ele alinan temalar, klasik islami diisiince mirasini cagdas akademik
yaklagimlarla bulusturmakta; aym1 zamanda giincel meseleleri teorik, tarihsel ve metodolojik acilardan
degerlendirmektedir.

Katre Dergisi, akademik derinligi, disiplinlerarasi etkilesimi ve ilmi titizligi 6nemseyen yayin politikasini
siirdiirmeye devam etmektedir. Dergimiz, insani, toplumu, inanci, kiiltiirii ve medeniyeti merkeze alan ¢alismalara
yer vererek sosyal ve beseri bilimler alaninda nitelikli bir akademik zemin olusturmay1 hedeflemektedir. Siz degerli
arastirmacilarin katkilariyla bu ¢izgimizi daha da ileriye tasiyacagimiza olan inancimiz tamdir

Bu vesileyle dergimize emek veren yazarlarimiza, hakemlerimize, yayin ve bilim kurulu tiyelerimize, editorlerimize
ve yayina katki sunan herkese géniilden tesekkiir ediyorum. Onceki sayilarimiza géstermis oldugunuz ilgi icin de
ayrica siikranlarimi sunuyorum.

Yeni sayilarin heyecaninda tekrar bulugsmak iimidiyle...

Prof. Dr. Bayram OZER

Bas Editor
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Oz

Bu makalenin amaci “bilginin Islamilestirilmesi” projesi cergevesinde Bediiizzaman Said Nursi’nin fen bilimlerini
Islamilestirme yontemini ortaya koymaktir. On altinci yiizyilin sonlarma kadar Miisliimanlar fen bilimleriyle iliski
konusunda herhangi bir problem yasamazken, 6zellikle Bati’da pozitivizmin yiikselmesiyle birlikte modern bilimleri
manevi degerler agisindan yorumlama konusunda bazi problemler ortaya ¢ikmaya basladi. Pozitivizmin etkisi altinda
kalan yeni entelektiieller bu bilimleri Allah’1n varligini inkar konusunda bir delil olarak kullanmaya ve Islam’mn bilimle
celistigi goriisiinii ileri siirmeye basladilar. Buna karst Islam bilginleri bu problemi ilk énce “Bati’nin bilimini alip
ahlakini terk etme” tavriyla ¢ozmeye calistilar. Ancak sonradan bu ¢abanin yetersiz oldugunu fark eden baz1 alimler bu
problemin, “Bilginin Islamilestirilmesi”ye projesiyle asilabilecegini diisiindiiler ve bu proje kapsaminda cesitli
calismalar yaptilar. Yapilan ¢alismalar genellikle Bat1 merkezli sekiiler, pozitivist ve materyalist bilim anlayisinin
elestirisini ve modern bilimlerin Islam inang ilkeleri ve degerler sistemi agisindan yeniden yapilandiriimasini
ongoriiyordu. Egitim sisteminin de bu amaca uygun sekilde diizenlenmesi arzu ediliyordu. Yonetici kesimde sekdiler
anlayigin hakim olmaya basladig1 bu dénemde, hem Islam{ anlayisa uygun bir bilim anlayisimin gelistirilmesi, hem de
bu yonde uzun soluklu bir egitim sisteminin uygulamaya koyulmasi ¢ok zordu. Nursi de sekiiler diisiincenin daha ¢ok
bilimin pozitivist ve materyalist yorumlarindan kaynaklandigini gdrmiistii. Fakat o bilginin Islamilestirilmesi igin uzun
stiren bir egitim yerine, mana-y1 harfi adin1 verdigi yeni bir epistemolojik yontem gelistirdi. O, bu yontem vasitastyla
modern bilimlerin sekiiler yapisinin dini bir paradigma ile degistirilip Islami kimlige kavusturmanin miimkiin oldugunu
ortaya koydu. Nitel arastirma ydnteminin benimsendigi bu c¢alismada literatiir taramasi ve kavramsal ¢oziimleme
teknikleri uygulanmigtir.

Anahtar Kelimeler: {slam Felsefesi, Bilgi felsefesi, Bilginin Islamilestirilmesi, Mana-y1 harfi, Said Nursi.

Abstract

An Alternetive Paradigm in the Islamization of Knowledge: Nursi’s “Literal Meaning” Approach to Natural
Sciences

The aim of this article is to present Bediuzzaman Said Nursi’s method of Islamizing the natural sciences within the
framework of the “Islamization of Knowledge” project. Until the late sixteenth century, Muslims did not experience
any problems in their relationship with the natural sciences, but with the rise of positivism, especially in the West, some
problems began to emerge regarding the interpretation of the natural sciences in terms of spiritual values. New
intellectuals influenced by positivism began to use these sciences as evidence for denying the existence of God and to
argue that Islam contradicted science. In response to this situation, Islamic scholars initially tried to solve this problem
with the approach of “adopting Western science but abandoning its ethics.” However, realizing the inadequacy of this
effort, some scholars thought that this problem could be overcome with the “Islamization of Knowledge” project and
carried out various studies within this project. The studies conducted generally involved a critique of the Western-
centric secular, positivist, and materialist understanding of science, and the restructuring of modern sciences within the
framework of Islamic belief principles and value systems. It was also desired that the education system be reorganized
to suit this purpose. In this period, when secular understandings began to dominate, especially in the ruling class,
developing a scientific understanding compatible with Islamic principles and implementing a long-term educational
program in this direction seemed like a very difficult task. Nursi also saw that secular thought stemmed largely from
positivist interpretations of science. However, instead of a long educational program to Islamize knowledge, he
developed a new epistemological method which he called "literal meaning." Through this method, he demonstrated
that it was possible to transform the secular structure of modern sciences with an Islamic paradigm and give them an
Islamic identity. This study, which adopts a qualitative research method, applied literature review and conceptual
analysis techniques.

Keywords: Philosophy of Islam, Philosophy of knowledge, Islamization of knowledge, Literal meaning, Said Nursi.
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Giris

Kur’an, okuma-yazma bilmeyen (iimmi) bir topluma gelmisti. Tabii olarak boyle
bir ortamda sistematik bir bilginin (ilim) gelismesi miimkiin degildi. islamiyetle birlikte
Araplar arasinda okuma-yazma bilenlerin sayisi artt. Hz. Omer devrinde Irak, Iran,
Suriye ve Misir’in fethedilmesiyle Miisliimanlar diinyanin her tirlii goriis ve
diisiincesiyle karsilasip, bunlar hakkinda nihal bir degerlendirmede bulunmak
mecburiyetinde kaldilar. Tip ve astronomi ile ilgili kitaplar daha Emeviler doneminde
terclime edilmeye baslandi. Hatta mesele terciime boyutunda kalmayip konu pratige de
aktarilmis oldugundan bu dénemde bir hastane,1 bir tip okulu2 ve bir de rasathanenin3
kuruldugundan s6z edilmektedir. Abbasiler doneminde Beytiilhikme’ nin kurulmasiyla
birlikte terciime hareketleri hiz kazandi; Hind, Pers, Siiryani ve Yunan dillerinden pek ¢cok
eser Arapcaya cevrildi. Iki yiizy1l kadar devam ettikten sonra 1000. yilin baslarindan
itibaren biiylik ol¢iide sona erdi4 Yunancadan Arapgaya tercliime edilen kitaplar ile
Miisliiman bilginlerin ¢esitli konularda yazdiklar1 orijinal eserler bu sefer tersine goc
misali 12. yiizyildan itibaren basta Latince ve Ibranice olmak iizere cesitli Bati

1 Arslan Terzioglu, “Bimaristan”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yaynlari, 1992), 6/163.

2 Sinasi Qijndﬁz, Anadolu ‘da Paganizm (Ankara: Ankara Okulu Yayinlari, 2005), 43; Ali Bakkal, “Harran Tip Okulu”,
Harran Universitesi Ilahiyat Fakiiltesi Dergisi 34 (Temmuz—Aralik 2015), 10.

3 Ismail Yigit, “Emeviler”, Tiirkive Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yaynlari, 1995), 11/100.
4 Dimitri Gutas, Yunanca Diisiince Arapca Kiiltiir, gev. Liitfii Simsek (Istanbul: Kitap Yaymevi, 2003), 147.
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dillerine terciime edildi. Bu eserler sonradan Bati’da Ronesans’in temelini olusturturdu.5
Ronesans’a ragmen on altinci ylizyilin sonlarina kadar Miisliimanlar bilimde Bati’dan
ileri idi. Katip Celebi’nin (109-1657), Kanuni devrinden itibaren Miisliimanlar arasinda
felsefe ve seriat ilimlerini uzlastiran bilim adamlarinin azalmasindan sikayet etmesi6
dikkate alindiginda, bilimde ilerlemenin 16. yiizyilin sonlarindan itibaren duraklamaya
basladig1 soylenebilir. Ancak onun bu asirdan itibaren “ilimlerin riizgarinin duraklamasi”
ifadesi dogru olmakla birlikte baz1 miiftiilerin felsefenin okutulmasini yasakladiklarina7
dair goriigii dogru degildir.8

Miislimanlarin Ortagag boyunca meydana getirdigi bilim mirasinin Avrupa
kitasina aktarilmasindan sonra Bati’da yenilik temayiilleri artmuis; iist liste gelen mekanik
icatlart Newton’un bilimsel devrimi, onu da sanayi devrimi izlemisti. Bati’da bu
geligsmeler olurken, Osmanlilar askeri alanda aldiklar1 yenilgilerin sebebini anlamaya
calismis ve Bati’daki bilimsel ve teknolojik gelismeleri takip edememislerdi. Bununla
birlikte durumu erken zamanda fark eden bazi aydinlar Bati’da yazilan bilimsel eserleri
terclime etmeye baslamislardi.9

19. asrin sonlarma gelindiginde yeni egitim kurumlar1 olarak miihendishaneler,
mektepler ve Dariilfiin(in acilmis olsa da Osmanli Bati ile arasinda hizla artan bilimsel ve
teknolojik mesafeyi kapatamadi. Ayrica bu sirada Avrupa canibinden bellenmedik bir
ithamla karsilasildi. Ernest Renan (1823-1892), Sorbonne Universitesi’'nde verdigi
“Islam ve ilim” bashkli konferansinda, islam’m degerler sistemi itibariyla bilimsel
ilerlemeye engel teskil ettigini iddia etti. Baz1 Osmanl aydinlar1 bu iddiay1 sahiplendi.
Bununla birlikte Renan’1n iddialarina kars1 basta Cemaleddin-i Efgani (1838-1897) ve
Namik Kemal (1840-1888) olmak iizere bir¢ok Miisliiman aydin cevabi eserler yazarak
Islam’1n ilerlemeye engel olmadig tezini savundular. Bunu modern bilimin verileriyle
Islam1 hakikatlerin catismadig tezi izlemis ve ardindan Kur’an’1 modern bilimsel veriler
1is1¢1inda tefsir etme temayiilii ortaya ¢ikmust1.10 Fakat bu temayiil Islam diinyasinda
genellesme imkani bulamada.

Auguste Comte’un (1798-1857) felsefi bir sistem haline getirdigi pozitivizm
cereyan1 19. ylizyilin ikinci yarisindan itibaren biitiin Avrupa iilkelerinde yayginlik
kazandi. Bu sistemin temel 6zelligi, gegerli bilgiyi, olgularin bilgisinden ibaret gérmesi

5 Gutas, Yunanca Diisiince Arap¢a Kiitiir, 184. Konuyla ilgili genis bilgi i¢in Sigrid Hunke’nin Avrupa 'nin Uzerine
Dogan Islam Giinesi ve George Saliba’nin Islam Bilimi ve Avrupa Réonesans 'nin Olusumu adli eserlerine bakilabilir.

6 Katip Celebi, Mizdnii’l-Hak fi Ihtiyari’l-Ahak, gev. Orhan Saik Gokyay (Istanbul: MEB Yaynlari, 1993), 3.
7 Katip Celebi, Kesfi z-zuniin ‘an esami’l-kiitiib ve 'l-fiiniin (Beyrut: Daru Thyai’t-Tiirasi’l- Arabi, ty.), 1/680.

8 Bu konudaki bir aragtirma i¢in bk. Ali Bakkal, “Osmanli Medrese Miifredatindan Felsefe Dersi Kaldirildi m1?”,
Turkish Academic Research Review (TARR) 6/1 (2021), 221-252.

9 Ekmeleddin Thsanoglu, Osmanlilar ve Bilim (Istanbul: Nesil Yayinlar1, 2003), 168-169.
10 Tlhan Kutluer, “Ilim”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yayinlari, 2001), 22/114.
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sebebiyle dinl ve metafizik bilgiyi tamamen gegersiz saymasiydi.11 Kisa zamanda
pozitivizm Islam iilkelerinde aydinlar arasinda revag bulan bir diisiince sistemi haline
geldi. Ludwig Louis Biichner’in (1824-199) Madde ve Kuvvet, Alfred Fouillée’ nin (1838-
1912) Tarih-i Felsefe, Ernst Haeckel’in (1834-1919) Vahdet-i Mevciid: Bir Tabiiyydt
Aliminin Dini adli kitaplar1 &zellikle {iniversite ogrencileri arasinda materyalizmin
yayilmasinda etkili oldu.12 Dinin bilime kars1 oldugu fikri Islam diinyasinda yaygimnlik
kazanmaya bagladi.

Bilimin en temel 6zelliklerinden birisi “yanliglanabilirlik”13 oldugu halde, bazi
felsefeciler, onu biitiin dogrularin Sl¢iisii olarak takdim ettiler. Felsefeci Takiyettin
Mengiisoglu’nun (1905-195) “Dinin verdigi bilgi, ilmi ve felsefi bilgi manasinda bir bilgi
degildir; hatta bu bilgi ilmi ve felsefi bilgi tarafindan reddedilmek zorundadir. Zira ilim
ve felsefeyi, dogma’lara dayanan bilgi ve dogma’lara dayanan inanma, hic¢bir suretle
ilgilendirmez.”14 “Imdi Descartes’in ‘idee’leri tasnif problemi ile tanriyr dis diinyada
ispata caligmasi gibi problemler, artik her tiirlii gorlis ve bilgiden mahrum olan
konstriiksiyon olarak, terk edilmelidir.”15 gibi sdzleri bu durumu teyit etmektedir.

Bilginin gittikce sekiilerlestirilip inang ve vahiyle iliskisinin kesilmesi énemli bir
problemdi. islam’in bilimle herhangi bir problemi olmadig1 halde dini agidan sonuglar
son derece olumsuz sentetik bir problem ortaya ¢ikmis bulunuyordu. 20. yilizyilin
ortalarina gelindiginde bu problemin ¢oziilmesi i¢in Muhammed Nakib el-Attas (1931-
2026) “Bilginin Islamilestirilmesi” kavramim ortaya atti. Daha sonra Ismail Raci el-
Fartkt (1921-1986) ve Seyyid Hiiseyin Nasr (d. 1933) gibi diisiliniirler konu tizerinde
cesitli fikirler yiiriittiiler. Tiirkiye’de de Alparslan Agikgeng (d.1952) ve Mevliit Uyanik
(d.1962) gibi baz1 akademisyenler konuyla ilgili ¢esitli eserler meydana getirdiler. Cesitli
bilimsel toplantilar yapildi, akademik dergilerde mesele enine boyuna tartigildi. Netice
itibartyla bu konuda belli bir literatiir birikimi hasil oldu. Son devir islam alimlerinden
Bedilizzaman Said Nursi’nin (1878-1960) bu proje ile iliskisi “Bilginin
Islamilestirilmesi” kavramini kullanmadan, fakat ayni islevi fazlasiyla géren “mana-y1
harfi” metodunu gelistirmis olmas1 cihetiyledir. O bu metotla uzun siireli egitime ve
cesitli konularda bir¢ok kitabin yazilmasina gerek kalmadan sadece insanlarin bakis
acisin1 (nazar) degistirmek suretiyle s6z konusu projenin miispet sonuglarinin elde
edilebilecegini ileri slirmiistiir. Onun ileri siirdiigli yolun ¢ok daha kisa, cok daha anlamli
ve halkin geneline uygulanabilecek bir metot oldugu goriilmektedir.

11 Tlhan Kutluer, “Pozitivizm”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yaynlari, 2007), 34/335.

12 Tlhan Kutluer, “Batililasma (Felsefi Diisiince)”, Tiirkive Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yayinlari,
1992), 5/156.

13 Ahmet Arslan, Felsefeye Giris (Ankara: Vadi Yayinlari, 1999),74.
14 Takiyettin Mengiisoglu, Felsefeye Giris (Istanbul: Istanbul Matbaasi, 1958), 309, ikinci dipnot.
15 Mengiisoglu, Felsefeye Giris, 327.
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Bu makalenin amaci, literatiir taramast ve kavramsal c¢oziimleme teknikleri
uygulamak suretiyle, Nursi’nin modern bilimlerin sekiiler yapisini Islami bir paradigma
ile degistirip, Islami kimlige uygun bir bilim modelinin sunulmasina imkan saglayan
mana-y1 harfi metodunun mahiyetini irdelemektir. Makale “Bilginin slamilestirilmesi”
baglaminda gerceklestirilen bir ¢alisma oldugu icin oncelikle konuya iliskin eser veren
miielliflerin birinci el ¢aligsmalarina miiracaat ettik. Mana-y1 harfi metodunun mahiyetini
ve islevini tespit i¢in de Nursi’nin eserlerine bagvurduk. Simdiye kadar Nursi’nin mana-
y1 harfi metodunu bilginin Islamilestirilmesi projesi kapsaminda degerlendiren bir
calisma olmamasi sebebiyle bu makalenin s6z konusu alanda onemli bir boslugu
dolduracagi diisiiniilmektedir.

1. “Islam Bilimi” veya “Islami Bilim” Kavram Uzerine

“Islam bilimi” veya “Islami bilim” denildiginde “Islam” kavrami “Islim’a uygun”
anlaminda olmak iizere “bilim” kavraminin sifati olarak kullanilmaktadir. Bilginin
Islam’a uygun olmasi da, islam inang ve degerler sistemine uygun olmasi1 demektir. Tabii

olarak bu diislinceye gore bilimin degerler sistemiyle yakin bir iligki i¢inde olmasi
gerekir. Bunun da ii¢ sekilde gerceklestigini soyleyebiliriz:

a) Insan bilimlerinin degerlerden arindirilmasinin miimkiin olmamasi

Bilim, “belirli bir nesne ile ilgili kesin, genel ve metotlu bilgilerin toplamidir”
seklinde tanimlanabilir.16 Modern felsefede bilimler; formel bilimler, doga bilimleri ve
Insan/sosyal bilimleri olmak iizere ii¢ kisma ayrilir. Diisiincenin formu ile ilgilenen
mantik ve matematik gibi formel bilimler mantiksal ¢ikarimlara dayanirlar, deney ve
gozlemle ilgilenmezler. Fizik, kimya, biyoloji gibi doga bilimleri doga evrendeki olay ve
olgular1 gbzlem ve deney yontemleriyle inceleyen deneysel bilimlerdir. Sosyoloji,
psikoloji, antropoloji, tarih gibi inceleme konusu insan ve insan davraniglari olan bilimler
deneysel bilimlerden sayilmakla birlikte bu bilimlerindeki deneysellik “deneyi
yapilabilir” seyleri degil, insan deneyinin ve yasantisinin konusu olan seyleri” igerir.17
Bilimin konusu olgudur. Degerler, anlamlar, idealler, erekler bilimin konusu olamaz.
Felsefe de bilim gibi olgularla ilgilenmekle birlikte, bilimin yalnizca olgularla
ilgilenmesine karsilik, deger, anlam, ideal ve erek gibi varlik tiirlerini konu edinmesi
sebebiyle bilimsel anlamda felsefe bilim sayilmaz.18 insan bilimleri her ne kadar
inceleme konusu olarak “olgular1” 6ne ¢ikarsa da, bu bilimleri “degerler’den tamamen
arindirmak miimkiin degildir. Ayrica boyle bir arindirmaya gerek de yoktur. Zira degerler
bu bilimlerinin ayrilmaz pargasidir. insan davramslarinin dogruluk &lgiisii bu degerlerdir.
Insan hayatinin 6nemi ve anlami bu degerlere uygunlukla &lgiiliir. Insan arastirmalarinin
sebebi de belli konularda insan davraniglarinin olgusal 6zelliklerini kesfedip bu alandaki

16 Islamiokul.com, “Bilimlerin Tasnifi” (Erisim 5 Mart 2026).
17 Arslan, Felsefeye Giris, 68-69.
18 Arslan, Felsefeye Giris, 18-21.
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bilimsel gergeklikleri dikkate alarak insanlarin yiiksek degerlere uygun sekilde
davranmalarin1  saglamaktir.  Dolayisiyla sosyal bilimlere iligkin  “bilginin
Islamilestirilmesi” amac1 son derece normal ve mantikli bir diisiincedir. Her grup, insan
hak ve oOzgiirliiklerine sinir ¢ekilmemesi ve Otekine zulmedilmemesi sartiyla insan
bilimlerini kendi degerler sistemi ¢ergevesinde sistemlestirebilir.

b) Doga bilimlerinden felsefeye gecis

Bilim, dogal veya toplumsal olgu ve olaylari, nedenleri ve birbiriyle bagmtilar
icinde, yasalar ve giderek kuramlarla agiklamaya ¢alisan bir bilgi etkinligidir. 19 Bilimsel
bilginin konusu olgu ve olaylar, temel metodu deney ve gozlemdir. Olgu ve olaylar
incelenirken “nasil” sorusunun cevabi aranir, “kim” ve “ni¢in” sorulariyla ilgilenilmez.

Doga bilimlerinin amaci dogal fenomeni daha iyi anlamak ve izah etmek i¢in bilgi
edinmektir. Bu da varliklara 6zelliklerini veren i¢ mekanizmalarinin inceliklerini agiga
cikararak, dolayistyla perde arkasinda dogal fenomeni idare eden goériinmez makinalar
disa vurarak yapilir. Fen bilimlerinin nihai ¢iktisi, varligi gozlenen ve dogrulugu
deneylerle bagimsiz olarak teyit edilen kanun, prensip ve prosediirlerinden olusan bir
sablondur. Bu ylizden diinyadaki tiim fen bilimciler Sern’de oldugu gibi diinya goriisleri
ve dini inanislari ne olursa olsun ayni arastirma projesinde uyumlu bir ekip olarak birlikte
tam bir isbirligi icinde ¢aligabilirler ve kendi i¢ dlemlerinde higbir ¢eliski yasamadan ayni
sonug raporuna imza atabilirler.20

Bilimsel bir aragtirma merkezinde fen bilimleri acisindan arastirmacilar ayni
raporun altina imza attiklar1 halde, raporun sonucunu kendi i¢ alemlerinde ¢ok farkli
sekilde degerlendirebilirler. Bir kismi bu sonucu Allah’in yoklugunu ortaya koyan bir
delil gibi algilarken, digerleri ayni sonucu Allah’1n varliginin bir kanit1 olarak gorebilirler.
Iste bu felsefi bir degerlendirmedir.

Doga bilimlerinin konusu fizik alem oldugu icin, bu bilimler kapsaminda
kullanilan her climlede zimni olarak “evrende” kaydi vardir. Mesela madde-enerji
doniisiimiiniin  gergeklestigi 6zel durumlar disinda maddenin sakimi kanunu igin
kullanilan “madde yoktan var olmaz, varken yok olmaz” ifadesi aslinda “evrende madde
yoktan var olmaz, varken yok olmaz” anlamindadir. Evrendeki tiim deney ve gozlemler
bu tabiat ve yaratilis kanununun dogrulugunu teyit etmektedir. Fizik bilimi agisindan bu
cimlede Allah’1n yoktan var etmesi veya var olan bir seyi yok etmesine iliskin bir reddiye
yoktur; ¢linkii Allah fiziki bir varlik olmayip bu alemin disindadir. Ayni sebeple fizik
bilimi, “Allah isterse yoktan var edebilir” de demez.21 Ciinkii bu yargi, fiziki alemde

19 Dogan Ozlem, “Felsefe Agisindan Bilim”, Tarim Ekonomi Dergisi 2 (1994), 1.

20 Yunus Cengel, “Fen Felsefe Inang Uggeninde Risale-i Nur”, Din Bilim Felsefe Iligkisi: Risale-i Nur Yaklagim:
Sempozyumu (Van: Yiiziincli Y1l Universitesi Yaynlari, 2016), 103-104.

21 Cengel, “Fen Felsefe inan¢ Uggeninde Risale-i Nur”, 104.
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deney ve gozlem yoluyla ispatlanabilecek bir husus degildir; evrenin disinda olan bir
durumdur.

Doga bilimlerinin kullandig1 dil, 6znesizdir. Arastirmacilar bulgu, ol¢lim ve
gbzlemlenen seyleri ve fiilleri perde arkasindaki gériinmeyen 6zne veya faili hi¢ referans
vermeden “gdzlemleyen” agisindan notr bir dille ifade ederler. Mesela, “38° sicaklikta 21
giin tutulan bir yumurtanin i¢inden civciv ¢ikar” derler; bu olayin kimin tarafindan
gerceklestirildigi hususunda bir sey sOylemezler. Arastirmacilar, civcivleri g¢ikaranin
Allah olduguna veya bu isi tabiatin yaptigina inanabilirler. Hatta bazilar1 “liziimiinii ye,
bagimi sorma” yaklasimiyla 6zne konusunda umursamaz bir tavir da sergileyebilirler.
Ancak hi¢ kimse bu tiir goriis ve inanglarini bilimsel raporlarina yansitmaz. Notr bir dille
yazilan bilimsel bir makale, yazarin inanci hakkinda bir sey sdylemez.22

Doga bilimlerinin konusu “olgu” oldugu i¢in “deger” icermez. Dolayisiyla fizik,
kimya, biyoloji, astronomi gibi bilimlerin islamisi, gayri Islamisi olmaz. Bu anlamda
Islamilestirilmeleri de miimkiin gériinmemektedir. Ancak doga bilimlerinin felsefe icin
bir alt yapt olarak kullanilmasi, boylece bilimin felsefilestirilmesi miimkiindiir. Doga
bilimlerinin olgusal 6zelligi agisindan bakildiginda bilginin Islamilestirilmesi miimkiin
olmamakla birlikte, “nasil” sorusunun yani sira “kim” ve “ni¢in” sorularinin sorulmasi
halinde bilimsel bilginin Isldmilestirilmesi miimkiin olabilmektedir. Bu durumda olgusal
anlamda bilim c¢arpitilmis olmuyor; sadece ekstra sorular sorulmak suretiyle bilime dini
ve felsefl bir boyut kazandirilmis oluyor. Bu boyut bilimle iliskili, ancak bilim degildir.
Felsefenin de dinin de yaptig1 is budur. Konunun bu a¢idan dogru veya yanlis olmasi
bilimsel degil, felseft veya dini bir problemdir. Bilimin ana konusunun “olgu” olmasi,
baska bilgi dallarmin da ayni olguya dayanmasini engellemez. Nitekim her bilim dal
olgunun farkl bir yanini inceler.

¢) Nesnelerin birincil ve ikincil niteliklerinin olmasi

Modern bilimin kurucusu olarak kabul edilen Galilei Galileo’ya (1564-1642) gore
iki tiirlii nitelik bulunur. Birincil nitelikler nesnenin kendisinde bulunurken, ikincil
nitelikler nesneyi algilayan &znenin zihninde vardir. ikincil nitelikler 6zne-nesne iligkisi
baglaminda ortaya ¢ikan Ozellikler olup, 6znenin ortadan kalkmasiyla birlikte bu
nitelikler de ortadan kalkar. Galileo’nun ikinci nitelikler dedigi 6zellikler giinlimiizde
“deger” dedigimiz hususlardir.23 Deger konusunda en 6nemli tartismalardan birisi 6znel
veya nesnel olmast meselesidir. Galileo, nesne ile iligkisi olmakla birlikte degerin daha
cok 6znel oldugu goriisiine uygun bir diisiinceye sahip oldugu anlasilmaktadir. Nesneler
birincil nitelikleri itibariyla bilimin, ikincil nitelikleri itibartyla da din ve felsefenin
konusu olmaktadir.

22 Cengel, “Fen Felsefe inan¢ Uggeninde Risale-i Nur”, 104.

23 Ercan Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, Felsefe ve Sosyal Bilimler Dergisi
22 (Giiz 2016), 387.
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d) Bilimsel bilginin olusum siirecinde degerle harmanlanmasi

Bilimsel bilginin olusum siirecinde degerle harmanlanmasi iki sekilde olur.
Birincisi varsayimla gerceklesir:

Bilimsel bilgi tamamen olgunlasincaya kadar, varsayima dayanarak bilimsel bir
oneride bulunma, deney ve gézlem vasitasiyla bu nerinin dogrulugunun sinanmasi, elde
edilen sonuglarin bilimsel aciklamasi, bilimsel Onerinin yapilan deney ve gdzlem
sonucunda yasalagsmasi ve bu bilginin ¢esitli yasalarla mukayese edilmek suretiyle
kuramsallastirilmasi asamalarindan geger.24

20. ylizyilin baglarinda Mantik¢1 Pozitivistler bilimin deger yargilarindan
arindirilmis nesnel bir faaliyet olmasi gerektigini ileri siirmekle birlikte, Kuhn’a (1922-
1986) gore bilim, bu iddiasin aksine tamamiyla nesnel ve rasyonel bir siire¢ degildir. Bu
stirece bilim adaminin inang ve deger yargilari karistig1 gibi, irrasyonel ve metafiziksel
ogeler de dahil olmaktadir.25 O, bu pozitivist karsiti bu arglimanlar1 bilim tarihinden
derleyip ¢ikarmistir. Oncelikle F. Bacon’dan (1561-1626) beri bilimsel siiregte
olgunun.oncelikli oldugu tezi biiylik bir hatadir. Bilim yapabilmek i¢in ilk 6nce belli bir
paradigmanin  benimsenmesi gerekir. Paradigma olmadan bilimsel arastirma
yapilamaz.26 Bu paradima ¢oziilmeye galisilan problemin ¢oziimiine iliskin gecici bir
aciklama, bir 6ndeyi ve bir varsayim olup,27 olgularin se¢imine, degerlendirilmesine ve
elestirisine imkan saglayan bilingli veya bilingsiz kuramsal ve yontemsel bir inang
yapisindan ibarettir.28 Mesela Kopernik (1473-1543) ilk olarak gilines merkezli evren
teorisini ileri slirdiiglinde deneysel ve gozlemsel bir kanittan yoksundu. Ancak o, Yeni-
Platoncu felsefeye goniilden bagli bir bilim adamiydi. Bu felsefe ona, hem dogada
matematiksel bir diizen oldugu, hem de evrende Giines’in 6nemli ve degerli bir yildiz
oldugu diisiincesini agilamisti. Bundan dolay1 giines merkezli evren teorisini ortaya
atarken olgudan degil, bu yonde onceden ortaya atilmis olan bir paradigmadan hareket
etmistir. Bu paradigmanin i¢inde dini, ahlaki, metafiziksel ve estetik tlirden bir¢ok unsur
bulunur.29 Bu durumda bilimsel bilginin degerle birlikteligi varsayim asamasinda baslar,
yasalagma ve kuramsallasma agamalarinda perginlenir.

Bazen bilim adamlari yaptiklar1 ¢calismalarda inanglariin etkin oldugunu agikca
soylemislerdir. Mesela 1979 yilinda Nobel Fizik Odiilii’nii kazanan Pakistanli Miisliiman
fizik¢i Abdiisselam (1926-1996), basarisinin arkasinda giiclii bir Isldm inancinin
oldugunu soylemis, “birlesik alan teorisi” diye adlandirilan evrendeki temel kuvvetleri

24 Arslan, Felsefeye Giris, 75-79.

25 Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, 391.

26 Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, 391-393.
27 Arslan, Felsefeye Giris, 75.

28 Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, 393.

29 Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, 393-395.
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tek bir catr altinda birlestirme arayisinda IslAm’in temel inang ilkesi olan “tevhid”
inancinmn etkili oldugunu belirtmistir. Odiil téreninde yaptign konusmada da Miilk
suresinde yer alan evrenin diizeniyle ilgili ayetleri30 okumus ve evrenin diizeninde bir
birlik olduguna dikkat ¢ekmistir.31

Bilimsel bilginin olusum siirecinde degerle harmanlanmasi bilim adamlari
vasitasiyla iki sekilde gerceklesir: Kuhn’un ifade ettigi gibi, bilimsel bilgi olusurken 6nce
bir veya birka¢ bilim adami etkinlikte bulunur, sonra bu bilgiyi bilim toplulugu yiiriitiir.
Bilim adami paradigma sunar, daha sonra bu paradigma zamanla bilim toplulugu
tarafindan benimsenir ve kuram haline gelir.32 Bilim adam1 konuya iligkin paradigmasini
sunarken kendi inan¢ ve degerlerinden etkilendigi gibi, bu paradigmanin yiiriitiilmesi
esnasinda siirece katilan bilim toplulugu da kendi inan¢ ve degerlerinden etkilenmistir.
Nitekim Kepler (1571-1630) ve Galileo glines merkezli evren teorisini gelistirmeye
calisirken Kopernik gibi onlar da Yeni-Platoncu veya Pythagoras¢i diisiincelerden
etkilenmigler; boylece giines merkezli evren kurami bilim toplulugu vasitasiyla degerle
harmanlanmistir.33

Olusum siirecinde degerle harmanlanmasi sebebiyle bilimin tamamziyla nesnel ve
rasyonal bir siire¢ gecirdigini soylemek miimkiin degildir. Nitekim Kuhn gibi P. Duhem
(1861-1916), E. Meyerson (1859-1933) ve A. Koyre (1892-1964) gibi diisiiniirler de doga
bilimlerinin deger yargilarindan tamamen aridirilmasinin miimkiin olamayacagina isaret
etmislerdir.34

Ucgiincii ve dérdiincii siklar varlik/olgu hiikiimleriyle deger hiikiimlerinin bazi
yerlerde birlesebileceklerini, dolayisiyla asgari olarak bu hususlarda bilginin
Islamilestirilmesinin miimkiin oldugu anlasiimaktadir.

2. “Bilginin Islimilestirilmesi” Projesi

“Bilginin Islamilestirilmesi” kavramin ilk olarak ortaya atan kisi S. Nakib
Attas’tir.35 Ona gore “Islamilesme, insanin 6ncelikle Islamla celisen sihirsel, mitolojik,
animistik, milli-kiiltiirel gelenekten ve daha sonra da onun akli ve dili tizerindeki sekiiler
kontrolden kurtulmasidir. .. Islimilesme orijinal 6ziin gelistirilmesinden ¢ok, orijinal 6ze
doniis siirecidir.”36 Attds’a gore Islamilestirme, Islam’i bidat ve hurafelerden

30 el-Miilk 67/3.

31 Coskuntecimer. com, “Bulgular inanglarla ¢eligirse” (Erigsim 6 Mart 2026).

32 Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, 395.

33 Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, 397-399.
34 Salgar, “Kuhn’un Bilim Tasariminda Degerlerin Yeri ve Onemi Uzerine”, 386.

35 S. Nakib Attas, Islam, Sekiilerizm ve Gelecegin Felsefesi, gev. Mahmut Erol Kilig (Istanbul: Insan Yaynlari, 1995),
162.

36 Alparslan Agikgeng, Kavram ve Siire¢ Olarak Bilginin Islamilestirilmesi (Istanbul: Nesil Yayinlari, 1988), 15.
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armdirmay1, modern bilimi sekiilerizmden kurtartp Islim’in hizmetine vermeyi
amaglayan genis kapsamli bir ¢alisma siirecidir.

Attas’a gore tlim bilgi Allah’tan gelir; cinslerine ve insanlarin onlar1 elde etme
yontemlerine gore aydinlatic bilgi (marifet/gonil bilgisi) ve bilim olmak iizere iki kisma
ayrihir.37 Hikmet de iki tiir bilginin birlesmesiyle meydana gelir.38 Bilginin
Islamilestirilmesi faaliyetinde basarili olmak icin dncelikle bilginin Batililasmasindan
kurtarilmasi gerekir. Zira Batililasma bakis agisindan ve siizgecinden gegirilerek aktarilan
bilgi Miisliiman i¢in dnciiliik edecek bir bilgiyi sunamaz. Daha sonra temizlenmis bilginin
Islami 6gelerle ve anahtar kavramlarla donanmasina sira gelir. Bu 6geler ise zaten bilginin
fitratinda vardir. Bilgi bu sekilde, kendi tabii fonksiyonuna ve hedefine kavusacak ve
gercek bilgi haline gelecektir.39 Bilginin Batili muhtevasindan arindirilmasi ise tasavvuf
doktrinlerinin esas alinmasiyla miimkiin olacaktir.40 Bati’nin bilgi {izerindeki
hegemonyasi kaldirilmali; bunu gergeklestirmek i¢in Miisliimanlar yeni bir paradigma
degisikligine gitmelidir.41 Miisliimanlar mutlaka yeniden Islim kaynaklarina dénmeli ve
bu kaynaklar Islim medeniyetinin gerektirdigi sekilde yeniden yorumlanmalidir. Bu
amacin gerceklestirilmesi icin egitim sisteminin yeniden diizenlenmesi 6nemli bir
gerekliliktir42 Tek basina sahislar kendi kendine 6grenemez ve dini metinleri
yorumlayamazlar. Fertlere dini bilgileri ancak ehliyet sahibi kisiler aktarabilir.43 Ancak
Attas ehliyet sahibi kisilerin nitelikleri hakkinda bilgi vermez.

Bilginin Islamilestirilmesi konusunda Attas’tan sonra gelen ikinci isim Ismail
Raci el-Faroki’dir. Far0ki aym zamanda bilginin Islamilestirilmesi teorisini
kavramsallastiran bilim adamdir. “Bilginin Islamilestirilmesi Genel Ilkeler ve Calisma
Plan1” adli kitab1 bu alanda su ana kadar yapilan en kapsamli ¢alisma olarak kabul
edilmektedir.44 Ona gore yasadigi dénemde Islam alemi milletler merdiveninin en alt
basamaginda bulunmaktadir ve diinyada tasavvur edilebilecek en koti imaja
Miisliimanlar sahiptir.45 Ummetin bunalimimnin ana kaynag egitim sistemidir. Hastaligin
cogaldigt zemin de burasidir.46 Miisliiman 6grenciler, eski Yunan, Hind ve Pers

37 Mehmet Birekul, “Bilginin Toplumsal insasi: Bir Sosyal Gerceklik Insas1 Olarak Bilginin Islamilestirilmesi’ni
Yeniden Diisiinmek”, Milel ve Nihal 9/3 (Eyliil-Aralik 2012), 58.

38 Birekul, “Bilginin Toplumsal Insas1”, 59.
39 Birekul, “Bilginin Toplumsal Insas1”, 60.

40 Tlhan Kutluer, “el-Fariki, ismail Raci”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yayimnlari, 1995),
12/181.

41 Attas, Islam, Sekiilerizm ve Gelecegin Felsefesi, 163.
42 Attas, Islam, Sekiilerizm ve Gelecegin Felsefesi, 191.
43 Attas, Islam, Sekiilerizm ve Gelecegin Felsefesi, 148.

44 Metin Zengin, “Bilginin Islamilestirilmesi Projesi; Onciiler, Yorumlar ve Ciktilar”, International Journal of Cultural
and Social Studies (IntJCSS) 6/1 (June 2020), 2.

45 Ismail Raci Faruki, Bilginin Islamilestirilmesi, ¢ev. Fehmi Koru, (Istanbul: Risale Yaymlari, 2016), 19.
46 Faruki, Bilginin Islamilestirilmesi, 25.
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bilimlerini 6grenip Islamilestiren atalar1 gibi 6grendiklerini hazmetmis, ya da onlar
Islami bilgi ve hakikatin Islami muhtevasi igerisinde eritmis de degildir.47 Son yiizyilda
Miisliimanlarin yapmasi gereken en 6nemli gorev egitim problemini ¢ozmektir.48 Egitim
sistemi bastan sona diizeltilmedikge Islam aleminin gercekten diizliige ¢ikmasi miimkiin
goriinmemektedir. Oncelikle Islam iilkelerinde Islami ve Batili seklinde diizenlenmis olan
cift bash egitim sisteminden vazgegilerek, iki tarzin birlestirilip kaynastirilmasi gerekir.
Ortaya cikacak olan yeni sistemde IslAmi anlayis egemen olmali ve ideolojik
programimizin ayrilmaz bir pargasi olarak ¢aligmalidir. Ne Bati’nin korii kortine taklidi
olarak kalmasina izin verilmeli, ne de kendi basina birakilmalidir.49

Fariki’ye gore medrese sistemiyle batili egitim sisteminin en iyi taraflari alinmak
suretiyle iki sistem birlestirilebilir. Bu da, Batil1 sisteme Islami bilgi, Islami sisteme de
modern bilgi asilanmasiyla miimkiin olacaktir.50 Her disiplin ve ¢abanin, beserl her
eylemin sebebi ve belirleyici ilk ilkesi, Islam olmalidir. IslAm &lemindeki {iniversitelerde
ozellikle Islam Medeniyeti dersi temel dersler arasinda okutulmalidir.51 Bilginin
Islamilestirilebilmesi i¢in en az yirmi kadar disiplin hakkinda Islami gériise uygun
{iniversite diizeyinde ders kitaplar1 hazirlanmas1 gerekir.52 Beseri bilgi mirasmin Islam
goziiyle yeniden sekillendirilmesi, Miisliman aydin ve liderlerinin goérevidir.53 Fartki
bilginin Islamilestirilmesi icin bir de calisma plan1 hazirlamistir.54 Bu projeyi
gerceklestirmek igin biitiin Isldim iilkelerinde, Islami diisiincenin benimsetilmesi
maksadiyla yeni modeller olusturacak enstitiilerin kurulmasi ve hiikiimetlerin bu
enstitiileri desteklemesi gerekmektedir. Islam diinyas1 biiyiik bir epistemolojik bunalim
gecirmektedir. Bu bunalim ancak mevcut egitim sisteminin 1slah edilip c¢ifte
standartlardan kurtarilmasiyla asilabilir. Geleneksel Islami bilgiler, mutlaka din dis1
modern egitim sisteminin iki bagli yapisindan kurtarilmali ve bu iki bilgi sistemi
uzlastirilip biitiinlestirilmelidir.55 Luey Safi, FarGki’nin egitimle ilgili ¢calisma planinin
gerceklestirilmesinin olduk¢a zor olacagini belirtmektedir.56

Far(ki, bilginin Islamilestirilmesi goriisiinii yalnizca sosyal bilimler alanma
hasretmis, kesin ve objektif olusu sebebiyle fen bilimlerini bu projenin disinda tutmustur.

47 Faruki, Bilginin Islamilestirilmesi, 28.
48 Faruki, Bilginin Islamilestirilmesi, 31.
49 Faruki, Bilginin Islamilestirilmesi, 31.
50 Faruki, Bilginin Islamilestirilmesi, 32-33.
51 Faruki, Bilginin Islamilestirilmesi, 37.
52 Faruki, Bilginin Islamilestirilmesi, 39.
53 Faruki, Bilginin Islamilestirilmesi, 40.
54 Faruki, Bilginin Islamilestirilmesi, 75-88.
55 Kutluer, “el-Fariki, Ismail Raci”, 12/180.

56 Luey Safi, “Bilginin Islamilestirilmesi: Bilgisel Yéntemlerden Icra Metotlarma (Gegis)”. ¢ev. Omer Pakis.
Dinbilimleri Akademik Arastirma Dergisi 6/3 (2006), 280.
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Onun bu goriisii modern bilimin felsefi ve kiiltiirel temellerini yeterince kavrayamadigi
seklinde elestirilmistir. Ikinci onemli elestiri konusu da projeyi tasavvuf doktrininin
disinda birakmasi olmustur.57

Iran kokenli Amerikali filozof ve Islam alimi Seyyid Hiiseyin Nasr (d. 1933),
Islam’in tasavvufi-irfini gelenegine dayanarak modern zihniyet diinyasini ve modern
bilimi felsefi zeminde kullanan pozitivizmi elestirmis ve Islami bir bilim modelinin
teskilinin gerekli ve miimkiin oldugunu savunmustur.58 Nasr’in bu konuda siklikla
kullandig1 kavram “Islam bilimi (Islamic science)”dir.59

Sudanli diigiinlir Muhammed Ebii’l-Kasim Hac Hamed’e (1940-1998) gore
bilginin islamilestirilmesi, insan medeniyetinin bilimsel basarilar1 ve &n yargili felsefenin
degisimleri arasindaki bagin kopmasidir. Bu sekilde bilim mahiyet olarak spekiilatif
olmakdan ¢ok dini olan bir metodoloji yardimiyla kullanilabilir. Bilginin
Islamilestirilmesi, sosyal bilimler ve beseri bilimlerdeki arastirmalara dini terminoloji ve
diisiincenin kozmetik ilavesi olmadig1 gibi, Islamilestirilmesi diisiiniilen bilimlere ve
disiplinlere 1ilgili Kur’an ayetlerinin asilanmast da degildir. Aksine, bilimler ve
prensiplerinin metodolojik ve epistemolojik yonden yeniden diizenlenmesi faaliyetidir.
Ayrica bilginin Islamilestirilmesi, insan medeniyetinin basarilarina bir tiir dini mesruiyet
kazandirma cabastyla disiplinlerin hepsine belli bir kanaatin yayginlastirilmasi olarak da
anlasilmamalidir. Her seye ragmen bilginin Islamilestirilmesi, tevhidi episteme
(bilgi)’nin temelidir.60 Gergek bilgi Hz. Ademle baslayip Hz. Muhammed’le
tamamlanmis olan Is1am’m entelektiiel ve epistemolojik tarafini temsil eder.61

Taha Cabir el-Alvani’ye (1935-2016)62 gore bilginin Islamilestirilmesi
diistincesi, akademik alan, uzmanlagma, ideoloji ve yeni bir doktrin olmaktan ziyade
hemen daima entelektiiel ve metodolojik bir bakis olarak anlasilmalidir. Dolayisiyla bu
diistince ekolii, konuya, bilgi ve metodoloji meselelerine herhangi bir 6nyargi, doktrinel
ve gecici zorlamalar getirmeden veya entelektiiel ufuklarinda siirlamalar yapmadan
reform, arastirma ve kendini kesfetme perspektifinden bakmaga caligmistir.63 Bilginin
Islamilestirilmesi, sadece Miisliimanlar icin degil evrensel olarak biitiin insanlik igin
epistemolojik ve medeniyetle ilgili bir ihtiyagtir. Bu yolla zamanimizda c¢agdas
diisiincenin globallesmis krizine bir ¢dziim olarak da diisiintilebilir.64 Alvani’ye gore

57 Kutluer, “el-Fariki, [smail Raci”, 12/181.

58 Ilhan Kutluer, Modern Bilimin Arkaplan: (Istanbul: Insan Yayinlari, 1985), 186.
59 Kutluer, “el-Fariki, Ismail Raci”, 12/181.

60 Alvani, “Bilginin Islamilestirilmesi”, 98.

61 Alvani, “Bilginin Islamilestirilmesi”, 99.

62 Islam Konferans: Teskilati Fikih Akademisi Uyesi, Kuzey Amerika Fikth Konseyi Bagkani ve Virginia, Hemdon’da
Uluslararas: Islam Diisiincesi Enstitiisii (IIIT) baskan1

63 Alvani, “Bilginin Islémilestirilmesi”, 95.

64 Alvani, “Bilginin Islamilestirilmesi”, 102.
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bilginin Islamilesmesi tesebbiisinde muvaffak olabilmek igin su alt1 islemin
gerceklestirilmesi gerekir:

a) Tevhid inancina dayali bir bilgi sistemi insa ederek Islami bilginin gergevesi
acik bir sekilde ortaya konmalidir.

b) Zamanimizda Miisliman zihnini bir¢ok metodolojik yanliglar sarmig
oldugundan, bu zihni hatalardan korumak ve gelecege daha aydinlik bir kafayla
bakmasini saglamak icin Kur’an’a dayal1 yeni bir metodoloji gelistirilmelidir.

¢) Bu metodoloji gelistirilirken, gegmiste olusmus olan Kur’an ilimlerinin gzden
gecirilmesi ve yeniden diizenlenmesi gerekebilir. Bu inceleme bazi geleneksel alanlarin
elenmesine kadar gitse de bu tiir ¢aligmalar terk edilmemelidir. Gegmiste Kur’an metni,
daha ¢ok kelimeler ve beldgat kurallar1 lizerinden yorumlanmistir. Giliniimiizde ise
Allah’mn insan1 yaratmadaki yliksek maksatlarini ortaya ¢ikarmak icin, tabiat ve sosyal
bilimlerle Kur’an arasinda koprii kurma mecburiyeti vardir.

d) Kur’an metnini agiklamada ana kaynak durumunda olan siinnetin mahiyet ve
roliiniin dogru olarak ortaya konmasi i¢in Siinnet’i anlamaya yonelik yeni bir metodoloji
gelistirilmelidir.

e) Timden red, timden kabul ve tedrici asilama gibi tavirlara girilmeden,
entelektiiel mirasimiz bilginin Islamilestirilmesi adina gelistirilen metodoloji agisindan
yeniden tenkit ve tahlile tabi tutulmalidir.

f) Yeni kurulan metodoloji, bir taraftan kendisini hakim modellerden korurken,
diger taraftan hem ge¢mis ve hem de gelecekteki Bati diisiincesiyle ugrasabilmelidir. Bati
diisiincesinin biitliniiyle reddi veya kabulii, sistematik bir metodolojiye bagvurmadan
veya sosyal ve kiiltiirel farkliliklar1 dikkate almadan, kozmetik unsurlarin asilanmasinda
oldugu gibi Miisliimanlara yarar1 olmaz.65

Alvani’ye gore bilginin Islamilestirilmesi projesinin {ic 6nemli hedefi vardir:
Birincisi, bilgi ve degerler arasinda olmasi gereken Islami bagin kurulmasin

saglamak, baska bir ifadeyle bilgiyi degerler alanina geri dondiirmektir.

Ikincisi, vahyin ve ger¢egin okunmasi arasinda karsilikli etkilesim ve degismeyi
meydana getirmege ¢aligmaktir.

Uciinciisii, cagdas Bat1 bilgisinin ¢ikmaza girdigi tarihin, liberalizmin ve diinyanin
sonu gibi problemlere ¢oziimler sunmaktir. Biitlin beseri felsefeler, vahyi kabul
etmediklerinden “kainatin amaci nedir” ve “o nerede sona erecektir” gibi sorulara cevap
verememistir. Oysa insanin bu tiir sorular karsisindaki ufku genis tutulmalidir.66 Bu

65 Alvani, “Bilginin Islamilestirilmesi”, 104-111.

66 Alvani, “Bilginin Islamilestirilmesi”, 114-116.
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stirecin nihail {riinleri ise, bu diinyada ve ahirette mutlulugun gerceklestirilmesi ve
insanlig1 tahribi korkung olacak bir gelecekten kurtarmaktir.

Irakli tarih¢i ve akademisyen Imadiiddin Halil’e (d.1941) gore bilginin
Islamilestirilmesi, hayati, insan1 ve kdinat1 Islami bakis acistyla arastirp nesriyat yoluyla
bu entelektiiel arayiga katilma anlamina gelir.67

Aparslan Acikgeng’e gore, Islamilestirmenin kendisi biiyiik bir epistemolojik
vukufiyet gerektiren derin bir felsefi siirectir.68 Diinya goriisii, bilimsel faaliyetler de
dahil olmak iizere insan fiillerinin gdriinmeyen —gdzlenemeyen- tabaninm teskil eden
arkitektonik (teknik yonden mimarlig1 andiran) bir biitiindiir ve bu sekliyle hakikatin
bizzat zihnimizdeki bir gériiniimiidiir.69 Islami bilim ise, Islim diinya goriisii (Islami
zihinsel cerceve) i¢inde meydana gelen ve onun bir agilimi olarak dogrudan “Islami
bilimsel kavramlar yumag1”ndan, diger bir tabirle bilginin islami baglamindan ¢ikan bir
bilimdir.70 Miisliiman kisi, akli ve dili sihir, mitoloji, animizm ve Islam’la ¢elisen onun
milli ve kiiltiirel gelenekleri ve sekiilerizm tarafindan artik kontrol edilmeyen kimsedir.
Boyle birisi, hem sihirsel ve hem de sekiiler diinya goriislerinden kurtulmustur.
Islamilesme orijinal 6ziin gelistirilmesinden gok orijinal 6ze doniis siirecidir; insan, ruhu
itibartyla miilkemmel bir varliktir; fakat insan kendini maddi bir varlik olarak
gerceklestirdiginde gaflete, cehalete ve zulme maruz kalacagi kesindir. Bu haliyle insan
elbette mitkemmel degildir.71

Bilginin Islamilestirilmesi projesi alt1 devletin destegiyle kurulan Malezya
Uluslararasi islam Universitesi’nde72 uygulanma alan1 bulmus, ancak siire¢ icerisinde
bazi aksakliklarin ortaya ¢ikmasi sebebiyle sonradan bazi degisikliklere gidilmistir.
Universitenin énde gelen kurucularidan olan el-Far(iki’nin &ldiiriilmesinden sonra bu
proje glinden giine 6nemini yitirmistir.73

3. Bilginin Islamilestirilmesi Projesine Getirilen Bazi Elestiriler

Bilginin Islamilestirilmesi genis kapsamli modern bir projedir. Bu projeye
iceriden ve disaridan bazi elestiriler gelmistir. iceriden yapilan elestirilerin énemli bir
kism1 bu projeyi kabul edenler tarafindan yapilmistir. Bu konuda en ¢ok elestirilen kisi

67 Taha Cabir el-Ulvani, “Bilginin Islamilestirilmesi: Diinii Bugiinii”, cev, Ahmet Kemerli, Isldmi Sosyal Bilimler
Dergisi 3/2 (Yaz 1416/1995), 97.

68 Acikgeng, Kavram ve Siire¢ Olarak Bilginin Islamilestirilmesi, 13.
69 Acikgeng, Kavram ve Siire¢ Olarak Bilginin Islamilestirilmesi, 40.
70 Acikgeng, Kavram ve Siire¢ Olarak Bilginin Islamilestivilmesi, 47.
71 Acikgeng, Kavram ve Siire¢ Olarak Bilginin Islamilestirilmesi, 16.

72 Univesite hakkinda genis bilgi igin bk. Cagdasdusunce.net. “Modernizasyondan ‘Bilginin Islamilestirilmesini’ Ana
Akimlastirmaya: Malezya Uluslararasi slam Universitesi Ornegi (Erisim 7 Mart 2026).

73 Metin Zengin, “Bilginin IslAmilestirilmesi Projesi; Onciiler, Yorumlar ve Ciktilar”, International Journal of Cultural
and Social Studies (IntJCSS) 6/1 (June 2020), 7.
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ise, projeyi sistematik ve uygulamali bigimde ele alan Fariki olmustur. Onu ilk elestiren
kisi de projenin isim babasi1 olan Attas’tir.

Attds’a gore bilginin Islamilestirilmesi faaliyetinin basariya ulasmasi igin
oncelikle bilginin Batililagtirilmaktan kurtarilmasi gerekir. Zira batililasma bakis agis1 ve
stizgecinden gegcirilerek aktarilan bilgi miisliiman i¢in dnciiliikk edecek bir bilgi sunamaz.
Far(ki ve ekibi, giiniimiizdeki mevcut bilgiyi ona baz1 Islami bilimleri ve ilkeleri yama
yaparak veya agilayarak Islamilestirmeye calismaktadir, dolayisiyla bu faaliyet hatali
sonuglar doguracaktir.74

Pakistan asilli Ingiliz Miisliiman diisiiniir Ziyaiiddin Serdar’a (d.1951) gore
kendine 6zgii dogas1 ve karakteristik dzellikleri bakimindan Islam biliminin tarihte apayr1
bir yeri vardir. Islim’da ilim kavramu, en saf gézlemden en derin metafizik alana kadar
¢esitli bilgi formlarim biinyesinde barindirir. Dolayistyla Islam, bilimi ibadet kavramiyla
iliskilendirerek onu bir kulluk vazifesi olarak sunar. Islam biliminde bilgi degerden
ayristirilamaz. Dogaya iliskin bilgi arayisi onu kontrol altina almaktan ziyade Allah’in
ayetlerini geregince anlama niyetini giider. Tabii olarak Islam bilimi, degerlerle bilgiyi
sentezledigi gibi bilgiyle eylem ve erdemi de sentezler ve bu yoniiyle essiz boyutlara
sahiptir.75 Miisliiman bilim adamlarina diisen gorev, Islami bilgi teorisini kullanarak
tabiat ve sosyal bilimler i¢in toplumun ihtiyaglarina cevap verecek alternatif modeller
gelistirmektir. Bu modeller gegmiste Miisliiman bilim adamlari tarafindan gelistirilmis ve
Islam bilimi cesitli dallar altinda tasnif edilmistir.76 Giiniimiizde de bu modelleme yine
Islam’in ruhuna uygun sekilde Miisliiman bilginler tarafindan yapilmalidir. Batililarin
algilar;, kavramlari, ideolojileri, dilleri ve modelleriyle bilgi IslAmlastirilamaz; tam
tersine Islam Batililastirilmis olur. Far(ki ve ekibinin endise ve kaygilar hakli olmakla
birlikte, yontemleri yanlstir.77 Zira onlar, fen bilimlerinin Islamilestirilmesinden soz
etmeyip toplumun tamamen Bati’nin bilim ve teknolojisiyle sekillendirilmesini kabul
ederler. Onlarin sosyal bilimlerin Islamilestirilmesi anlayis1 da yine Batil1 bilgi anlayisina
dayanmaktadir. Bu disiplinlerin tamami1 Bati’nin diinya goriisii icinde sekillendigi igin,
bu diislincelerle iimmete epistemolojik bir as1 yaparak onu diriltmek miimkiin degildir.78

Fazlurrahman’a (1918-1988) gore, acilen yapilmasi gereken en Onemli sey
Bati’dan ayrismak ve ona kars1 bagimsiz, ancak onu anlayan bir tutum gelistirmektir. Zira
giiniimiizde diinya c¢apindaki sosyal degisimin kaynagi biiyilk capta Bati’dir.
Miisliimanlar su veya bu sekilde Bati ile zihni kilitlenme ic¢inde kaldiklar1 miiddetce
bagimsiz ve 6zerk davranamayacaklardir. Teklif edilen Islamilestirme programni takip

74 Birekul, “Bilginin Toplumsal Insas1”, 60.
75 Ziyaiiddin Serdar, Islam Bilim e Kiiltiivel Iligkiler, ¢ev. Kiirsat Atalar (Istanbul: Insan Yaymnlar1, 2006), 191.

76 Ziyaiiddin Serdar, “Bilginin Islamilestirilmesi mi, Islam’m Batilhlasmas1 m1?” Islam Bilimi Tartismalart”, der.
Mustafa Armagan (Istanbul: Pmar Yayinlari, 1990), 126.

77 Serdar, “Bilginin Islamilestirilmesi mi, Islam’in Batililasmas1 m?”, 112.

78 Serdar, “Bilginin Islamilestirilmesi mi, Islam’in Batililasmas1 mm?”, 117-123.
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edilerek modem bilime bagimsiz bir cevap ortaya konamaz. islami disiplinlerin
gelistirilmesi i¢in dncelikle Bati’dan ayrismak ve Islami mirasa dénmek gerekir. Islami
ilimlerin yeniden insas1 ancak bundan sonra miimkiin olur. Bu da biiyiik ¢apta Islami
mirasta uzmanlhigr gerektiren bir durumdur.79 Aslinda bu elestiri Fartki’ye karsi
yapilmistir. FAr(ki’nin Islamilestirme siireci daha ¢ok Islam dis1 unsurlar tasiyan bir bilgi
kiitlesini Islamilestirme arayisini ifade eder. Bu ¢aba Islam dis1 bir bilgi alan1 oldugunu
kabul eder, ancak s6z konusu bilgi alani elestirel bir tetkike tabi tutulmali, laik
unsurlardan arindiriimali ve Is1ami unsurlarla yeniden insa edilmelidir. FAr(ki tarafindan
taslagi verilen kalkis noktasi gayr-i Islimi bir ortamdan, Islami olana gegisi
ongormektedir. Buna gére modem disiplinler mevcut halleriyle reddedilmemekte, ancak
Islamilestirilmektedir.80 ilhan Kutluer’e (d. 1957) gére problem tam da buradadir. Eger
modern bilgi bigimlerini “IslAmi teoriye” uyarlayip Islamlastirma cihetine gidilmek
isteniyorsa, bunun miimkiin olmadig: bilinmelidir. Cilinkii modern bilgi belli bir sistem
icinde {iretilir. Bu bilgilere farkli bir teoriyle ulagilamaz. Eger her seyin, ortaya atilacak
Islami teori ile ¢oziilecegi iddia ediliyorsa, o zaman dogrulama ve yanlislama kavramlari
bu teorinin i¢inde nasil bir anlam ifade edecektir? Zira bilimsel bir teori ne dogrulanabilir
ne de yanlislanabilir. Onlar sadece kullanigh veya kullanissiz olabilirler.81 Kutluer’in bu
degerlendirmesi konuya yalniz olgusal agidan bakildiginda dogrudur. Ancak olgu sadece
fen bilimlerinin konusu degildir. Felsefe de olgulardan hareket ederek bazi akli
degerlendirmelerde bulunur. Din ise ayni olgulart hem akil hem inan¢ ac¢isindan
degerlendirir. Islamilestirme, fen bilimlerini smama veya onlar1 inanglarla smirlama
eylemi olmayip, fen bilimlerinin inceledigi olay ve nesnelere “nasil” sorusunun yani sira
“kim” ve “ni¢in” sorularini sorarak konuyu metafizik alana tagimak demektir.

Kutluer’e gore “ilim” kavrami, basina islami ya da gayr-i Islimi 6n-eklerinin
getirilmesine izin vermez. Cilinkii Kur’an’da gegen “ilm” kavrami, sirf teorik bir terim
olmay1p ¢esitli derecelerde ahlaki boyutlara sahip bulunmaktadir. Bir miisliiman bilgin
daha isin basinda modern paradigmalarin egemenligi altinda diisiiniiyorsa, kendi
kavramlarinin anlamini unutup baskalarinin kavramlarina kendince geleneksel anlamlar
bigcmeye kalkisiyorsa, bosuna oturup bilim modelleri pesinde kosmamalidir.82 Sosyal
bilimler deger hiikiimleriyle harmanlanmistir. Bu bilimler Islami deger hiikiimleriyle
harmanlandiginda baslarina rahatlikla “Islim” ve “Din” ifadeleri konulabilir: Islam
Felsefesi, Din Sosyolojisi ve Din Psikolojisi gibi. Fen bilimleri i¢in de “kim” sorusu
soruldugunda asil konusu olgu olan bir bilim, deger hiikiimleriyle iliskilendirilmis ve
“ilahi bilgi” seviyesine ¢ikmis olur.

79 Yasin Muhammed, “Bilginin Islamilestirilmesi: Bir Elestiri”, Islami Sosyal Bilimler Dergisi (ISBD) 2/3 (Giiz 1994),
116.

80 Yasin Muhammed, “Bilginin Islamilestirilmesi”, 113.
81 Kutluer, Modern Bilimin Arkaplani, 187.
82 Ilhan Kutluer, Modern Bilimin Arkaplan: (Istanbul: Insan Yaynlari, 1985), 184 -185.
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Yine Kutluer’e goére modern usullerle iiretilen bilgiler, teorik sistemlerin
belirledigi sorular ve belirledigi cevaplardan ibarettir. Bilginin Islamilestirilmesi faaliyeti
Islami bir bilim modelinin teskilini gerekli kilar. Ancak bunun 6n-kosullarmin neler
oldugu hususunda daha simdiden nihai bir karara varmak miimkiin degildir. Modern
¢agda dyle Islami bir paradigmaya ulasiimalidir ki, bu paradigma yapacagimiz gézlem ve
deneyleri, soracagimiz sorulari ve bulacagimiz karsiliklar1 6nceden belirleme
yeteneginde olsun. Fakat boyle bir paradigmanin olusturulmasi her seyden dnce Islami
bir sosyo-kiiltiirel ¢evrenin olusturulmasiyla yakindan ilgilidir. Boyle bir ¢evre mevcut
olmadig gibi, ayrica kiilli ilkelere sahip paradigmanin ne dlgiide islami oldugu meselesi
de tartisma konusudur.83 Fen bilimlerinde Islamilestirme, olgusal anlama/bilimsel
bilgiye ek bir bilgi katmak degil, onu deger hiikiimleriyle iliskilendirmektir. Ozellikle
Nurs1’nin bu konuda oldukga basarili oldugu sdylenebilir.

Konu hakkinda Bilginin Islamilestirilmesi ve Cagdas Islam Diisiincesi adli bir
doktora calismasi gerceklestiren Mevliit Uyanik’a gore bilginin Islamilestirilmesi
modeli, bir taraftan modern ve geleneksel egilimleri uzlastirmaya calisirken, diger
taraftan Islam kiiltiiriiniin temel degerlerinden birisi olan sifi deneyimleri ihmal
etmistir. Miislimanlarin sorunlarina kiiresel bir ¢6ziim bulma amaciyla ortaya atilan
bu projenin genel kabule mazhar olamamasinin sebeplerinden birisi tasavvufa uzak
durmasidir. Her diisiince sistemi kendi icinde tutarliliga sahiptir. Ozgiinliigiinii ve
digerlerinden farkliligini ise sistemini, projesini ve modelini kendi Onciilleri {izerine
kurmasiyla kazanir. Evrensellik iddiasinda bulunan bir dinin kendine ozgii dilini
kullanarak, dis diinyay1 anlamaya ve aciklamaya c¢alismasi kadar normal bir sey yoktur.
Dinin degisim ve doniislimiinii saglayan unsurlarini kullanmak suretiyle bu amaci
gerceklestirmeye yonelik bilginin Islamilestirilmesi faaliyeti anlamli bir projedir. Ancak
sosyal bilimler alaninda iki farkli sistemin uzlastirilmasinin son derece zor oldugu da
dikkate alimalidir.84

Nursi’ye (1978-1960) gore diismanin silahlariyla diismanla savagmak adina, beser
felsefesinin ve Avrupa biliminin diisturlarini dogru kabul etmek dogru degildir.85 Ciinkii
bu durum, miispet ilimler nami altinda onlarin bazi diisturlarinin degismez oldugunu
kabul etmek anlamma gelir. Bu sekilde, IslAmiyetin gercek kiymeti gdsterilemez, hatta
kiymeti diisiiriilmiis olur. Oysa Islam’in esaslar1 o kadar derindir ki, felsefenin en derin
esaslar1 ona yetisemez, belki sathi kalir. Felsefenin diisturlari ona yetisemez.86

I. Erol Kozak’a (d.1948) gére bilginin Islamilestirilme projesi Islam diinyasinin
Bat1 karsisinda geri kalmasmin yol actigi asagilik kompleksinden kaynaklanan bir

83 Kutluer, Modern Bilimin Arkaplani, 186 -188.

84 Mevlut Uyanik, Bilginin Islamilestirilmesi ve Cagdas Islam Diisiincesi (Ankara: Ankara Okulu Yayinlari, 2001),
184-185.

85 Bediiizzaman Said Nursi, Mektubat (istanbul: S6z Basim Yayin, 2012), 625.

86 Yasin Muhammed, “Bilginin Islamilestirilmesi”, 113.
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reaksiyondan ibarettir. Bazi sloganlar iireterek ucuz, kolayci, belki de, aldatict ve
uyusturucu “¢dziim”ler iiretmektir. Inang alani ile bilim arasinda bir ¢atima, kamyon ile
geminin ¢arpismasinda oldugu gibi muhal bir durumdur. Eger ikisi arasinda bir ¢atisma
varsa bunlar olmamasi gereken yerde, yanlis yerde duruyor demektir. Ancak kendi
sinirlarinin digina ¢ikan bilim ve inang ¢atisma durumuna girebilir. Bilimin alanina
girmesi gereken konular1 inan¢ haline getirmek o konularin bilimsel agidan
¢oziimlenmesine engel koymak anlamina gelir. Ayrica “bilginin Islamilestirilmesi”
kavramia mantiksal acidan da itiraz edilebilir. Zira Islam da bilgidir ve bilginin diginda
bir IslAm tasavvuru miimkiin degildir. Ilim ve bilginin konusu gergektir. Ancak ilmin
mihengi islam degil, Islom’1n mihengi ilim (ger¢egin bilgisi) olmak gerekir. Dolayistyla
bilginin Islamilestirilmesinden bahsetmek abestir; tersi daha dogrudur: Yani, Islam’in
bilgilestirilmesi; o ¢agin idrak ¢ercevesine uygun sekilde yorumlanmasi, anlasilmasi ve
anlatilmasi gerekir.87

“Bilginin Islamilestirilmesi” kavramma getirilen elestirilerin énemli bir kismi
kavramsal ve lafzi tartigmalardan ibarettir. Cogu kez bu kavrama sahip ¢ikanlarla
elestirenler aym diisiinceye sahiptirler. Oncelikle bu kavrami kullanan higbir bilim adami
modern bilimlerin ne kendisine ne de ydntemine itiraz etmemektedir. inanan da
inanmayan da olgusal anlamda modern bilimleri oldugu gibi kabul etmektedir. Ancak
inanmayanlar varlik alanin1 duyusal ve deneysel alanla sinirlamakta, “nasil” sorusunun
cevabmi almak onlar icin yeterli olmaktadir. inananlar ise ayrica “kim” ve “nigin”
sorularini da sormakla, akil yoluyla konuyu metafizik aleme tasimaktadirlar. Bu yol genel
anlamda “bilginin Islamilestirilmesi” kavramiyla ifade edilmektedir. Burada asil problem
konunun mantikli bigcimde metafizik alana kolayca nasil taginabilecegidir. Mana-y1 harfl
metoduyla Nursi’nin bu taginma isini gerg¢eklestirdigi sdylenebilir.

4. Nursi’nin “MAana-y1 Harfi” Metoduyla Fen Bilimlerini Islimilestirme
Yontemi

Nursi’nin “mana-y1 harfi” metoduyla bilgiyi Islamilestirme projesi, Attas ve
Far(ki’nin baslattig1 projeden yarim asir 6nce ortaya atilmis bir diislincedir. Ancak Nursi,
“bilginin Islamilestirilmesi” kavramini kullanmadig1 icin onun gériisleri bu proje
cercevesinde inceleme konusu yapilmamistir.

Nursi 1896 ve 1907 yillarinda Istanbul’a geldiginde medreselilerin mekteplileri
dis gorilintige ait meselelerden dolay1 iman zafiyeti ile, mekteplilerin de medreselileri fen
bilimlerini bilmediklerinden dolay1 cehalet ve noksanlikla sugladiklarini gérmiistiir. Bu
tiir diisiince ve metot farkliliklar, Isldm ahlakin1 sarsmis ve ¢agdas medeniyetten geri
birakmigtir. Bu problemin caresi, mekteplerde hakkiyla dini ilimleri okutmak,
medreselerde de artik gereksiz olan eski Yunan felsefesini okutmay1 birakip onun yerine

87 1. Erol Kozak, ““Bilginin Islamilestirilmesi’ mi, ‘Islanun Bilgilestirilmesi’ mi?”. Bilgi 1 (1999), 103-109
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miispet ilimleri okutmak, tekkelerde ise miitebahhir alimleri bulundurmaktir. Béylece bu
iic grup ahenk icinde yiiksek mertebelere ¢ikacaktir.88

Nursi, dini ilimlerle fen bilimlerinin birlikte okutulmasi hususunda son derece
israrcit olmustur. Basta Sultan Abdiilhamid (1842-1918) olmak iizere ¢esitli kesimlerle
yaptig1 goriismelerde mektep ve medrese programlarinda bu yonde bir degisiklik
yapilmasinin bir hayli zor oldugunu goriince, Dogu’da bazi vilayetlerde din ve fen
bilimlerinin birlikte okutulacagi Medresetlizzehra89 adini1 verdigi 6rnek bir {iniversite
kurmak istemis; Van’in Edremit ilgesinde bu iiniversitenin temelini atmay1 basarmistir.
Ancak zamanin sartlar1 geregince binay1 tamamlayamadigi gibi, iniversitenin agilmasi
da miimkiin olmamistir. Nursi’ye gore vicdanin 15181 din ilimleri, aklin nuru fen
bilimleridir. Hakikat bu iki bilimin kaynasmasiyla ortaya ¢ikar. Bu iki kanatla 6grencinin
gayreti ylikselise gecer. Ayrildiklar1 zaman, yalniz dini ilimleri tahsil edenlerde taassup,
yalniz fen bilimlerini okuyanlarda ise iman zafiyeti ve sliphe meydana gelir.90
Miisliimanlarin maruz kaldig1 en biiyiik tehlike, fen ve felsefe tarafindan gelip onlarin
kalplerini bozan ve imanlarin1 zedeleyen tehlikedir.91 Su halde bir an 6nce bu ilimleri
Miisliimanlar i¢in tehlikeli olmaktan cikarip Islim’mn hizmetine sunmak bir gerekliliktir.
Ona gore bize Rabbimizi bize tanitan {i¢ biiyilik evrensel rehber vardir: Kainat kitabi, Hz.
Peygamber (a.s.m) ve Kur’an-1 Kerim.92 Nursi’nin kainat kitabini ilk siraya koymasi son
derece dikkat cekicidir. Oyle anlasiliyor ki ona gére Allah’1 tanitma kabiliyeti bakimimdan
evren Hz. Peygamber’in ve Kur’an’in dniinde yer almaktadir. Aslinda bunun mantikli bir
aciklamasi vardir. Zira en kuvvetli, en kesin ve en kalic1 bilgi gozle gorerek elde edilen
bilgidir. Bu, ayne’l-yakin seviyesinde olan bilgidir. Kainata Allah’in kitab1 nazariyla
bakildiginda dogrudan O’nun tecellileri miisahede edilmekte ve tesiri kuvvetli
olmaktadir. Allah hakkinda Kur’an’t okuyarak elde ettigimiz bilgiler ise ilme’l-yakin
seviyesinde olup haber ve nakile dayanmaktadir. Islam geleneginde ve hadis ilminde
“Haber, gérmek gibi degildir” s6zii meshurdur. Haber yoluyla gelen bilgiler tevatiir
seviyesine ¢ikmadikga kesin bilgi ifade etmez. Nursi “mana-y1 harfi” metoduyla evrenin
yaraticisini gozle gérme seviyesinde gosteren bir bilgi kaynagi haline getirmis; bu yolla
fen bilimlerini Islamilestirmis olmaktadir.

Arapcada harf kavrami hem hece harfleri, hem edatlar i¢in kullanilir. Mana-y1
harfi tabirinde kullanilan harf edat anlamindadir. Edatlar da tek bagina anlam1 olmayan,
ancak ciimle i¢inde kullanildiginda isim ve fiillerin anlamlarina yon veren, baska bir

88 Necmeddin Sahiner, Bilinmeyen Taraflariyle Beditizzaman Said Nursi (Istanbul: Yeni Asya Yaymevi, 1979), 93-94.

89 Medresetlizzera hakkinda genis bilgi i¢in bk. Said Nursi’nin Egitim Felsefesi: Medresetlizzehra (Sempozyum
Bildirileri), Merak Yayinlari, 2012.

90 Nurst, itk Dénem Eserleri/Miinézarat, 508.
91 Nursi, Lem’alar, 185; a.mlf., Tarihgce-i Hayat/Konusan Yalniz Hakikattir, 859.

92 Bediiizzaman Said Nursi, /lk Dénem Eserleri/Nurun Ilk Kapust (Istanbul: S6z Basim-Yayin, 2012), 102; a.mifl,
Sozler (Istanbul: S6z Basim-Yaym, 2012), 319; a.mlf., Mektubat (Istanbul: S6z Basim-Yayn, 2012), 281; Nursi,
Mesnevi-i Nuriye, 19.
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ifadeyle baskasinin anlamina isaret eden kelimelerdir. Nursi, harfin edat anlamindan yola
cikarak “mana-y1 harfi” tabirini, varliklara ustasi yani yaraticis1 hesabina bakma
anlaminda bir metot ismi olarak kullanmistir. Varliga kendi 6zellikleri itibariyla bakmaya
ise “mana-y1 ismi” adin1 vermistir. Bir ¢igege “Ne giizeldir!” diyerek bakmak mana-y1
ismiyle, “Ne giizel yaratilmis!” diyerek bakmak ise mana-y1 harfiyle bakmaktir. Nursi’ye
gore “mana-y1 harfi” kirk senelik Omriinde, otuz senelik tahsilinde 6grendigi dort
kelimeden biridir.93 Buna gore o, “mana-y1 harfi” metodunu 1918 yili civarinda
kesfetmis olmalidir.

“Cenab-1 Hakk’in masivasina méana-y1 harfiyle ve O’nun hesabina bakmak lazimdir. Ména-y1
ismiyle ve esbab hesabina bakmak hatadir. Evet, her seyin iki ciheti vardir. Bir ciheti Hakk’a bakar. Diger
ciheti halka bakar. Halka bakan cihet, Hakk’a bakan cihete tenteneli bir perde veya seffaf bir cam pargasi
gibi, altinda Hakk’a bakan cihet-i istinad1 gosterecek bir perde gibi olmalidir. Binaenaleyh, nimete bakildig1

zaman Miin’im, san’ata bakildig1 zaman Sani, esbaba nazar edildigi vakit Miiessir-i Hakiki zihne ve fikre
gelmelidir.”94

Nursi, Kastamonu’da ikamet ederken Lise Ogrencileri kendisine gelip, “Bize
Halikimiz1 tanittir, muallimlerimiz Allah’tan bahsetmiyorlar” diye sikayette bulununca,
“Sizin okudugunuz fenlerden her fen, kendi lisan-1 mahsusuyla miitemadiyen Allah’tan
bahsedip Haliki tanittirtyorlar. Muallimleri degil, onlar1 dinleyiniz.”95 tavsiyesinde
bulunmustur. Onlardan Allah’tan bahsetmeyen fen kitaplarint mana-y1 harfl ile
okumalarmi istemistiry Onlar da bundan sonra fen kitaplarint tipki dini bir kitab1 okur
gibi okumaya ve bu okumalardan manevi bir zevk almaya baslamislardi. Zira Kur’an,
Allah’m ilim sifatindan siiziiliip gelen kelam bir kitabi iken, kainat da O’nun irade, kudret
ve tekvin sifatlarindan gelen kevni bir kitabidir.

Nursi’ye gore, nasil islenmesi mubah olan adet ve aligkanliklar niyetle ibadet
hiikkmiine gecerse; miispet bakis tarziyla fen bilimleri “maarif-i ilahi: ilah1 bilgi” hilkmiine
gecer. 96 Her ne kadar gilinlimiizde fen bilimleri olaylar1 sebeplerle izah ediyorsa da,
Nurs’ye gore bunlar gergek sebep degildir. Dolayistyla bir olayr zahirl sebebiyle izah
etmek ona mana-y1 ismiyle bakmak demektir. Oysa miiessir-i hakiki, etken sebep Allah’1in
yaratmasidir.

Nursi’ye gore Yaratici’nin varhigini, birligini ve cesitli sifatlarin1 gdsteren en
onemli delil sebeplerin acizligidir. “Sebepler bir seyi yapiyor” denildiginde bunun
miimkiin olmadigmin en agik gostergesi, mahiyetleri itibariyle sebeplerin kendilerine
baglanan sonucu dogurmaktan ¢ok uzak ve miisebbebin miikemmelligine nisbetle ¢cok
zayif ve aciz olduklart gercegidir. Sonucu sebebe baglayabilmek icin sebebin
miisebbepten ¢ok daha miikemmel ve gii¢lii olmasi gerekir. Evrende her neye bakilsa

93 Nursi, Mesnevi-i Nuriye, 72.
94 Nursi, Mesnevi-i Nuriye, 44.

95 Beditizzaman Said Nursi, Sozler (istanbul: S(jz Basim-Yayim, 2012), 221; a.mlf., Sudlar (Istanbul: S6z Basim-
Yayn, 2012), 272, 941; a.mlf., Tarihge-i Hayat (Istanbul: S6z Basim-Yayin, 2012), 542.

96 Nursi, Sozler, 980.
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miikemmel bir nizam ve intizam i¢inde oldugu gdriiliir. Bu miikemmeliyet karsisinda bazi
Islam filozoflar1 ve alimleri “Leyse fi’l-imkan ebde‘u mimma kane: Olandan daha iyisi
miimkiin degildir”97 ifadesini kullanmislardir.

Nursi, her seyi sebeplere vermeyi, sOyle bir metaforla agiklar: Bir eczanede
ilaglarin hazirlanmasi i¢in gerekli olan maddeler ayr1 ayri siselerde mevcuttur. Bir firtina
cikar, kavanozlar devrilir, her birisinden her ilag¢ i¢in gerekli olan miktar kadar akar. Ne
bir dithem fazla, ne de noksan olmayacak sekilde bir ilacin meydana gelmesi i¢in ne
miktarda madde kullanmak gerekirse o kadar akar. Sonra bunlar bir araya gelerek ilaci
meydana getirirler. Her canli bir ilag gibidir. Her maddeden ¢ok hassas 6l¢iilerde alinarak
meydana gelmistir. Eger canlilarin meydana gelmesi sebeplere verilse, bu durum, firtinali
bir havada siselerin devrilmesi neticesinde ilaglarin meydana geldigini kabul etmek gibi
bir hurafeyi kabul etmek anlamina gelir. Bu ise muhal ve batildir.98

Nursi’ye gore sebeple miisebbep arasindaki miinasebet zorunlu degildir. Eger
sonuglarin meydana gelmesi sebeplere verilmek istenirse, ikisi bitisik gibi géziikmekle
birlikte aralarinda icat noktasinda uzun bir mesafe vardir. Detayl1 bir incele en biiytik bir
sebebin elinin, en kii¢lik bir miisebbebin icadina gii¢ yetiremeyecegini gosterecektir.99

Maddi sebeplerin etkisi dogrudan temasla olur. Dogal sebeplerin temaslari canli
varliklarin dis yiizeyleriyle sinirlidir. Oysa maddi sebeplerin temas edemedikleri
canlilarin i¢ yapilari, dis yapilarindan ¢ok daha diizenli, ince ve sanatca daha
miikemmeldir. Maddi sebeplerin higbir sekilde i¢ine etki edemedikleri, hatta dis yiizeyine
dahi tam olarak temas edemedikleri kii¢iik canli varliklar, sanatl yapilis bakimindan en
bliylik canlilardan daha sanatli ve hikmet agisindan ¢ok daha giizel ve ¢ekici olduklari
halde, bu canlilarin meydana gelislerini o cansiz, cahil, kaba, uzak, biiylik ve birbirine zit
olan sagir ve kor sebeplere isnad etmek ancak yiiz derece kor ve bin derece sagir olanlarin
yapacag bir istir.100

Nursi, sebep-miisebbep arasindaki miinasebeti zorunlu gérmemekle birlikte, ikisi
arasinda “sart-1 4di”101 seviyesinde bir iliski oldugunu kabul eder.102 Asil illet/sebep
Allah’1n yaratmasidir. Allah belli bir sonucu dogurmak i¢in sebep denilen seyi, bir sart-1
adil03 yapmustir. Her miisebbep Allah’in yaratmasi neticesinde bir sebeple birlikte

97 Kutluer, “illiyyet”, 13/294.

98 Bediiizzaman Said Nursi, Lem ‘alar (Istanbul: S6z Bastm-Yayin, 2012), 293-294.
99 Nursi, Sozler, 568.

100 Nursi, Lem alar, 295-296.

101 Bir seyin varlig1 kendisine bagli olan seye sart denir. Ancak sartin var olmasi, sonucun da var olmasini gerektirmez.
Bir seyin varligi ¢ok sartlara bagli olabilir. Bu sartlardan birisi bulunmasa sonug da olmaz.

102 Kader meselesiyle ilgili olarak insanlarin fiilleri konusunda da ciiz’-i ihtiyari, hakiki illet olan kiill{ irade karsisinda
bir sart-1 adi hiikkmiindedir (Nursi, Sozler, 630).

103 Bir igin gergeklesmesi icin hakiki bir etken (illet) olmadigi halde, Allah’in o isi yaratmasina zahiri (gorinar) bir
sebep kilinan basit sart.
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meydana gelir. Allah bu evrende fiillerini adetullah ¢ercevesinde gerceklestirdigi igin
sebepsiz olarak herhangi bir seyi yaratmaz. Ancak sebep-miisebbep arasinda zorunlu bir
iliski olmadig1 ve asil illet Allah’in yaratmasi oldugu i¢in, Allah isterse sebepsiz olarak
da bir seyi yaratabilir, ayrica sebep bulundugu halde buna bir sonu¢ baglamayabilir. Bu
durumda meydana gelen olaya “miicize” denir. Allah bir seyi yoktan da var edebilir.
Bundan dolay1 bir seyin sebepsiz olarak yaratilmasimi veya sebep bulundugu halde
sonucun meydana gelmemesini akildan uzak gérmemek gerekir. Eger Allah’in giicii ve
kudreti sonsuzsa, o zaman O’nun sebepsiz olarak da egyay1 yaratmasi son derece makul
olur.

Ayni mahiyette pek cok deney yapildiktan sonra sebep-sonu¢ miinasebetleri
genellestirilerek kanun adiyla ifade edilir. S6z gelimi yere diisen cisimler tek tek inceleme
konusu yapilarak bilimsel anlamda kesin sayilabilecek bir kanaate varilir ve “Bu
cisimlerin diismesini saglayan sebep yerg¢ekimi kanunudur” denir. Fen bilimlerinin
caligma alani goriinen evrendir, ama ¢iktilar1 goériinmeyen kanun ve prensiplerdir. Alfred
Montapert’in  (1906-1997)  ifadesiyle, “Tabiat kanunlari, diinyanin goriinmeyen
hiikiimetidir.” Aslinda “Tabiat kanunlari, diinyanin gériinmeyen anayasasidir” sozii daha
dogrudur. Aristoteles kanun ile diizen arasinda birebir iliski kurar ve “Kanun diizendir;
iyi kanun iyi diizendir.” der.104 Bazilar1 da tabiat kanunlarin1 kendi kendine olusan bir
mekanizmasi olarak gortir.

Nursi’ye gore tabiat kanunlarmin temel 6zellikleri “mevhum, ehemmiyetsiz,
suursuz ve kor’105 olmaktir. Tabiat kanunlari “mevhum”dur; ¢iinkii bunlar varlikla ilgili
izafi gercgeklikler olup tek basina gerceklikleri bulunmaz. S6z gelimi, yergekimi
dedigimiz kanun, yer olmadig1 zaman yoktur. Tabiat kanunlar1 “ehemmiyetsiz”dir; ¢iinkii
bunlarin neticesinde meydana gelen sey ile tabiat kanunlar1 mukayese edildigi zaman
tabiat kanunlarinin ¢ok Onemsiz oldugu goriiliir. Mesela her canli tabiat kanunlari
sonucunda meydana gelir. Ancak bir canlida var olan 6zellikler ile tabiat kanunlarinin
ozellikleri yan yana konulsa, bu 6zellikler canlinin 6zellikleri yaninda ¢ok kiigiik ve
ehemmiyetsiz kalir. Tabiat kanunlar1 “suursuz”dur; ¢linkii bunlarin cani ve akli yoktur.
Bdyle oldugu icin s6z gelimi bir agag¢ insanin ihtiyacini ve onun sindirim sistemini bilip
ona uygun bir meyve yapamaz. Suursuz bir seyden aklin gerektirdigi sonuclar
beklenemez. Tabiat kanunlar1 “kor”diir; ¢iinkii canli degildir. Bu sebeple akli da gozii de
yoktur. Dolayisiyla gozle goriir gibi diizenli, intizamli seyler yapamaz.

Eger gayet diizenli, dl¢iilli, san’athi ve hikmetli sekilde yaratilmig olan varliklar
sonsuz giic ve hikmet sahibi bir Zat’a verilmeyip tabiata isnad edilse; ¢igeklerin ve
meyvelerin yetistigi bir avug toprakta Avrupa’da bulunan fabrikalar sayisinca makinelerin
bulunmasi gerekli olacaktir. Zira, ¢i¢eklerin yetistigi bir saksi toprakta biitiin ¢igeklerin
ayr1 ayr sekillerini ve farkli 6zelliklerini bilen bir kabiliyet oldugu gozle goriilityor. Eger

104 Cengel, “Fen — Felsefe — inang Uggeninde Risale-i Nur”, 107.
105 Nursi, /lk Dénem Eserleri/Nokta Risalesi, 182; a.mlf., Lem alar, 299; a.mlf., Mesnevi-i Nuriye, 327.
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toprakta goriilen bu bilgi ve giic Allah’a verilmezse, ciceklerin meydana gelmesi
diistinlilemez.106 Tabiat bilginlerinin tabiat dedikleri sey, maddi alemde bir gergekligi
varsa, olsa olsa bir sanat olabilir, sanatkar olamaz. Bir nakistir, nakkas olamaz.
Hiikiimdiir, hakim olamaz. Yalatilisa iligskin bir kanundur, sari’ olamaz. Kanundur, kudret
degildir, kadir olamaz. Mistardir (6l¢ii ve kalip), masdar (nizami kuran aktif gii¢ kaynagi)
olamaz.107

Tabiatin ve tabiat bilimlerinin putlagtirilarak adeta bir din haline getirilmesi
Francis Bacon’la (1561-1626) baslanustir. Unlii bilim felsefecisi Karl Popper (1902-
1994) da bu gercegi teslim eden bilim adamlarindandir. Popper, dini dogmalardan
kurtulmak i¢in yola ¢ikanlarin, bilimi din haline getirdiklerine dikkat ¢eker ve bu dinin
peygamberinin de Bacon oldugunu sdyler: [Bacon] “Tanri’nin adin ‘tabiat’ ile degistirdi.
Bunun disinda hemen hemen her seyi oldugu gibi birakti. Tanribilim olan Teoloji, tabiat
bilimi olarak degistirildi. Tanri’'nin kanunlari, tabiat kanunlari; Tanri’nin kudreti ise
tabiatin kuvvetleri olarak degistirildi. Daha sonraki bir tarihte ise Tanri’nin tasarimi ve
Tanr1’nin yargisi dogal ayiklama ile degistirildi. Kisaca, mutlak kudret sahibi ve her seyi
bilen Tanr1 anlayisi, mutlak giic sahibi tabiat ve sanal olarak mutlak gii¢ sahibi tabiat
bilimi ile degistirildi... Bacon, yeni doga biliminin en biiyiik ilham edicisi olarak bir
peygamberdi, fakat bir bilim insan1 degildi.108

Nursi’ye gore “kendi kendine oluyor” demek de pek c¢ok muhalleri ve
imkansizliklari icinde barmdirir. Ozellikle viicutta yer alan maddelere dikkat ¢eker. Eger
her bir zerre, Allah’in kanunuyla hareket eden kiiciik bir memuru kabul edilmezse; o
zaman mesela gozde yer alan her bir zerre insan cesedinin tamamini biitiin ayrintilartyla
bilmekle beraber, onun ge¢mis ve gelecek nesillerini, hatta kainatla olan miinasebetlerini
bilen bir akla sahip oldugunu kabul etmek gerekecektir.109 Oysa ‘“her bir mevcud,
dogrudan dogruya Zat-1 Ehad ve Samed’e verilse, viicub derecesinde bir siihillet, bir
kolaylik ile ve bir incisap ve cilve ile her bir mevcuda lazim her bir sey ona
yetistirilebilir.”110

Varliklarin olugsmasina iligskin bu {i¢ yolun (sebepler yapti, tabiat yapti, kendi
kendine oldu) muhal ve imkansiz oldugu ortaya ¢ikinca otomatik olarak dordiincii yol
olan Allah’1n yaratmasi yolu kesin olarak ispatlanmis olur. Ciinkii bu konuda besinci bir
yol yoktur. Nursi’nin ifadesiyle “Madem her seyin tabiati, her sey gibi mahluktur; ¢linkii
san’athidir ve yeni oluyor. Hem her miisebbeb gibi zahiri sebebi dahi musnidur. Ve
madem her seyin viicudu pek c¢ok cihazat ve aletlere muhtagtir. O halde, o tabiati icad

106 Nursi, Lem ‘alar, 299.
107 Nursi, Lem alar, 305.

108 ibrahim Ozdemir, “Said Nursi’de Din-Bilim Mliskisi”, Din-Bilim ve Felsefe Iliskisi Risale-i Nur Yaklasimi
Sempozyumu (Van: Van Yiiziincii Y1l Universitesi Yaymlari, 2016), 281-82.

109 Nursi, Lem alar, 296-297.
110 Nursi, Lem alar, 300.
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eden ve o sebebi halk eden bir Kadir-i Mutlak var.”111 Bodylece Nursi biitiin fen
bilimlerini Allah’1n varligin1 ve sifatlarin1 gosteren bilimler olarak goriir.

Nurs1’nin anlatimina gore, kimi zaman Kur’an, daima degisen ve degistikce farkli
sekiller alan maddi varliklardan bahseder. Siiphesiz bu varliklarin da sabit hakikatleri ve
gerceklikleri vardir. Degisen hallere sahip olan maddi varliklarin sabit hakikatlerini
gdstermek icin Kur’an sdyle bir yol izler: Once degisen haller ayet metninde ayrmtili
olarak zikredilir; sonra bu haller, ayet sonlarindaki fezlekelerde sabit, nurani, kiilli
Esma’ya baglanir.112 Boylece degisen her varligin Allah’in bir ismine bagl oldugu,
gercekliginin bu isimden kaynaklandigi, bu irtibat olmazsa esyanin varlik alemine
cikmasinin miimkiin olamayacagi anlatilmis olur. Nursi burada sunu demek istemektedir:
Her ne kadar maddi alemin harigte bir viicudu varsa da bu varlik mutlak degildir. Mutlak
varlik sadece Allah’tir. Diger varliklar onun yaratmasiyla var olmuslardir. Dolayistyla
diger varliklarin var oluglar1 Allah’in varligina ve O’nun bunlar1 yaratmasina baglidir. Su
halde Allah’in disindaki biitiin varliklarin varligi izafidir. Allah esyay1 yaratirken her bir
esyada isimlerinden birisinin tecellisini daha fazla gostermistir. Mesela daglar hagmetiyle
Ya Celil derken, ¢igekler giizellikleriyle Ya Cemil diye zikrederler.

Sonug

Bilginin Islamilestirilmesi kavrami, dar anlamda kullanildigi zaman modern
bilimleri sekiilerizmden kurtarip Islam’in hizmetine vermeyi igine alirken, genis anlamda
kullanildiginda buna ilaveten islam’1 bidat ve hurafelerden armdirip dini ilimlerin giiniin
ihtiyaglarina gore yeniden sekillendirilmesini de i¢ine alan bir ¢alisma projesini ifade
eder. Bu proje bir heyet tarafindan ortaya atilmayip tek tek Islam bilimcileri tarafindan
ileri stiriilen goriislerin toplamindan ibaret oldugu i¢in amaci ve muhtevasi tam olarak
ortaya konulamamustir. Projenin ilk teorisyenlerinden olan Attas ve Fariki bu projeyi tam
olarak sekiilerizmin karsiti olarak insa etmislerdi. Konunun bir bilimsel tarafi, bir de
toplumsal yasamin diizenlenmesi tarafi vardir. Bilimsel tarafin1 sosyal bilimler, diizen
tarafin1 ise hukukun ve toplumsal yasamin Islam inanglarina gére yeniden diizenlenmesi
temsil ediyordu. Bu projenin en biiylik eksikligi, diisman olarak ilan edilen sekiilerizmin
fen bilimlerine dayanan determinist ve pozitivist diislincelerden kaynaklandiginin iyi fark
edilememis olmasidir. Diger taraftan modern bilimlerin ne tiir bir Islim anlayisina gére
yeniden dizayn edilecegi hususunda da ittifak edilememistir. Attas ve Nasr tasavvuf
doktrinlerini esas alarak bilginin Batili muhtevadan arindirilmasi gerektigini savunurken,
Fartkt tasavvufi doktrini projenin diginda birakarak sematik ¢oziimiin esas alinmasi
gerektigini ileri siirmektedir. Ayrica projenin uzun siireli bir egitimi gerektirmesi
uygulama imkanimi biiyiik &l¢iide kisitlamaktadir. Bilginin Islamilestirilmesi maksadiyla

111 Nursi, Lem alar, 305.
112 Nursi, Sozler, 564.
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kurulan Malezya Uluslararas1 Islam Universitesi de ilk zamanlarda iyi bir performans
gosterse de bu performansini uzun siire devam ettirememistir.

Bediiizzaman Said Nursi, “bilginin Islamilestirilmesi” projesi ¢ergevesinde fikir
yiiriten Isldm diisiiniirlerinden yarim asir kadar once sekiilerizmin arkasinda fen
bilimlerinden kaynaklanan pozitivist ve determinist anlayisin oldugunu gdrmiistiir.
Felsefe dahi buradan besleniyordu. Nursi’ye gore sadece kolay anlagilir bir yontem
degisikligi yapmak suretiyle fen bilimlerini Islamilestirmek, hatta onlar1 “ilahi bilgi”
seviyesine yiikseltmek miimkiindiir. Bilim adamlar1 olaylar1 anlamak icin genellikle
“nasil” sorusunu sormakla yetinip goriiniiste sebep-sonug iligkisini tesis edince problemi
cozdiikleri kanaatini tagimaktadirlar. Oysa onlarin sebep dedigi sey, “camid, céhil, kaba,
uzak, biiyiik ve birbirine zit olan sagir, kor ve mevhum varliklar”dan ibarettir. Bunlar dis
goriiniis itibariyle sart-1 adi niteliginde birer sebep olup etken sebep degillerdir. Etken
sebep biitiin bu sebepleri yaratan Allah’tir. Allah, bu sebepler vasitasiyla maddi varliklar
iizerinde cesitli tasarruflarda bulunur. Zorunlu olan maddi sebepler degil, Allah’in
yaratmasidir. Nursi fen bilginlerinden farkli olarak “nasil” sorusunun yani sira “nigin” ve
“kim” sorularmin da sorulmasi gerektigini ileri stirmekte ve bu metoda “mana-y1 harfi”
ismini vermektedir. Ona gére mana-y1 harfi kdinata yaraticist hesabina bakmak demektir.
Bu bakis agisiyla degerlendirildigi zaman evrendeki varliklar1 inceleyen fen bilimleri
Allah’mn zat ve sifatlarin1 gosteren birer “ilahi bilim” sifatin1 kazanmakta ve otomatik
olarak bu bilimler Islimilesmektedir.
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Abstract

This article examines Bediuzzaman Said Nursi’s discourse on resurrection as an Islamic response
to modern materialist and secular challenges. It focuses especially on Nursi’s defense of bodily
resurrection and his use of Qur’anic, theological, moral, and rational arguments. The study first
situates the writing of the Treatise on Resurrection within the intellectual atmosphere of the early
Republican period, when religious doctrines were increasingly questioned through positivist and
materialist assumptions. It then analyzes Nursi’s treatment of death, barzakh, judgment, Heaven,
Hell, and the relation between divine justice and the necessity of an afterlife. The article argues
that, for Nursi, resurrection is not merely a dogmatic assertion but a conclusion supported by
divine names such as Justice, Wisdom, Mercy, and Sustenance, as well as by human moral
experience. It also highlights his rejection of a spiritual-only resurrection and his insistence that
body and spirit together must participate in reward, punishment, and the full manifestation of
divine wisdom. In this sense, Nursi presents resurrection as both a central Islamic doctrine and a
rationally defensible truth.

Keywords: Resurrection, Said Nursi, Bodily Resurrection, Spiritual Resurrection, Secularism,
Divine Justice, Afterlife

Oz

Bu makale, Bediiizzaman Said Nursi’nin hasir ve yeniden dirilis hakkindaki sdylemini modern
materyalist ve sekiiler meydan okumalara karsi gelistirilmis Islami bir cevap olarak
incelemektedir. Calisma 6zellikle Nursi’nin cismani hagri savunma bigimine ve bu savunmada
Kur’ani, kelami, ahlaki ve akli delilleri nasil birlikte kullandigina odaklanmaktadir. Ilk olarak
Hagir Risalesi’nin yazilis arka plani, erken Cumhuriyet déneminde dini inanglarin pozitivist ve
materyalist yaklagimlar tarafindan sorgulandigi entelektiiel ortam iginde ele almmaktadir.
Ardindan 6lim, berzah, mahser, cennet, cehennem, ilahi adalet ve ahiret zorunlulugu arasindaki
iligki Nursi’nin metinleri ¢ergcevesinde degerlendirilmektedir. Makaleye gdre Nursi igin hagir
yalnizca dogmatik bir kabul degil; Adalet, Hikmet, Rahmet ve Rezzakiyet gibi ilahi isimler ile
insanin ahlaki tecriibesi tarafindan desteklenen rasyonel bir sonugtur. Caligma ayrica Nursi’nin
yalnizca ruhani dirilis fikrini reddettigini ve miikafat, ceza ve ilahi hikmetin tam tecellisi i¢in
beden ile ruhun birlikte dirilmesi gerektigini vurguladigini gostermektedir. Bu yoniiyle makale,
hagir 6gretisini hem temel bir iman esas1 hem de modern akla hitap eden tutarh bir diisiince yapisi
olarak degerlendirmektedir.

Anahtar Kelimeler: Hasir, Said Nursi, Cismani Dirilis, Ruhani Dirilis, Sekiilerizm, {lahi Adalet,
Abhiret
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1. Introduction

The question of what follows death has long occupied religious, philosophical, and
rational reflection. In Islam, resurrection and gathering before divine judgment constitute a central
article of faith and are treated extensively in the Qur’an. Nevertheless, the doctrine of resurrection
has been contested from the pre-Islamic period to the modern age, particularly by approaches that
reduce reality to the observable material world. This contestation became especially visible in late
Ottoman and early Republican Turkey, where secular and positivist currents increasingly
challenged inherited religious teachings and regarded belief in resurrection as an obstacle to a
certain understanding of progress.

This article examines how Bediuzzaman Said Nursi (1876-1960) defended the doctrine
of resurrection through a combination of scriptural reasoning and rational argument. Nursi wrote
in a period of social and political upheaval, when the denial of bodily resurrection was presented
in some official and intellectual circles as part of a broader secularizing project. His response was
not merely a repetition of inherited formulations; rather, it constituted a renewed intellectual
defense of a central Islamic belief. Nursi first grounds his argument in the existence and attributes
of God, and then proceeds to show why resurrection follows from divine justice, wisdom, mercy,
and sovereignty.

The article then discusses the main lines of Nursi’s argument, especially his connection
of resurrection with the divine attributes of Justice, Wisdom, and Mercy. In this framework, final
judgment is presented not as an arbitrary claim but as a necessary consequence of the moral and
metaphysical order of existence.
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1.1. Background of the Writing of the Resurrection Treatise

The reason for writing the Treatise on Resurrection is that this objective historical
projection becomes merely a theoretical antagonism. However, a more profound justification is
needed at this point. 1. The struggles between Muslims and Christians in the Middle Ages
ultimately revolved around political and cultural dominance rather than theoretical issues such as
the existence of God or the resurrection. However, as a result of denialism based on European-
centered positivism determining the new reality, denialist positivism became a major challenge
after World War I, representing the beliefs of the victors in the Islamic world. 2. Islamic
philosophers did not find the doctrine of resurrection rational and accepted it as a matter of pure
faith. A significant portion of them, following Aristotle, did not accept the resurrection of bodies
but allowed for a spiritual resurrection. Therefore, a connection emerged between skeptical
positivism and the Aristotelian wing of Islamic philosophy. 3. In a universal sense, science and
philosophy have accepted the concept of resurrection as a type of mythological discourse
belonging to the realm of observation and reason. Therefore, it is beneficial to address the
background and historical depth of the education council's decision.

In the words of Said Nursi, “a number of these copies Bediuzzaman had sent to Ankara
and distributed among the Deputies in the National Assembly and top government officials. It
happened that this coincided with moves in government circles to officially inculcate ideas
denying bodily resurrection in the ‘Turkish people’”.(Vahide, 2010, p. 214) In another place,
Nursi states mentioning the Turkish social and spiritual environment. In the discourse of Nursi,

“My brothers! We are in need of truly great moral strength in the face of misguidance and
heedlessness at this time. But regrettably, I personally am extremely weak and bankrupt, I do not
possess any wonderful spiritual powers with which to prove these truths, nor do I have any saintly
powers with which to attract hearts. I do not possess an elevated genius with which to subjugate
minds. I am like a suppliant servant at the court of the All-Wise Qur'an. Sometimes I seek help
from the All-Wise Qur'an’s mysteries in order to smash the obduracy of the stubborn people of
misguidance and make them see things fairly. I perceived a Divine favour in this ‘coinciding’, as
instances of the miraculous power of the Qur'an, and I embraced it with both hands...”.(Vahide,
2010, p. 215)

Furthermore, Bediuzzaman later describes this as follows,

“The Council for Education had met in Ankara in order to discuss their programme for
uprooting religious ideas and imposing their atheistic views on school children and students. They
decided that this should be carried out through the teaching of philosophy and denial of the
resurrection of the dead. A short time after this meeting, one of the members of the Council
encountered a Deputy who had with him a copy of Bediuzzaman’s treatise at the door of the
Assembly. He spotted the book and told the deputy: “Said Nursi is receiving information about
our work and is writing works to counteract it”.(Vahide, 2010, p. 124)

Furthermore, Kazim Karabekir Pasa informed Bediuzzaman of this. But Bediuzzaman
explained it like this: “I had received no such information, that the Council for Education had
taken that decision. Rather, Almighty God bestowed the Treatise on Resurrection on me on
account of their decision. I did not write it out of my own desire or at my own whim. It was written
as a consequence of need”.(Vahide, 2010, p. 125)
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After the Ottoman, society was declining slowly. However, during the Republican time,
society decayed quickly. Nursi articulates, “Within a short time, Bediuzzaman’s fears about the
new regime began to be realized: the first steps were taken towards secularization and reducing
the power of Islam within the state, and even its eradication from Turkish life”. (Nursi, 2011, p.
482) Nursi understood his time and studied Turkish society. So, Nursi's works are more than just
an objection to the secular republic; they are a universal expression. This expression is a modern
interpretation of humanity, nature, and the universe based on Islamic civilization, wisdom, and
especially the Quran. For Nursi has directly attributed a context that speaks of Allah to the natural
sciences taught in republican schools, rejecting the paradigm of experimental science based on
superstitions such as coincidence, nature, and self-sufficiency. He has presented the meeting of
the sciences with correct contemplation that does not exclude humanity within the framework of
the Quran.

Nursi's works are more than just an objection to the secular republic; they are a universal
expression. This expression is a modern interpretation of humanity, nature, and the universe based
on Islamic civilization, wisdom, and especially the Quran. For Nursi has directly attributed a
context that speaks of Allah to the natural sciences taught in republican schools, rejecting the
paradigm of experimental science based on superstitions such as coincidence, nature, and self-
sufficiency. He has presented the meeting of the sciences with correct contemplation that does not
exclude humanity within the framework of the Quran.

Nursi, informed by the high school students about the subject matters and curriculum in
the school after the invasion of the northern current (Russia).) to save the young generation from
positivists, materialists, and atheistic move, Nursi writes his treatise. (Mardin, 2006, p. 198)

For Nursi, “Bediuzzaman understood an essential cause of the decline of the Islamic
world to be the weakening of its very foundations, that is, a weakening of belief in the basic tenets
of the Islamic faith (Nursi highlights the separation of empirical sciences from conscience and
Islamic sciences as a key reason for the decline of the Islamic world.). Nursi also argues another
reason for declining the not only the Ottoman, but also the Islamic Empire from the world is the
separation of empirical sciences from conscience and Islamic sciences. This, together with the
unprecedented attacks on those foundations in the 19th and 20th centuries carried out by
materialists, atheists and others in the name of science and progress, led him to realize that the
urgent and overriding need was to strengthen, and even to save, belief. What was needed was to
expend all efforts to reconstruct the edifice of Islam from its foundations, belief, and to answer at
that level those attacks with a ‘non-physical jihad’ or ‘jihad of the word’”. (Nursi, 2010, p. 9)

The secular regime had destroyed the real spirit of spirituality in a planned way. After the
World War I, European influences led to a secular current and European positivists became the
big challenge for Turkey. Nursi states, “... the first thirty-seven years of the Republic, of which
the years up to 1950 are famous for the government's repressive anti-Islamic and anti-religious
policies”. (Nursi, 2010, p. 7)

Muslim philosophers did not concentrate individually on Resurrection and its related
discourses. Mostly, they followed European and Greek Philosophy: blindly followed Aristotle and
Platonic discourse on Resurrection. However, a significant portion of them, following Aristotle,
did not accept the resurrection of bodies but allowed for a spiritual resurrection. Therefore, a
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connection emerged between skeptical positivism and the Aristotelian wing of Islamic
philosophy. In Nursi’s words,

“As the New Said, Bediuzzaman had immersed himself in the Qur'an, searching for a way
to relate its truths to modern man. In Barla in his isolation he began to write treatises explaining
and proving these truths, for now the Qur'an itself and its truths were under direct attack. The first
of these was on the Resurrection of the Dead, which in a unique style, proves bodily Resurrection
rationally, where even the greatest scholars previously had confessed their impotence. He
described the method employed in this as consisting of three stages: first God's existence is
proved, and His Names and attributes, then the Resurrection of the Dead is "constructed" on these
and proved”.(Nursi, 2011a, p. 483))

2. The Concept of Resurrection (Hashir)

Every soul has to die and face the test of death and he will be resurrected for his
actions.(Al-Qur’an, 3:185) It is not all in the same way and process. Al-Mout (death) and al-
Hashir (resurrection) of the Day of Judgment, and accordingly, he will enter either Jannah
(Heaven) or Jahannam (Hell). Death and Akhirah (after world) related beliefs are not ruiyat
(visible) but rather, ghayb (invisible). For this reason, there are some nations and philosophers
who deny the existence of the resurrection. (Al-Qur’an, 45: 24) They think that after death
everything will end automatically. After biological death in worldly life, there will come eternal
life. So death is the beginning of that new life. Some nations and religions believe in a spiritual
resurrection, and some bodily. There are no pieces of evidence till today that someone has come
back to life after having experienced resurrection in life after death. This section will argue Nursi’s
discourse on the resurrection, pieces of evidence of the resurrection, what are the societal benefits
for believing in the resurrection, whether the resurrection is bodily or spiritually and why a person
needs to be resurrected?

2.1. Death and Resurrection

According to the Qur’an and Sunnah, the Islamic philosophy of life and death is very
clear and sensible. It consists of birth from the womb of a mother and life on the earth, death and
barzakh (Kazim, 2010, p. 128) (the interim period between death and resurrection) and
resurrection for the final Judgment. In the grave, every human soul will be questioned.(Chittick,
2012, pp. 134, 323; Sabiq, 1985, p. 90) For Nursi, one-third of the Qur’anic verses encompass
the resurrection, Heaven and Hell, and Day of Judgment.(Nursi, 2011b, p. 221, 2013a, p. 578)
The date and day are fixed but not known to the creation. In Islamic tradition, only Allah knows
the exact time.(Al-Qur’an, 7: 187, 16: 77, 31: 34) But there are some major and minor signs of
resurrection. These are eschatological statements. Instead, Nursi emphasizes a) logical inferences
indicating logical necessity, b) psycho-mental demands indicating human-centered necessity, and
c) complementary meanings based on universal logos. Since this approach is not found in either
Islamic Philosophy or Kalam science, it is entirely new and original.

It is noted that the above mentioned points are eschatological statements. In the Risale,
Nursi emphasizes: a) logical inferences indicating logical necessity, b) psycho-mental demands
indicating human-centered necessity, and ¢) complementary meanings based on universal logos.
Since this approach is not found in either Islamic Philosophy or Kalam science, Nursi’s discourse
about resurrection is entirely new and original contribution in the existing knowledge world.
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Muslims believe that life after death is real and eternal life and this worldly life is a
temporary transitional period. All living creatures in this world will be resurrected before God
and questioned about their lives in the world. There will be a reward or punishment according to
one’s actions.(al-Qur’an, 36:82, 1984) Regarding Heaven and Hell, Nursi argued, in the whole
world, there is no truer report, no firmer claim, (and) no more apparent truth than this. The world
is, without doubt, a field, and the resurrection a threshing-floor, a harvest. Paradise and Hell are
each storehouses for the grain.(Nursi, 2013b, p. 95)

Therefore, this world is like a harvest field and the eternal life death is the place of reward
and punishment; as anyone who cultivates any crops, he will get that in the life after death, either
good or bad. Heaven and Hell are the two places where their dwellers will be rewarded or
punished according to the fruits of their worldly actions.

2.2. Divine Names as Proofs of Resurrection

Muslims believe in the resurrection in the Day of Judgement and they will be asked about
the life in the world. Allah has 99 (ninety-nine) Divine names. Divine names are essential
attributes belonging to Allah, related to His being Allah. However, these names are revealed by
finding their counterparts in the human world of meaning within the universe. Therefore,
examining the belief in resurrection, as required by divine names, aims to transform faith from
imitation to verification.

Those who believe in the Day of Judgment, they usually try to refrain from the sins and
all prohibited matters that Allah and His prophet prohibited. As believers believe, Allah can see
everything (Omniscient), hear everything, and all-powerful (Omnipotent). For this, if there is no
resurrection and the Day of Judgement, the meanings and significances of some names will be to
some extent also meaningless. Because, the non-existent power was in the psyche of the believers,
but it is not in the reality. People will be misunderstood the Mighty power as well as His Divine
names. But, it is impossible. Devine names requires the belief in the resurrection and its related
detailed ideas as well as the rewards and punishment. Therefore, believing in divine names and
their inner significances, transform believers’ faith from iman al-Taqlidi (imitation) to iman al-
Tahqiqi (verification).

For example, Sustainer (Rabb),(Nursi, 2013b, p. 74) Generous and Merciful (Karim and
Rahim),(Nursi, 2013b, pp. 75-76) Wise and Just (Hakim and Adil),(Nursi, 2013b, pp. 77-78)
Generous and Beautiful (Jawad and Jamil), (Nursi, 2013b, pp. 78-79. Tenth Word, Fourth Truth)
Answer of Prayer and Compassionate (Mujib and Rahim), Nursi, The Words On the Nature and
Purposes on Man, Life and All Things, 81). Preserver and Guardian (Hafiz and Raqib), (Nursi,
2013b, pp. 88—89) Eternally Living and self-Subsistent, and Giver of Life and Giver of death
(Hayy-e Qayyum, Muhyi, and Mumit), (Nursi, 2013b, pp. 88—89) and the Merciful and the
Compassionate (Rahman and Rahim)(Nursi, 2013b, p. 101). So, if there is no judgement, even
some verses will be also meaningless. It is also not possible. For example, Allah says, and who
believe in what has been revealed to you, (O Muhammad), and what was revealed before you,
and of the Hereafter they are certain (in faith),(al-Qur’an, 2:4, 1984) Who are certain that they
will meet their Lord and that they will return to Him,(al-Qur’an, 2:46, 1984) Our Lord, surely
You will gather the people for a Day about which there is no doubt. Indeed, Allah does not fail in
His promise,(al-Qur’an, 3:9, 1984)He brings the living out of the dead and brings the dead out of
the living and brings to life the earth after its lifelessness. And thus will you be brought out,(al-
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Qur’an, 30:19, 1984)So, observe the effects of the mercy of Allah - how He gives life to the earth
after its lifelessness. Indeed, that (same one) will give life to the dead, and He is over all things
competent,(al-Qur’an, 30:50, 1984) and finally “Sovereign of the Day of Recompense”. (al-
Qur’an, 1:4, 1984)

2.3. Evidence for Resurrection

For Nursi, there is no real punishment and reward on Earth; virtually to some extent, they
are non-existent. For example, if a man kills 100 persons, the tribunal usually issues one-time
verdict against him that may be death sentence or lifelong imprisonment. It may be accepted in
the worldly judgement, but it is not justified in the Divine and humanitarian perspectives.
Because, for hundred lives, one death sentence is not enough for justice, 100 times death sentences
are justice. If Allah is just and ensures justice, there should be a Supreme Tribunal for them
somewhere, if it is not possible in worldly life, then it must be in the life after death. (Nursi,
2013b, p. 61) These proofs must be defined categorically. For example, the proof of justice is
discussed here. If the idea of justice does not occur completely and perfectly in particular events
throughout all time, then the reality of such a universal concept or idea cannot be considered. This
is dialectical proof.

Some are criminals and seek shelter under the protection of the State, and are saved in
this worldly life. Where is the Justice and rule of order in this world? The answer is that Justice
is postponed for the time being and this will be consideration of the Supreme Tribunal that
necessitates the resurrection of the dead and the Day of Judgment for reward and
punishment.(Nursi, 2013b, p. 61)

In Allah’s Divine system, everything is recorded in detail in nuts and bolts. The two
respected angels are responsible for writing what good and bad actions are done by the sons of
Adam without any exceptions. Why is this recording done with utmost sincerity, caution, and in
detail? For Nursi, these accounts of recording are being kept for the resurrection purposes for the
Day of Judgment.(Nursi, 2013b, p. 65)

2.4. Resurrection as Obvious and Undoubted

For Nursi, the resurrection is very natural. He gave an example that if a writer can write
a book from his capacity and knowledge, that he acquired and if this book is somehow destroyed,
the writer can reproduce the same book again. This is an axiomatic proof based on the metaphor
given in this proof. So, the resurrection and creation of all beings are as simple as the writer’s
work for Allah the Almighty.(Nursi, 2013b, p. 93) Finally, Allah the Almighty created everything
by saying “Be,” and it is”(al-Qur’an, 36:82, 1984) from out of nothing. So, there is no doubt about
the resurrection of life after death and this was proven by the logical references and scientific
findings. Al-Qur’an states, “so, observe the effects of the mercy of Allah - how He gives life to
the earth after its lifelessness. Indeed, that [same one] will give life to the dead, and He is over all
things competent”.(al-Qur’an, 30:50, 1984) For Nursi,

“There is nothing that makes the gathering of resurrection impossible, and rather too
many that necessitate it. The glorious and eternal dominicality, the almighty and all-embracing
sovereignty of the One Who gives life and death to this vast and wondrous earth as if it were a
mere animal; Who has made of this earth a pleasing cradle, a fine ship, for man and the animals;
Who has made the sun as a lamp furnishing light and heat to the hostelry of the world; Who has
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made of the planets vehicles for the conveyance of His angels - the dominicality and sovereignty
of such a One cannot rest upon and be restricted to the transitory, impermanent, unstable,
insignificant, changeable, non-lasting, deficient and imperfect affairs of this world”.(Nursi,
2013b, p. 94)

2.5. Benefits of Resurrection

Nursi believes firmly in the Resurrection and there are some spiritual benefits in it. This
kind of belief has also some practical benefits in social, political, economic, and spiritual life. In
this regard, Nursi quotes a verse, so, observe the effects of the mercy of Allah - how He gives life
to the earth after its lifelessness. Indeed, that (same one) will give life to the dead, and He is over
all things competent”.(al-Qur’an, 30:50, 1984) According to Nursi, believing in life after death;
there are hundreds of benefits in social and man’s personal life that could be the foundation of his
happiness and prosperity here and hereafter. These benefits serve as pragmatic evidence, even for
those who prefer to live in a secular realm, demonstrating the rationality of the belief in the
Hereafter. Nursi mentions only four of them. These benefits serve as pragmatic evidence, even
for those who prefer to live in a secular realm, demonstrating the rationality of the belief in the
Hereafter. These are:

2.5.1. Consolation for the Death of Beloved Ones

Young children are representing half of the whole humankind. They are always happy
and joyful. Their mind is soft and tender. Death is unknown to them; even sometimes, they cannot
endure the pain of the death of their beloved one. Because of their grief, sometimes they may be
derailing and spoil their bright future. In this regard, if there is Paradise (Jannah) as a reward in
the hereafter, this young can be happy thinking that his beloved one is now in Paradise. Observing
situational knowledge(Ilm-i Hal), this youth can consel (counsel) another youth and elderly
people make remembering them the Paradise in the afterlife.(Nursi, 2011b, p. 78) In this way, he
may forget the pain of death and become stable in everyday life. Nursi argues,

“It is only with the thought of Paradise that children, who form almost a half of mankind,
can endure all the deaths around them, which appear to them to be grievous and frightening, and
strengthen the morale of their weak and delicate beings. Through Paradise, they find hope in their
vulnerable spirits, prone to weeping, and may live happily. For example, with the thought of
Paradise, one may say; “My little brother or friend has died and become a bird in Paradise. He is
flying around Paradise and living more happily than us.” The frequent deaths before their unhappy
eyes of other children like themselves or of grown-ups will otherwise destroy all their resistance
and morale, making their subtle faculties like their spirits, hearts, and minds weep in addition to
their eyes; they will either decline utterly or become crazy, wretched animals...”.(Nursi, 2011b,
pp. 78, 213, 2013b, p. 112, 2013a, pp. 203, 279)

2.5.2. Consolation Against the Temptations of the Temporal World

This world is not real and permanent at all. One day it will destroy and end, and the
endless life, i.e. life after death will start after it. Apparently, elderly people may be unhappy to
think that this visible world is permanent and beautiful and one day he has to leave it. However,
worldly life in contrast with the endless life is short and temporal. Thinking this, people can forget
this temporal world’s temptations and illusions and could be hopeful for the permanent abode in
Paradise. Nursi states,
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“It is only through the life of the hereafter that the elderly, who form half of mankind, can
endure the proximity of the grave, and be consoled at the thought that their lives, to which they
are firmly attached, will soon be extinguished and their fine worlds come to an end. It is only with
the hope of eternal life that they can respond to the grievous despair they feel in their emotional
child-like spirits at the thought of death. Those worthy, anxious fathers and mothers, so deserving
of compassion and in need of tranquillity and peace of mind, will otherwise feel a terrible spiritual
turmoil and distress in their hearts, and this world will become a dark prison for them, and life
even, grievous torment”. (Nursi, 2011b, p. 213, 2013b, p. 113, 2013a, p. 203)

2.5.3. Restraint from Aggressive Activities

Youth mentality and tendencies are to some extent aggressive, violent, and destructive.
They think ‘might is right” and they enjoy it to gain anything from family and society. Only fear
of Hell-fire can restrict them from such aggressive activities. Nursi quotes,

“It is only the thought of Hell-fire that checks the turbulent emotions of youths, the most
vigorous element in the life of society, and their violent excesses, restraining them from
aggression, oppression, and destruction, and ensuring that the life of society continues tranquilly.
If not for fear of Hell, in accordance with the rule 'Might is right,' in pursuing their desires, those
drunken youths would turn the worlds of the wretched weak and powerless into Hell, and elevated
humanity into base animality”.(Nursi, 2011b, p. 213, 2013b, pp. 113—114, 2013a, p. 204)

2.5.4. Family Love and Affection

Islam has given importance to family life. Members of a family are emotionally and
practically closely related with one another as inseparable and everlasting bonding among them.
Every member loves and feels one another. This bonding apparently seems temporal and only in
worldly life. Death ends all bonding. This temporal bonding also enjoys by other animal world.
There is no extra value for this unconditional affection, love and fraternity if there is no bodily
resurrection in the afterlife where everyone will meet together and enjoys their previous love and
affection relationship. Nursi elaborates,

“The most comprehensive centre of man's worldly life, and its mainspring, and a paradise,
refuge, and fortress of worldly happiness, is the life of the family. Everyone's home is a small
world for him. And the life and happiness of his home and family are possible through genuine,
earnest, and loyal respect and true, tender, and self-sacrificing compassion. This true respect and
genuine kindness may be felt due to the idea of the members of the family having an everlasting
companionship and friendship and togetherness, and their parental, filial, brotherly, and friendly
relations continuing for all eternity in a limitless life, and their believing this. One says, for
example: “My wife will be my constant companion in an everlasting world and eternal life. It
does not matter if she is now old and ugly, for she will have an immortal beauty”.

“He will tell himself that he will be as kind and devoted as he can for the sake of that
permanent companionship, and treat his elderly wife lovingly and kindly as though she was a
beautiful houri. A companionship that was to end in eternal separation after an hour or two of
brief, apparent friendship would otherwise afford only superficial, temporary, feigned, animal-
like feelings, and false compassion and artificial respect. As with animals, self-interest and other
overpowering emotions would prevail over the respect and compassion, transforming that worldly
paradise into Hell”.(Nursi, 2011b, pp. 213-214, 2013b, pp. 113-114, 2013a, p. 204)
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3. Bodily or Spiritual Resurrection

The people of the day of the ignorance (al-ayyam al-Jahiliyyah) had denied the
resurrection in all forms. Abu Jahl (father of the ignorance) argued to the Prophet Muhammad
(PBUH) showing the destroyed bones of a deceased person.(Al-Qur’an, 36:78-79) In the modern
time, all over the world, some people have started to make questions about the necessity and the
importance of resurrection. Some even had argued spiritual or bodily resurrection. Some also had
denied the belief in resurrection. For example, in modern Turkey, because of positivist influence,
some of the deputies in the National Assembly of Turkey and top government officials denying
the belief in resurrection, bodily resurrection and any form of resurrection. Though, the
modernization process is experiential, not dogmatic. For this reason, policies influenced by
positivism have been revised in subsequent years and the Turkish modernization process has
continued since the Tanzimat edict of 1826. The modernization process is experiential, not
dogmatic. For this reason, policies influenced by positivism have been revised in subsequent
years. Denial based on positivism was the popular and dominant culture of the 20th century.

One point should be clear that the denial of resurrection and related ideas are based on
positivism and it was the popular and dominant culture of the 20th century. Nursi argues, “The
council for Education had met in Ankara in order to discuss their programme for uprooting
religious ideas and imposing their atheistic views on school children and students. They decided
that this should be carried out through the teaching of philosophy a denial of the resurrection of
the dead”. (The Author of the Risale-i Nur, Bediuzzaman Said Nursi, 2016, pp. 214-215) Most
of the theologians and Muslim philosophers believe in bodily and spiritual resurrection together
like al-Gazzali.

4. Other Islamic Scholars and Philosophers on Bodily Resurrection

Al-Gazzali (c. 1058-19 December 1111) does not deny bodily resurrection. In his work
Es Sifa, he states that it cannot be demonstrated intellectually. These are Aristotelian and
Neoplatonic views. The case is similar with Avicenna’s doctrine of the soul that denies bodily
resurrection. Al-Gazzali argues in detail that the theory of the soul’s immateriality, on which
Avicenna’s denial is based, has not been demonstrated. But one point should be noted here that
al-Gazzali did not deny the bodily resurrection at all. Rather, he argues that even if one were to
concede that the soul is immaterial, bodily resurrection would still be possible. The language of
the Qur’an affirming bodily resurrection, he points out, is explicit and must be accepted literally,
not metaphorically. (Gazzali, 2009, p. xxi)

5. Said Nursi’s Position on Bodily Resurrection

Recognizing that the challenge to faith is universal in scope, Nursi wrote not only for
Muslims but also addressed universal humanity in line with the Quran. This issue goes beyond
responses to certain groups. When Nursi was in Barla, he explained and related all issues that
were under attack by the atheists and so-called progressive groups and for the whole humanity.
The resurrection of the dead was one of them by using natural, easy and scientific explanations
for bodily resurrection.(Nursi, 2014, p. 580) Nursi describes the method employed in this as
consisting of three stages: first God’s existence is proven, His names and attributes, then the
resurrection of the dead is “constructed” on these arguments and then effectively proven”.(Nursi,
2014, p. 580) However, there were some opinions regarding the spiritual resurrection. They
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argued that since the spirit has elevated pleasures that are sufficient to taste. For this, why is bodily
resurrection necessary for bodily pleasures? (Nursi, 2013b, p. 527)

Nursi answered their question by illustrating an example,

“If the sense of taste in the tongue was not the source of scales to the number of the sorts
of foods and their pleasures, it could not experience them all and recognize them, and taste and
weigh them up. Also, the instruments for experiencing and knowing the manifestations of most
of the Divine Names, and tasting and recognizing them, again lie in corporeality. And the faculties
for experiencing all the infinitely various pleasures are also in corporeality”. (Nursi, 2013b, p.
528)

5.1. Nursi’s Refutation of Spiritual-Only Resurrection

Nursi rejects the idea that there would only be a spiritual resurrection. Therefore, he
presented psychosomatic evidence. advocates a resurrection in the unity of spirit and body. In
addition, he supported bodily resurrection in life after death. He put some supporting arguments
and examples for proving the necessity of bodily resurrection. However, the concept of
resurrection is very important for him and he devoted many works to this issue. For Nursi, the
bodily resurrection was very important and the following quotation proved this:

“The most comprehensive mirror of the divine Names lies in corporeality. The richest and
most active centre of the divine aims in the creation of the universe lies in corporeality. The
greatest variety of the multifarious dominical bounties lies in corporeality. The greatest
multiplicity of the seeds of the supplications and thanks man offers to his Creator through the
tongues of his needs again lies in corporeality. And the greatest diversity of the seeds of the non-
physical and spirit worlds also lies in corporeality.

By analogy with this, since hundreds of universal truths are centered in corporeality, in
order to multiply corporeality and make it manifest the above truths on the face of the earth, with
awesome activity and speed, the All-Wise Creator clothes the successive caravans of beings in
existence and sends them to that exhibition. Then he discharges them and sends others in their
place, constantly making the factory of the universe run. ... This demonstrates self-evidently and
without doubt that in the hereafter, the most numerous and various of the pleasures of Paradise
will be corporeal, and that the bounties of the eternal abode of bliss, which everyone wants and is
familiar with, will be corporeal”.(Nursi, 2011, pp. 46—47; Nursi, 2013a, pp. 247-248)

“For it had proved and demonstrated, for example, such questions as bodily resurrection
before which even geniuses like Ibn Sina had confessed their impotence, and many mysteries
concerning Almighty God, which are of such breadth and profundity that they cannot be
comprehended by the human mind”. (Nursi, 2014, p. 578)

6. The Necessity of Bodily Resurrection

Bodily resurrection in life after death is very much important in Islam. Some Scholars’
views are in accord with the spiritual and some with bodily resurrection. However, to Nursi,
observing the Qur’an and Sunnah related pieces of evidence are to some extent in favour of bodily
resurrection and it is needed for Divine justice as well. Nursi emphasizes the material world and
spiritual world together in terms of the afterlife. He argues,
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One of the Divine Names of Allah (SWT) is Sustainer (Razzaq). Most of the sustenance’s
are coming through this Divine name. In the afterlife, if there is no bodily resurrection, the
meaning of the Divine name Razzaq is meaningful without the testing the ability of the
tongue.(Nursi, 2013b, p. 514) So, it is required biological entity i.e. bodily resurrection logically
needed.

Showing obedience and rebellion against Allah are executed by the physical body in
worldly life. So, logic and justice required the bodily resurrection for reward and punishment in
the afterlife.(Nursi, 2013b, pp. 514, 676-677)

The human being is composed of both his spirit (soul) and body. In worldly life, he used
to pray Allah, thank Allah for His Divine bounties, glorify His Divine names all with ‘biological
body and soul’; (Nursi, 2013b, p. 514) not only with spirit. So, wisdom necessitates the bodily
resurrection in the afterlife.

7. Conclusion

Life after death and bodily resurrection has an important place in Islam. However, this
unseen world was questioned by the new current of western-educated people. It is noted that
Nursi’s time was the early period of modern sciences and ‘science’ was alternatively placed in the
position of religion. This is a current attack on Islam and Islamic doctrines not only in Turkey but
also other parts of the Muslim world. In addition, denial of resurrection has a universal orientation.
Its challenge is particularly against positivist and materialist thought. It has encountered these
ideas in Turkey. Turkey is not the place of origin of these ideas, but their sphere of influence.
Beyond responding to materialist claims, it has reiterated the message of the Quran to all
humanity.

In such a situation, Nursi defended Islam and Islamic beliefs in Turkey based on raison
d’étre and scientific methods that attracted the modern human mind and conscience. Its challenge
is particularly against positivist and materialist thought. It has encountered these ideas in Turkey.
Though, Turkey is not the place of origin of these ideas, but their sphere of influence. Beyond
responding to materialist claims, it has reiterated the message of the Quran to all humanity. Nursi
also addressed resurrection in his many writings as an ‘abstract idea’ and unseen matter into the
human mind and heart. Divine names, human intellect and logical demand require bodily
resurrection for punishment and reward in the discourse of Nursi and he categorically proved it.

The belief in resurrection on the Day of Judgment is a central tenet of Abrahamic
religions, including Christianity, Judaism, and Islam. The core doctrines of Islam have endured
unchanged over time, owing to the rigorous ethical standards and conduct observed by Islamic
scholars and their historical opposition to foreign philosophical influences. While acknowledging
that no one possesses complete knowledge of the precise sequence of events on the Day of
Resurrection, interpretations of Islamic texts offer the most plausible explanation for its workings.
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Oz

Cumbhuriyet’in ilantyla birlikte Tiirkiye’de yasanan koklii toplumsal ve kiiltiirel doniisiimler, edebiyat1 da dogrudan
etkilemis; modernlesme ideolojisi, kentlesme siirecleri, bireyin toplumsal yapryla kurdugu iliskinin degismesi ve
giindelik hayatin yeni bi¢imleri, siirde geleneksel estetik kaliplarin sorgulanmasina zemin hazirlamistir. Bu ortamda
ortaya ¢ikan Garip hareketi, ozellikle siirdeki dilsel siislemeyi, kaliplasmis imgeleri ve belli bir ziimreye hitap eden
sOyleyis tarzin1 reddederek siradan insanin deneyimini merkeze almig; bdylece donemin sosyolojik kosullariyla
uyumlu, daha esitlik¢ci ve gilindelik hayata yaslanan bir poetika gelistirmistir. Orhan Veli, bu doniisiimiin oncii
isimlerinden biri olarak, geleneksel siir algisim1 bilingli bicimde yikarak 6znenin varolussal, toplumsal ve psikolojik
sorunlarma ¢ogunlukla mizah ve ironi araciliryla yaklagmistir. Onun siirlerinde mizah ve ironi, yalnizca estetik bir
tercih degil; ayn1 zamanda modern bireyin yabancilasma, uyumsuzluk, giindelik hayatin siradanligi ve toplumsal
doniisiim karsisindaki konumlanigini goriiniir kilan islevsel bir aractir. Bu ¢alismada, Orhan Veli’nin siirlerinde mizah
ve ironi tekniklerinin hangi amaglarla kullanildigi, bu tekniklerin dénemin sosyolojik baglamiyla nasil iligkilendigi ve
sairin poetik diinyasinda nasil bir anlam {irettigi, se¢ilmis siir 6rnekleri iizerinden incelenmistir.

Anahtar Kelimeler: Orhan Veli Kanik, siir, mizah, ironi

HABITUAL YET STRANGE (GARIP) SIDE OF ORHAN VELI’S POETRY: HUMOR AND IRONY

Abstract

The profound social and cultural transformations that took place in Turkey following the proclamation of the Republic
directly influenced the literary sphere as well. The processes of modernization, urbanization, and the changing position
of the individual within the social structure, along with the emergence of new forms of everyday life, created a context
in which traditional aesthetic norms in poetry were increasingly questioned. Within this milieu, the Garip movement
rejected rhetorical ornamentation, conventional imagery, and the elitist tone characteristic of earlier poetic traditions,
instead centering the experiences of the ordinary individual and formulating a poetics grounded in the social dynamics
of the period. As one of the foremost representatives of this transformation, Orhan Veli consciously broke away from
traditional poetic perceptions and approached the existential, social, and psychological concerns of the subject primarily
through humor and irony. In his poetry, humor and irony function not merely as stylistic preferences but also as tools
that reveal the modern individual’s sense of alienation, incompatibility, ordinariness, and shifting position within a
rapidly changing society. This study examines the aims and functions of humor and irony in Orhan Veli’s poetry, the
ways in which these techniques are intertwined with the sociological context of the period, and the meanings they
generate within the poet’s broader aesthetic framework, drawing on selected examples from his work.

Keywords: Orhan Veli Kanik, poetry, humor, irony
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GIRIS
Mizah ve ironi Kavramlarina Kisa Bir Bakis

Mizah; genellikle komik, eglendiren, kisinin hosga vakit gegirmesine katki saglayan ve
giilmeye sebep olan (her) sey gibi yiizeysel tanimlarla ifade edilmeye calisilmis olsa da asil
amacinin elestirmek oldugu ¢ogu zaman goz ardi edilmistir. Dogrusunu gostermek amaciyla
elestirel bir iislupla kullanilan mizahin uzun ve iizerinde ¢ok tartigilmig tarihi bir gegmisi
bulunmaktadir. Platon’dan Aristoteles’e, Thomas Hobbes’tan Immanuel Kant’a, Charles
Darwin’den Mark Twain ve Sigmund Freud’a kadar biitiin biiyiik diisliniirler, mizah1 agiklamaya
calismis, ancak kesin ve ortak bir noktaya kati surette varilamamistir (ayrintili bilgi i¢in bkz.
Egilmezler Boylan, 2015). Boylece bu durum mizahin birden fazla taniminin ortaya ¢ikmasina
zemin hazirlamistir.

Mizah, diisiincelerin espri ve saka yoluyla sdze veya yaziya dokiilmesiyle ortaya ¢ikmus,
fakat zaman iginde ok daha agir tiirleri kapsayan bir terim haline gelmistir. Onceleri temel hedef
bir diisiincenin, olaym veyahut durumun giilingliigiiyle insanlar1 giildiirmek olsa da bu durum
zamanla g¢esitlenerek devreye fert ve toplumdaki aksakliklari, ¢irkinlikleri elestirme, igneleme ve
diizeltme amagclar1 da girmistir (Durmus, 2005, s. 205). Bertolt Brecht, “Mizahin olmadig1 yerde
yasamak zor, her seyin mizah oldugu yerde yasamak ise imkansizdir.” (akt. Oral, 1998, s. 182)
diyerek toplum hayatiyla mizahin nasil i¢ ige gectigini anlatmaya calismis ve her seyde oldugu
gibi mizahin da az1 karar ¢gogu zarar oldugunun altini ¢izmistir. Boylece giilmenin dogal ve yasam
belirtisi gosteren reaksiyonlardan biri oldugu géz 6niinde bulundurulursa, mizahin da insan
hayatindaki etkisi daha belirgin bir hale gelecek ve mizah salt edebiyat, tarih, siyaset ve glindelik
hayatin komedi unsuru olmaktan ¢ikip yasanilan ¢ag1 yansitan bilyiik bir aynaya doniisecektir.

Mizah ile birlikte edebiyat incelemelerinde ¢ok sik karsilasilan, fakat tam anlami
konusunda soru isaretleri bulunan terimlerden biri de ironidir. Ironi, mizahin elestiri boyutu
giildiirmenin bir adim 6tesine gegtiginde hiciv ve kara mizah gibi mizahin diger 6geleriyle birlikte
sonradan ortaya ¢ikar ve bu noktadan itibaren iyi tetkik edilmesi elzem hale gelen giilmece
unsurlarindan birine doniisiir (Gezer & Celik, 2017, s. 99). Tirk Dil Kurumu’nun Tiirk¢e
Sozliik line bakildiginda, ironi kavraminin ilk anlami olarak “Giilmece.”; ikinci anlami olarak da
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“Soylenen soziin tersini kastederek kisiyle veya olayla alay etme.” (TDK, 2011, s. 1205) gibi
tanimlarla karsilagilmaktadir. Ancak ironinin ¢ogu zaman sozlikk anlaminin digina ¢ikarak
genisledigi ve birden fazla kavramla iliski kurdugu goriiliir. Bundan dolay1 ironinin birebir
taniminin yapilmasi ve yapilmis olan bir tamim {izerinden ilerlenmesi giigtiir. iste tam da bu
noktada Paul de Man’1n ironinin tanimlanma problemi {izerine yaptig1 aciklamay1 vermek yerinde
olacaktir:

Eger ironi gergekten bir kavram olmus olsaydi ironinin bir taniminin yapilmasinin
miimkiin olmasi1 gerekirdi. Bu problemin tarihsel ge¢misine (seriivenine) bakilirsa ironinin
taniminin yapilmasinin esrarengiz bir sekilde gii¢ oldugu goriilecektir. (akt. Tugluk, 2017, s. 445)

Bundan dolay1 ironinin tam olarak ne oldugunu anlamaya ¢aligirken yapilmis tanimlardan
ziyade, ironik durumlan karsilayan misaller iistiinden ilerlemek daha faydali olacaktir. Mesela
asagida takdim edilecek birkac gorsel, ironiyi yansitmasi bakimindan iyi birer drnek teskil
etmektedir:

Resim 1. Farkli ironik durumlari yansitan birkag gorsel. (irony/ironi, 2020)

Bu da ironinin farkli dénemlerde farkli anlayislara gore farkli anlam derinliklerine ve
degisikliklerine gidebilecegini gostermektedir. Bu anlayiglardan bir tanesi de edebiyattir.
Edebiyatta ironi, donem donem sik¢a kullanilan bir teknik haline gelmis, bununla beraber hem
elestirelligiyle hem de bilgece tarafiyla basarili misallerde eser(ler)e renk ve derinlik katmistir.
Hatta kimi zaman akil oyununa doniisme ihtimali yiiksek olan ironinin, sanatsallikla zeka oyunu
arasinda gidip gelmesi, basarisinin aldig riske gore &lgiiliip tartilmasina neden olmustur (Unal,
2015, s. 178).

Tiirk edebiyati/siiri Tanzimat’1 izleyen siiregte bir degisim yasamis ve bu donemin
ardindan birgok sair/yazar, yeni edebi tiirlerle beraber yeni konu ve teknikleri de eserlerinin
merkezine oturtmustur. Bu siiregte degismeyen seylerden biri; eserlerdeki mizah ve mizahin her
daim patetik bir sdylem ortaya koyan tekniklerden biri olusudur. Ustelik Cumbhuriyet’in
kurulmasinin ardindan degisen kiiltlirel ve toplumsal kosullarla birlikte, 6zellikle Garip hareketi
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etrafinda tesekkill eden siirin, mizah kullanimi agisindan bir adim 6nde oldugu rahatlikla
gozlemlenebilmektedir. Garip siirinde mizah -ve ironi-, basit bir giildiirme araci olmaktan ziyade,
siirsel sOylemin yeniden ingasinda iglevsel, elestirel ve kurucu bir gorev {istlenmistir. Bu anlamda
Garip hareketinin omurgasini olusturan Orhan Veli siirinin, mizah -ve ironi- kullanimi agisindan
(en azindan o donem i¢in) 6nemli rol oynadig1 pek cok arastirmaci ve elestirmen tarafindan kabul
edilen bir gergektir.

Orhan Veli’nin siirlerinde basta ironi olmak iizere miibalaga, tesbih, teshis, tezat gibi
cesitli mizah teknikleri kullanilmistir. Gergeklestirilecek incelemede, Orhan Veli’nin siir anlayist
cergevesinde mizah ve ironi tekniklerini eserlerinde kullanirken neleri amagladigi, siirlerinden
verilecek bazi 6rneklerle ortaya koyulmaya caligilacaktir.

Orhan Veli Siirinde Kurucu islev Goren Anlatim Teknikleri: Mizah ve ironi

Tiirk edebiyatinda mizah ve ironi, toplumsal eksiklikleri ortaya koymak, carpik ilerleyen
diizenin aksakliklarini isaret etmek, yozlasan degerler ve degisimler karsisinda ciddi neticeler
meydana getirebilecek davramiglarin altim1  ¢izerek bu davranislarin  ¢ogalmasimnin  ve
yaygimlagmasinin oniinii kesmek, suuraltinda gelisen diirtiiler sonucu ortaya ¢ikabilecek durum
veya olaylarm reel diinyaya/hayata aktarilmasina yardimci olmak, insan yasamini dejenere
edecek cesitli unsurlar karsisinda bir miidafaa refleksi gelistirmek gibi maksatlarla kullanilmistir.
Orhan Veli de siirlerini siyasilestirmeden mizah ve ironiyi bagarili bir bigimde kullanarak sosyal
degisim ve doniisiimlerin eksik veya aksayan taraflarini sanatiyla isaret etmeye galismistir. Oyle
ki siir seriiveninin baglangicindan itibaren her daim bir arayisin i¢inde olan Orhan Veli, yeni bir
siir anlayis1 ve 6zgiin bir iislup ortaya koyabilmek i¢in degisik tekniklerden faydalanmistir. 1941
yilinda yayimlanan Garip adli siir kitabinin 6nséziinde (ki bu 6nsdz bir manifesto niteligi
tagimaktadir), sairanelik diye tanimladigi siire has bir s6z varligmin olmasimi ve gelismesini
reddetmis, siirden vezin ve kafiye gibi bi¢cim unsurlarinin, benzetmeye dayali sanatlarin ortadan
kaldirilmasimi istemis ve bunun yerine yalin bir dille anlami 6nemsemistir. Onun igin siir, tim
0zelligi edasinda olan, anlamdan ibaret bir s6z sanatidir. Siirlerinde kullandig1 sézciik oyunlari,
dil sapmalar1 ve kendine 6zgii argo kelime ve deyisleri sayesinde kendi mizah ve ironisini yeniden
yapilandirmis ve bu durum Orhan Veli siirinin baglica 6zelliklerinden biri haline gelmistir.

Orhan Veli’nin siirinde belirleyici bir poetik unsur héline gelen mizah ve ironi, bireysel
bir iislup tercihi olmanin 6tesinde, erken Cumhuriyet donemi Tiirkiye’sinin gegirdigi sosyolojik
doniisiimlerin ve estetik kirilmalari bir yansimasi olarak da degerlendirilebilir. Garip hareketinin
ortaya ciktigi 1940’11 yillar, modernlesme siirecinin hizlandigi, geleneksel deger sistemlerinin
cozlilmeye basladig1 ve bireyin toplumsal yapi i¢indeki konumunun yeniden tanimlandigi bir
doneme rastlar. Bu baglamda Orhan Veli’nin mizah ve ironiye olan ydnelimini, s6z konusu
degisim ve doniislimlere kars1 gelistirilmis estetik bir yanit olarak da gérmek miimkiindiir.

Orhan Veli’nin 6zellikle Garip hareketi doneminde yazdig siirler okundugunda, siirin
sadece bir duygu isi olmadigi, ince alay is¢iligi ile toplum, insan, siir, resim, musiki ve benzeri
konularda (Orhan Veli agisindan) akla uygun olmayan ve absiirt goriilen durum veya olaylarin
istiine giden ve bunlari mizah ve ironi izerinden elestiren bir yasam bekgisiyle de
karsilagilmaktadir. Hilmi Yavuz bir konugmasinda, Orhan Veli’nin edebiyat tarihgileri tarafindan
one ¢ikarillan Garip donemi siirlerinin, siir okuyuculartyla ve edebiyat tarihgileriyle dalga
gecilmek amaciyla yazildigini ileri siirerek; Orhan Veli’nin bu siirleri “Dalgact Mahmut” (siir igin
bkz. Orhan Veli, 2010, s. 120) tavriyla yazdigim ve ask siirlerini nasil “Is Olsun Diye” (siir i¢cin
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bkz. Orhan Veli, 2010, s. 206) yazdigim soyliiyorsa, Garip donemindeki siirlerini de insanlarla
alay etmek i¢in is olsun diye yazdigini ifade etmistir. Devaminda; “Orhan Veli, 7 y1l bizimle dalga
gecmistir” (Yavuz, 2020) diyerek bir yoniiyle sairin (6zellikle Garip donemi boyunca siirdiirdiigii)
mizahi ve ironik yoniinii 6n plana gikarmistir. Melih Cevdet Anday ile yapilan bir soyleside ise
sair; Garip kitabin1 olugturan siirlerin herkes tarafindan alaya alindig1 i¢in kitabin ismini Garip
koyduklarmi ifade eder. Boylelikle, o siirlerin hi¢ kimse tarafindan siir olarak kabul edilmedigini
vurgulayan (Anday, 2020) Melih Cevdet Anday ile Hilmi Yavuz'un yukarida alintiladigimiz
sOzleri arasinda (“Kim kiminle dalga gegiyor?!” veya “Kim kimi alaya aliyor?!” baglaminda)
kendiliginden paradoksal bir durum meydana gelmektedir.

Iste Orhan Veli de siirleriyle dalga gecildigi bir dénemde, ince alay1 muhataplarindan ¢ok
daha once kesfetmis ve “Ben Orhan Veli” adl siiriyle kendi {izerinden kendisiyle alay edenleri -
bir ¢esit- alaya almigtir:

“Ben Orhan Veli,

“Yazik oldu Siileyman Efendiye’
Misra-1 meshurunun miibdii..
Duydum ki merak ediyormussunuz
Hususi hayatima,

Anlatayim:

Evveld adamim, yani

Sirk hayvam filan degilim
Burnum var, kulagim var,

Pek bigimli olmamakla beraber.

Evde otururum,

Masa baginda c¢aligirim.

Bir anne ile babadan diinyaya geldim.
Ne basimda bulut gezdiririm,
Ne sirtimda miihr-ii niibiivvet.
Ne Ingiliz kiral kadar
Miitevaziyim,

Ne Celal Bayar’in

Ahir ugagi gibi aristokrat.
Ispanagi ¢cok severim

Puf boregine hele

Bayilirim.
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Malda miilkte géziim yoktur.
Vallahi yoktur.

Yayan dolagirim,

Miitenekkiren seyahat ederim.
Oktay Rifat’la Melih Cevdet’tir

En yakin arkadaslarim.

Bir de sevgilim vardir, pek muteber;
Ismini s6yleyemem,

Edebiyat tarihgisi bulsun.

Ehemmiyetsiz seylerle de ugrasirim,
Mesgul olmadigim ‘ehemmiyetsiz’

Sadece tideba arasindadir.

Ne bileyim,

Belki daha bin bir huyum vardir...
Amma ne liizum var

Hepsini siralamaya?

Onlar da bunlara benzer.

Nisan 1940 (Orhan Veli, 2010, s. 216-217)

Orhan Veli, bu siirde sadece kendi doneminde kendisine karsi ¢gikanlara ironik bir tepki
vermekle kalmamis, “Ne bagimda bulut gezdiririm, / Ne sirtimda miihr-ii niibiivvet.” dizeleriyle,
Ahmed Hasim’in sair tanimina da alayci bir gondermede bulunmustur. Bilindigi tizere Ahmed
Hasim, kendi poetikasi ¢ercevesi icinde siir icin “Resullerin sozleri gibi” (Saf Siir (Halis, Oz Siir)
Anlayist (1923-1960), 2020) ibaresini kullanmis (siirin kolay anlagilmamasi gerektigini
savunurken), Orhan Veli de Hz. Muhammed’in peygamberligini miijdeleyen iki unsuru (bulut ve
miihr-{i niiblivvet) zikrederek siradan bir insan yasantisi siirdiirdiigiinii ironik bir bigimde dile
getirmistir. Bu yolla siirin kutsalligimi ve sairin ayricalikli konumunu da ironik bir mesafeyle
sorgulayan Orhan Veli’nin bu tavri, yalnizca estetik bir tercih degil; edebiyatin toplumsal iglevine
dair bir yeniden tanimlama girisimi olmustur. Siir, boylece yiiksek bir sanat formu olmaktan
cikarak giindelik hayatin dogal bir pargasi héline gelmistir.

[roni, yanlis1 dolayli yoldan gdsterme sanatidir. Bir sanatgi ironiyi kullandiginda
genellikle yanlisin ne olduguna isaret ederken ayrica bir ¢dzliim Onerisinde bulunmaz. Ciinki
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sanatc1 elestiriyi yaparken c¢oklukla kendisinin de dogru hakkinda saglam bir fikri yoktur. Ote
yandan ironi hem ima yoluyla elestiri hem de yikic1 alay1 iginde bulunduran bir tekniktir. Orhan
Veli de bu teknikten ziyadesiyle yararlanmis bir sair olarak “Eskiler Aliyorum” adl siiriyle
Ahmed Hasim’i bir kez daha alaya almistir:

“Eskiler altyorum
Alip y1ldiz yapryorum
Musiki ruhun gidasidir

Musikiye bayiliyorum

Siir yaziyorum
Siir yazip eskiler altyorum

Eskiler verip Musikiler aliyorum

Bir de raki sisesinde balik olsam” (Orhan Veli, 2010, s. 80)

~noY

Ahmed Hasim, “Bir Gliniin Sonunda Arz{” siirinin son dizelerinde; “Aksam, yine aksam,
yine aksam / Gollerde bu dem bir kamis olsam!” (Ahmed Hagim, 2013, s. 212-213) demis ve
Orhan Veli, “Bir de raki sisesinde balik olsam” dizesiyle, kars1 ¢iktig1 eskiyi alayla yikmaya ve
Hasim’in bu siirini (hatta bir nevi biitiin siirlerini) bosa ¢ikarmaya ya da degersizlestirmeye
caligmistir. Bundan dolayr Orhan Veli’nin “Eskiler Aliyorum” siirinin temelinde, aslinda sairin
Garip hareketi ile yeniyi yerlestirmek maksadiyla bagvurdugu ironiyi gérmek gerekir. Oyle ki
Orhan Veli’nin gergeklestirdigi bu saldirida, sadece Ahmed Hasim’in siirini degil, topyekin biitiin
Tiirk siir gelenegine yonelik biiyiik bir tepkiyi gormek miimkiindiir. Bu yaklagim Orhan Veli’nin
birgok siirinde mevcuttur. Ornegin, parodi teknigini kullanarak ironik elestiride bulundugu
siirlerinin arasinda “Kitabe-i Seng-i Mezar” siir dizisi ve “Vatan I¢in” adl siiri de bulunmaktadir.

“Kitabe-i Seng-i Mezar” siirinin birinci bendinin daha baslarinda,
“Higbir seyden ¢ekmedi diinyada

Nasirdan ¢ektigi kadar;

Hatta cirkin yaratildigindan bile

O kadar miiteessir degildi;”

dizeleriyle Orhan Veli, klasik edebiyatta estetik ve trajik bir tema olarak ele alinan
cirkinlik meselesini giindelik, hatta bedensel bir rahatsizlik diizeyine indirgemistir. Bu yoniiyle
siir, hayat1 boyunca ¢irkinliginden yakinan ve bu durumu siirinde metafizik bir aciya doniistiiren
Ahmed Hasim’in poetik tavrinin karsisina, ¢irkin yaratilmaktan dahi miiteessir olmayan siradan
bir figiirii -Siileyman Efendi’yi- yerlestirmistir.

Boylece Orhan Veli, Ahmed Hasim’in “Basim” (siir i¢in bkz. Ahmed Hasim, 2013, s.
218-219) siirinde bedensel kusuru trajik ve bireysel bir yazgi olarak sunan yaklasimini bilingli
bicimde basitlestirmis; estetik kaygiy1 giindelik hayatin siradan sorunlariyla yer degistirerek
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hafifletmis ve ironik bir diizleme tagimistir. Ayn1 zamanda sair, “Kitabe-i Seng-i Mezar” ile
Béki’nin Kanuni Sultan Siileyman i¢in yazdig1 ve hiikiimdan yiicelten “Kanuni Mersiyesi’nin
yapisal ciddiyetini de ters yliz etmis; 6vgli ve yiiceltme gelenegini siradan bir insanin 6nemsiz
dertleri iizerinden parodilestirmistir. Bu parodi, yiiksek edebi sdylemin iceriginin bilingli olarak
giindelik ve degersiz addedilen unsurlarla doldurulmasi yoluyla gergeklestirilmis ve Garip siirinin
estetik devrimini acik bi¢imde goriiniir kilmistir. Ayrica,

“Bir aksam uyudu;

Uyanmay1verdi.

Aldilar, gotiirdiiler.

Yikandi, namazi kilindi, gdmiildii.” (Orhan Veli, 2010, s. 45-47)

gibi eylemler arka arkaya siralanarak siradan bir cenaze merasimi yansitilmis ve
sultanlarm gdrkemli cenaze tdrenlerinin bir nevi parodisi yapilmistir. Boylece Orhan Veli,
“Kitabe-i Seng-i Mezar” adli siiriyle, eskiden sultanlara ve devlet adamlarina yazilmis olan mezar
tas1 yazilarini/siirlerini siradan bir insan i¢in yazmig ve dolayli yoldan klasik Tiirk siirini de ironi
araciligryla satirize etmistir (Uzunkaya, 2011, s. 33).

Orhan Veli, yalmzca klasik Tiirk siiri gelenegiyle degil, ayn1 zamanda Tanzimat siirinin
yiiksek sesli vatanperver sdylemiyle de mizahi bir hesaplasma i¢ine girmistir. Sairin “Vatan I¢in”
adl1 siirinde yer alan

“Neler yapmadik su vatan i¢in!
Kimimiz 6ldiik;
Kimimiz nutuk sdyledik.” (Orhan Veli, 2010, s. 127)

dizeleri, Namik Kemal’in “Hiirriyet Kasidesi’nin idealist ve fedakarlik merkezli
sOylemini bilingli bigimde ters yiiz etmistir. Namik Kemal’in “Goriip ahkam-1 asr1 miinharif sidk
u selametten / Cekildik izzet {i ikbal ile bab-i hiiklimetten” (Namik Kemal, 2019, s. 68-69)
beytinde temsil edilen ahlaki yiicelik ve politik 6zveri, Orhan Veli’nin siirinde 6lmek ile nutuk
sOylemek eylemlerinin ayni diizlemde yan yana getirilmesiyle degersizlestirilmistir.

Bu -kismen ironik sayilabilecek- alayci mizah, fedakérligin agirligini tagiyan 6lmek
fiilinin, s6z tiretimine indirgenen nutuk sdylemekle esitlenmesi yoluyla kurulmustur. Dolayisiyla
Orhan Veli, Tanzimat siirinin retorik yogunlugunu ve hamasete yaslanan vatan sdylemini, eylem-
s0z karsitlig1 lizerinden elestirmis; yiiksek ideallerin glindelik ve etkisiz bir sdyleme doniigmesini
esprili/alayci bir bakigla goriiniir kilmstir.

Orhan Veli’nin “Vatan I¢in” adli siirinde kullanilan esprili/alayct mizahin, “Bedava”
siirinde ise biitlinliyle ironiye doniistigiine (Fedai, 2009, s. 1005) tanik olunur:

“Bedava yasiyoruz, bedava;
Hava bedava, bulut bedava;
Dere tepe bedava;

Yagmur camur bedava;

Otomobillerin dist,
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Sinemalarin kapist,

Camekanlar bedava;

Peynir ekmek degil ama

Aci su bedava;

Kelle fiyatina hiirriyet,

Esirlik bedava;

Bedava yasiyoruz, bedava.” (Orhan Veli, 2010, s. 126)

Orhan Veli, “Bedava” siirinde ironi araciligiyla rahatsiz oldugu bir durumu ortaya
cikarmaya c¢aligmistir. Siirin baghginda ve dizelerin cogunda bedava sozciigiiniin, canliligi ve
varligin siirdiiriildiigiine isaret eden yasamak sozciigii (ve onun belirtileri/unsurlari) ile birlikte
kullanilmis olmasi, hem siirin i¢indeki ironiyi daha belirgin bir hale getirmis hem de siir boyunca
amaclanan aci1 elestirinin okur tarafindan daha kolay anlasilmasina olanak saglamistir. Oyle ki
siirin son dizesinin ilk dizeyle ayni olmasi ve bedava sozciigiiniin arka arkaya kullanilmig olmasi
da aslinda ince bir alayla ters yiiz edilmis bir ifadenin biitiinlesmesine yol agmistir. Bdylece bu
ifade ile beraber, siirin baghigindaki “Bedava” sdzciligiine tamamiyla doniildiigii ve ironinin kendi
dongiisel devinimini siirin basindan sonuna kadar rahatga siirdiirebildigi goriiliir. ironi sayesinde
Orhan Veli siiri, hem giindelik hayat1 oldugu gibi yansitmis hem de bu hayatin geliskilerini,
yoksunluklarin1 ve absiirtliiglinii goriiniir kilmistir. Bu yoniiyle ironi, Orhan Veli siirinde
toplumsal elestirinin kapali ama etkili bir bi¢imi olarak iglev gormiistiir.

Iste “Bedava” siirinde oldugu gibi Orhan Veli’nin sadece Tiirk siir gelenegine degil,
toplumsal olaylara/gelismelere karsi yaptigt gondermelerde bile mizah ve ironi tekniginden
ziyadesiyle faydalandigima sahit olunur. Ornegin bu siirlerden bir digeri de “Tereyag”dir. Sair,
Ikinci Diinya Savasi'mi ve o dénem yasanan sikintilari ve agligi mizah igeren ironik bir yapi
iizerinden ustii kapali bir bicimde soyle dile getirmistir:

“Hitler amca!

Bir giin de bize buyur.
Kakiiliinle biyiklarini
Anneme gostereyim.
Karsilik olarak ben de sana
Mutfaktaki dolaptan asirip
Tereyag veririm.

Askerlerine yedirirsin.

Eyliil 1939 (Orhan Veli, 2010, s. 226)

Ikinci Diinya Savasi esnasinda yasanan aghigi (bilhassa sefaleti) gocuksu bir iislupla ele
alan Orhan Veli, savagin birinci sorumlusu olan Adolf Hitler’i -alay etme maksadiyla- siirine
konu(k) etmis ve o donem zenginligin bir nisanesi olan tereyagini (bir ¢ocugun dilinden) ona
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verecegini sOyleyerek savagla (ya da savasin) actig1 derin yaralar ve geride biraktig1 aci izleri
dolayl1 yoldan elestirmeye (hatta daha yerinde bir ifade ile satirize etmeye) ¢alismistir. Buna bagl
olarak sair “[s]Jon dizede, Avrupa’yi iggal etmeye baglayan gii¢lii bir ordunun askerlerinin aslinda
ac oldugu mastyla ‘ironi’nin [olmasi gerekenden farkli bir sonug yaratma ve bilmezden gelme]
0zelligi[ni] uygula[mistir.] Ayrica, savas yillarinin yokluk ortaminda, bir evde tereyagi bulunmasi
da ironinin bir bagka boyutunu olustur[maktadir.]” (Sazyek, 2006, s. 298)

Orhan Veli’nin Ikinci Diinya Savasi’ni elestirdigi (ya da icten ige satirize ettigi) bir diger
siiri de “Bizim Gibi”dir. Sair bu sefer, savas esnasinda kullanilan arag gereglere cocuksu bir iislup,
fakat yetigkin ve insani bir tavirla yaklagmistir:

“Arzulu mudur acaba

Bir tank, riiyasinda

Ve ne diisiiniir tayyare

Yalniz kaldig1 zaman?

Hep bir agizdan sarki sGylemesini
Sevmez mi acaba gaz maskeleri

Ay 151831nda?

Ve tiifeklerin merhameti yok mudur

Biz insanlar kadar olsun?

Eyliil 1939” (Orhan Veli, 2010, s. 211)

Orhan Veli’nin kapali ironi teknigini kullanarak yazdig: her iki siirinde de Ikinci Diinya
Savasi ile hesaplagsmasi s6z konusudur. “Tereyag1” siirinde Hitler’in agtig1 onulmaz yaralar1 (ima
yoluyla) ele alan sair, “Bizim Gibi” adl1 siirinde ise mijhimmat iizerinden biitiiniiyle Ikinci Diinya
Savasi’yla hesaplasma isine girigmistir. Sair, ¢ocuksu bir edayla kaleme aldigi bu siirlerin
araciligiyla; hem savasin ¢ocuklar iizerindeki derin ve yikici etkisini anlatmaya ¢aligmig hem de
sorular sorarak savasin nasil sonlandirilabilecegi konusunda kendince ¢ikis yollar1 aramigtir.

Orhan Veli, mizah ve ironi aracilifiyla yalmzca toplumsal yikimlar ele almakla
kalmamig; aym1 zamanda sosyal ahlaka degindigi siirlerinde de bu anlatim tekniklerinin
imkanlarindan yogun big¢imde yararlanmistir. Bu dogrultuda kaleme aldigi siirlerden biri de
“Soz”diir. “S6z” baslikli siirde Orhan Veli, 6zellikle erkek egemen giindelik sdylemde cinsel
arzularin nasil ifade edildigini ve bu sdylemin kadin bedenini nasil nesnelestiren bir bakis acist
drettigini ironik bir tslupla goriiniir kilmistir. Sair, bu durumu dogrudan bir yargilamaya
bagvurmadan; alayci anlatim ve ironi tekniginin sagladigi mesafe araciligiyla, {istii kapali ve
elestirel bir bicimde siire tagimigtir:

“Aynada bagka giizelsin,
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Yatakta bagka;
Aldirma s6z olur diye;
Tak takistr,

Stir siiriistiir;

Inadma gel,

Piyasa vakti,

Mubhallebiciye.

S6z olurmus,
Olsun;

Dostum degil misin?

Subat 19417 (Orhan Veli, 2010, s. 67)

Orhan Veli’nin bu siiri, dogrudan cinsel gondermelerden ziyade, giindelik dilde
dolasimda olan ortiik imalar ve konusma kaliplar {izerinden kurulan bir ironiye dayanir. Siirde
yer alan ifadeler, kadin bedenine yonelik kaba ya da saldirgan bir sdylemden ¢ok, erkek egemen
giindelik dilin siradanlagmis bakis acisini agiga ¢ikaran bir anlatim stratejisi olarak okunabilir.

Bu baglamda siirdeki cinsellik, bireysel bir arzu anlattimindan ziyade, toplum iginde
normallestirilmis s6z ve davranig bigimlerinin elestirel bir yansitilmasi iglevini goriir. Orhan Veli,
bu tiir ifadeleri bilingli bigimde siirin i¢ine dahil ederek, giindelik hayatta fark edilmeden yeniden
iiretilen kabalig1 ve ylizeyselligi goriiniir kilmay1 amaglamistir. Dolayisiyla metinde kadinlara
yonelik dogrudan bir agsagilama ya da hedef alma s6z konusu olmaktan ¢ok, bu tiir sdylemlerin
siradanlagmasina yonelik ironik ve mesafeli bir tutum dikkat ¢ekmektedir.

Sairin toplumsal ironiyi ihtiva eden siirlerinden bir digeri de “Pireli Siir”dir. Bu siir,
hayattaki zitliklar ve tersliklerden yola ¢ikarak beraberinde getirdigi esitsizlikler/haksizliklar ve
bozuk diizenle olusmus sistemden bahsetmektedir:

“Bu ne acayip bilmece!
Ne giindiiz biter, ne gece.
Kime soyleriz derdimizi;

Ne hekim anlar, ne hoca.

Kimi isinde giiciinde,
Kiminin donu yok kig¢inda.
Agz1 var, burnu var, kulak var;

Ama hepsi baska bicimde.
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Kimi peygambere inanir;
Kimi saat kostek donanir;
Kimi katip olur, yaz1 yazar;

Kimi sokaklarda dilenir.

Kimi kilig takar bogriine;
Kimi uyar diinya seyrine:
Kar1 hesabina geceleri,

Giindiizleri baba hayrina.

Bu diizen bdyle mi gidecek?
Pireler filleri yutacak;
Yedi niifuslu haneye

Ug buguk tayin yetecek?

Karigik bir is vesselam.

Deli dolu yazar kalem.

Yazdig1 da ne? Bir siirii

Ipe sapa gelmez kelam.” (Orhan Veli, 2010, s. 130)

Siirin sonunda kendi yazdiklariyla da alay eden sair, bu zitliklar ve terslikler iizerinden
ayn1 zamanda ironik bir tavir sergilemektedir (Fedai, 2009, s. 1005). Orhan Veli’nin ideolojik
olarak takindigi tavir, bulundugu muhalif konum ve émrii boyunca yasadig1 ge¢im sikintis1 onu,
yazdig siirlerde kirici/incitici olmayan bir protestocuya doniistiirmiistiir. Toplum i¢inde agikca
dile getirilmekten g¢ekinilen konular1 siirlerinde mizah ve ironi yardimiyla iglemis olan sair,
kendince biitiin esitsizliklere/haksizliklara karsi agik yiireklilikle meydan okumaya calismistir.
Iste “Pireli Siir” de bdyle bir baskaldirmin sonucudur, denilebilir. Bu siir ayn1 zamanda bireyin
modern sehir hayati igindeki (modern yasam karsisindaki) yalmzhiginin, c¢aresizliginin,
yoksullugunun, uyumsuzlugunun ve siradanliginin -trajik bir ton yerine- ironik bir anlatim
araciligiyla sunulmasina da isaret etmektedir. Dolayisiyla bu tepkiyi toplumsal dengesizligin
normallestirilmesine kars1 ortiik bir elestiri olarak da algilamak miimkiindiir.

Benzer bir durum; Orhan Veli’nin 6nsdziinii yazdig1 ve arkadaslartyla birlikte -ilk eser
olarak- 1941’de yaymmladig1 Garip kitabinin ilk siirinde de mevcuttur. Orhan Veli ve Oktay
Rifat’in birlikte kaleme aldig1 ve poetik ortakliklarinin bir nisanesi olan bu siir; “Kus ve Bulut”
ismini tagimaktadir. Doga ve toplumda olugsmus aksakliklar1 giiglii bir ironi ile dile getiren bu siir,
ayn1 zamanda okurda farkli bakis agilar1 gelismesine de yardimcei olmaktadir:
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“Kusgu amca

Bizim kusumuz da var

Agacimiz da.

Sen bize bulut ver sade

Y1z paralik.” (akt. Ercilasun, 1994, s. 64)

IIk bakista ¢ocuksu bir iislubun egemen oldugu ve kii¢iik bir ¢ocugun siradan
konusmasina benzeyen “Kus ve Bulut” siiri, aslinda (b)dyle goriiniiyor olmasina ragmen, ¢ok
basit bir hikaye icermemektedir. Toplumun yozlagmasiyla birlikte dogada ve yasamim tam da
icinde olusan diizensizlikler ve aksakliklar, ¢ocuksu bir lislup kullanilarak ironilestirilmistir.
Yozlasan toplum hayatinda ortaya ¢ikan carpikliklar ve onun bir sonucu olarak agilan onulmaz
yaralarin yetigkinler (ki bu “Kus¢u amca” sifatiyla isaret edilmektedir) sayesinde meydana
geldigini dolayli yoldan anlatan Orhan Veli ve Oktay Rifat, ironik bir dil kullanarak ¢ocuklarin
da geleceginin disiiniilmesi gerektigini okurlarma iisti kapali bir bigimde izah etmeye
calismiglardir. Bu da bu iki sairin, toplumsal sorunlari dogrudan ve didaktik bir sdylemle dile
getirmek yerine, ironik bir bakis acistyla dolayl bigimde ele aldigini gosteriyor. Boylelikle bu
mesafe hem siirin sanatsal 6zerkligini korumus hem de elestirinin etkisini artirmistir.

Buradan hareketle Orhan Veli siirindeki mizah ve ironinin, modern edebiyatin temel
ozelliklerinden biri olan Ortiik elestiri anlayisiyla ortlistiigii sOylenilebilir. Burada toplumsal
gercekligin reddedilmedigi; aksine onun mizah ve ironi yoluyla yeniden anlamlandirildigi
goriliiyor.

Garip’te yer alan ve Orhan Veli ile Oktay Rifat’in ortak imzasin1 tasiyan bir diger siir de
“Agag™tir.

“Agaca bir tag attim;

Diismedi tagim,

Diismedi tagim.

Tasimi agac yedi;

Tasimi isterim,

Tasimi isterim!” (Orhan Veli & Oktay Rifat, 2020)

[k defa 1937 yilinda Varlik dergisinde yayimlanan “Agag” siirinin ironik bir hikayesi
vardir. Sairlerin bu siirle attiklar tas, zamanin Agac¢ dergisinedir. O yillarda Necip Fazil
Kisakiirek, Agac adinda bir edebiyat dergisi ¢ikarmaktadir. Orhan Veli ve Oktay Rifat ise o
dergiye siirlerini gonderirler. Necip Fazil, siirlerin basilacagini sdyler ama sairler dergiyi ellerine
aldiklarinda, sayfalarinda siirlerinin olmadigini goriirler ve bunun {izerine “Aga¢” adli siiri
yazarlar. Iste bu siirde “Agac”la simgelenen; Necip Fazil’m Agag dergisi, “tag” ise sairlerin
siirleridir. Bundan dolay1 bu siirin mizah yiiklii dizeleri okura, Orhan Veli ve Oktay Rifat’in Necip
Fazil’a olan sitemini gostermektedir (Akin, 2020).

SONUC
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Siir hayatim1 Garip anlayis1 ile farkli bir noktaya ¢ikaran Orhan Veli, ¢cok kisa bir 6miir
yasamasina ragmen, Cumhuriyet Donemi Tiirk Siiri icerisinde kendine has bir yer edinmeyi
basarabilmis sanat¢ilardan biridir. Orhan Veli, siire karsi olan tutku ve baglilig1 sayesinde yerinde
saymamis, edebi kalite agisindan siirini hep daha ileriye gotiirerek yenilemeye ve gelistirmeye
caba gostermistir. Ustelik sanatiyla, kendince yanlis gordiigii gidisata dur demenin yollarimi
aramis ve eserlerini farkli goriis ve anlayislarin boyundurugu altina koymadan mizah ve ironi gibi
tekniklerin yardimiyla, siirlerine sosyal bir nitelik kazandirmaya ¢alismistir. Bu baglamda mizah
ve ironi, sairin siirlerinde yalnizca birer anlatim teknigi olarak degil; aym1 zamanda toplumsal
degisim ve doniisiimlere verilen estetik ve diislinsel yanitlar olarak da varlik gostermistir. Boylece
Orhan Veli, kendi diislincesine uymayan toplum diizenine kars1 6fkelenmeden/darilmadan
kendine has bir siir tislubu/izlegi gelistirerek tepki gostermeye muvaffak olmustur. Biitiin siir
seriiveni, bilhassa Garip dénemi goz 6niinde bulunduruldugunda, Orhan Veli’nin sadece sanattan
salt edebiyata ya da edebiyattaki seckinci anlayisa elestirel yaklagimda bulunmakla kalmadigi
goriiliir. Sair ayrica; savastan carpik cinsellige (yahut carpik cinsellik sdylemine), modernlesme
stirecinden toplumsal yikim ve aksakliklara, sinifsal gerilimlerden giindelik hayata kadar pek ¢cok
alanda gozlemledigi eksiklik ve yanlishklar siir aracilifiyla elestirmeyi (hatta zaman zaman
satirize etmeyi) tercih etmistir. Bu baglamda Orhan Veli, siiri yalnizca estetik bir ifade alan1 olarak
degil, ayn1 zamanda olumsuzluklara kars1 dik bir durus sergiledigi 6nemli bir savunma araci
olarak da kullanmistir. Bu 6zellikleriyle Orhan Veli’nin siiri, Garip hareketinin sosyolojik temelini
en gorliniir bigimde temsil eden bir poetik yapir sunmustur. Bununla birlikte Orhan Veli i¢in;
kaleme aldig1 her siiriyle, giindelik yasamda herkesin fark etmedigi (yahut edemedigi) ya da ¢ok
dogal kabul ettigi durum veya olaylar karsisinda kendine 6zgii bir durus sergilemeyi gorev
edinmis bir sanat¢idir demek, yerinde olacaktir. Sairin bu tutumu, okurun her daim ilgisini gekmis
ve bu sayede siirleri her donem oldugu gibi bugiin bile kendine has bir okur kitlesi
bulmaya/olusturmaya muktedir olmustur. Biitiin bunlarin diginda mizah tekniklerini bir¢ok
siirinde ustaca kullanan Orhan Veli, toplumda olusan bozuk diizeni ironik bir dille elestirmis ve
insanlarda az da olsa bir duyarhlik olusturmay1 basarabilmistir. Buradan hareketle Orhan Veli siiri
icin bir bakima “kendi donemine damga vurmus toplumsal olaylarin -mizahi ve ironik bir bakisla
doniistiiriilerek- siire aktarilmis ifadesidir” de demek miimkiindiir.
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The Unmeasurable Human: The Existential Gap in the World Bank’s
Model

Abstract

This article critically reassesses the World Bank’s human capital strategy in light of rapid technological
change and the intellectual challenges of modernity. Drawing on a systematic review of World Development
Reports (1978-2024) and critical scholarship, it identifies how the Human Capital Index embodies metric
reductionism, reducing human beings to measurable productivity. This narrowing creates an existential gap
by excluding unmeasurable attributes such as ethical judgment, intuition, and collective wisdom—qualities
decisive in the age of artificial intelligence. To address this, the article advances ontological pluralism,
grounded in Islamic humanities and the Risale-i Nur tradition. Within this perspective, the human is
conceived not as capital to be optimized but as khalifa—a moral agent endowed with fitra (innate ethical
orientation) and sustained through asabiyya (communal solidarity). Methodologically, the study integrates
critical discourse analysis with comparative theoretical synthesis, engaging Bourdieu, Sen, Ferguson, and
Islamic thought. The central contribution is to propose a paradigm shift: a framework that integrates local
knowledge, ethical governance, and non-market values. Such an approach responds to modern challenges
by affirming that true human development transcends quantification, protecting dignity and stewardship as
essential conditions for just and resilient futures.

JEL Codes: J2; J8; 12; I3; O3; O4; O15; Z12
Keywords: Human Capital; Metric Reductionism; Existential Gap; Ontological Pluralism; Artificial
Intelligence; World Bank; Islamic Humanities; Risale-i Nur; Asabiyya; Social Policy

(")lg:iilemeyen Insan: Diinya Bankasi1 Modelinde Varolussal Bosluk

Oz

Bu makale, Diinya Bankasi’nin insan sermayesi stratejisini hizli teknolojik doniigiim ve modern diinyanin
entelektiiel meydan okumalar1 baglaminda elestirel bicimde yeniden degerlendirmektedir. 1978-2024
yillar1 arasindaki Diinya Kalkinma Raporlar1 ve elestirel literatiiriin sistematik incelemesine dayanarak,
Insan Sermayesi Endeksi’nin insan1 6lgiilebilir iiretkenlige indirgedigini gdstermektedir. Bu indirgeme, etik
yargl, sezgi ve kolektif bilgelik gibi Olclilemeyen insani nitelikleri dislayarak bir varolussal bosluk
yaratmaktadir. Makale, buna karsilik ontolojik cogulculuk &nerisini gelistirmektedir; Islami begerd bilimler
ve Risale-i Nur gelenegi iizerine temellenen bu yaklasimda insan, sermaye olarak degil, khalifa (ahlaki
0zne), fitra (dogal etik yonelim) ve asabiyya (toplumsal dayanigma) ile tanimlanmaktadir. Yontem olarak
elestirel sdylem analizi ve karsilastirmali kuramsal sentez kullanilmis; Bourdieu, Sen, Ferguson ve Islami
diistinceyle diyalog kurulmustur. Makalenin temel katkisi, yerel bilgi, etik yonetisim ve piyasa dis1 degerleri
iceren yeni bir paradigma dnermektir. Bu ¢ergeve, modern meydan okumalara yanit vererek, dlglilemeyen
insani onuru ve emaneti korumayi adil, direngli ve insani kalkinmanin vazgecilmez kosulu olarak
sunmaktadir

JEL Kodlar: J2; J8; 12; 13; 03; O4; O15; Z12 _
Anahtar Kelimeler: Insan Sermayesi; Olgiilebilirlik Indirgemeciligi; Varolugsal Bosluk; Ontolojik
Cogulculuk; Yapay Zeka; Diinya Bankast; Islam1 Beseri Bilimler; Risale-i Nur; Asabiyya; Sosyal Politika
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1. Introduction

The World Bank's conceptualisation of human capital has undergone a profound
transformation, increasingly crystallising around the Human Capital Project (HCP) and its
quantitative core, the Human Capital Index (HCI). While this metrics-based approach facilitates
cross-national benchmarking, it embodies a form of metric reductionism that conflates human
potential with economic productivity — a perspective becoming increasingly strained in an era of
rapid technological disruption (King, 2011; Lashley, 2018). Through a systematic analysis of
World Development Reports (1978-2024), this article identifies a decisive discursive shift: from
foundational "basic needs" frameworks toward a narrow skills-centric narrative explicitly aligned
with global market integration. Recent reports champion digital skills and lifelong learning as
remedies for the "changing nature of work," promoting scalable, techno-centric solutions such as
EdTech and Al-driven personalised learning (World Bank, 2018; Strokova et al., 2023). Yet this
shift systematically marginalises local context, cultural diversity, and participatory governance.
For instance, the 2024 WDR on "The Middle-Income Trap" links skills to technological adoption
but relies on generic frameworks that risk obscuring unique socio-cultural ecosystems (Warner,
Zhang, & Guillemot, 2024). Building on critiques of asymmetrical global governance (Simai,
2013), this article argues that the HCI's reductionism creates a profound normative and
methodological deficit, prioritising quantifiable outcomes over multidimensional human
capabilities. This deficit is mirrored at the micro-level in practices such as Al-assisted job
interviews, which reduce human potential to algorithmic data points (Kambur, 2022).
Consequently, this article calls for a move beyond metrics — advocating policy frameworks that
integrate local knowledge and co-creation with communities. Such a paradigm shift is essential
to transform human capital investments into genuine, resilient, and inclusive development, and to
open space for alternative ontologies that safeguard human dignity beyond quantification.

2. Methodology

This article employs a systematic qualitative review to analyze all World Development
Reports (WDRs) published by the World Bank from 1978 to 2024, for a total of 46 reports. The
WDR series serves as a comprehensive record of the World Bank's commitments regarding human
capital and development, allowing for the tracing of discursive shifts over nearly five decades.
The study includes all WDRs during this period, excluding supplementary documents for
methodological focus, while incorporating documentation from the Human Capital Project from
2017 to 2024. Data extraction involved two stages: first, a systematic search for the term "human
capital" and related concepts across the WDRs, yielding frequency counts presented in tables;
second, a thematic analysis of passages in which human capital is theorized, revealing discursive
shifts across five phases from 1978 to 2024. The secondary corpus includes peer-reviewed
literature on the World Bank and human capital, selected through systematic searches using terms
like "World Bank human capital" and "metric reductionism development." Inclusion criteria
demanded direct engagement with the Bank's framework, peer-reviewed status, and a range of
theoretical perspectives to ensure analytical diversity. The analytical framework combines critical
discourse analysis (CDA) with comparative theoretical synthesis, examining how human capital
is constructed and critiqued across the WDR series. Theoretical lenses from Bourdieu, Ferguson,
Sen, and Islamic humanities are employed to uncover limitations in the Bank's framing,
depoliticizing effects of metrics, and to provide alternative conceptual resources for critique and
understanding multidimensional human development. The theoretical lenses that guide the
synthesis — including Bourdieu’s social and cultural capital, Ferguson’s anti-politics machine,
Sen’s capability approach, and the Islamic humanities tradition — are introduced here in the
methodology, as they serve as the analytical architecture for interpreting the findings. Within the
Islamic humanities, concepts such as khalifa, fitra, asabiyya, and maqasid al-shariah are
mobilized. Asabiyya is treated in its dual potential (constructive solidarity and exclusionary
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tribalism), ensuring analytical balance while foregrounding its relevance as an alternative to the
Bank’s individualistic ontology.

3. Historical Evolution

Human capital has emerged as a central pillar in the World Bank’s pursuit of sustainable
development. Defined as the collective investment in individuals’ knowledge, skills, health, and
capacities, human capital is seen as essential for enhancing economic efficiency—especially when
harnessed alongside technological advances. By prioritizing education, health initiatives, and
professional growth, human capital strategies foster innovation, boost productivity, and promote
adaptability in the context of a rapidly evolving global economy. The World Bank’s focus on human
capital development aims not only to improve economic contributions but also to raise the overall
quality of life, advancing inclusive and sustainable growth for all segments of society (Ndulu, 2014;
Kiigiik, 2019). The intellectual origins of the human capital concept trace back to Adam Smith,
regarded as a foundational figure in modern economics. In his seminal work, The Wealth of Nations
(1776), Smith did not use the term “human capital” explicitly, but he recognized the value of
individuals’ abilities and skills within the production process. He argued that the knowledge and
expertise acquired through education, training, and experience constitute a form of capital, crucial
for societal prosperity. Smith’s perspective established the groundwork for later theories,
highlighting that investing in people’s development yields collective benefits and is a driver of
national wealth (Smith, 2007, p. 217).

a. 20th Century Theoretical Foundations and Expansions

The concept of human capital gained prominence in the mid-20th century through the work
of economists like Irving Fisher, Gary Becker, Jacob Mincer, and Theodore Schultz. Fisher was
one of the first to discuss “human capital,” highlighting the economic benefits of investing in
education and health (Mayilyan and Yedigaryan, 2022). Becker’s influential book, Human
Capital: A Theoretical and Empirical Analysis (1964), established a framework for understanding
how education and training enhance productivity and economic growth. He emphasized “on-the-
job training” as crucial for maintaining workforce competitiveness. Mincer built on Becker’s
ideas with the Mincer Earnings Function, which demonstrated the relationship between
educational attainment, work experience, and individual earnings, showing that these investments
yield significant returns (Mincer, 1974). Schultz, a Nobel laureate, explored human capital in
agriculture, illustrating its effects on productivity by improving farmers' education and health
(Mursa, 2007). While economic theories predominantly focused on education and productivity,
sociological perspectives, notably from Pierre Bourdieu, expanded the concept with “social
capital” and “cultural capital.” Bourdieu defined cultural capital as a collection of knowledge and
skills that foster social mobility, and social capital as the resources gained from social networks
(Bourdieu, 1986; Bourdieu, 1977). His framework highlights how social connections and cultural
familiarity can impact educational and workforce inequalities, advocating for policies that address
both formal education and structural barriers related to social and cultural capital. James
Ferguson’s critique in The Anti-Politics Machine further examines how development discourse
can depoliticize these inequalities. He argues that development frameworks often treat complex
social issues as technical problems, reducing individuals to economic units measured solely by
productivity. This perspective risks obscuring the political nature of inequality and can reinforce
existing hierarchies, as seen in the Human Capital Index (HCI). Thus, integrating Bourdieu’s and
Ferguson’s insights is vital for cultivating a more ethically grounded understanding of human
capital—one that recognizes individuals as socially embedded and politically engaged citizens.
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b. The World Bank Approach

Since the 1980s, the World Bank has progressively positioned human capital—especially
education and health—as central drivers of economic growth and poverty reduction in its policy
frameworks and funding strategies. Early World Development Reports (WDRs) highlighted the
importance of investing in people for national development, gradually introducing the term “human
capital” and emphasizing the roles of education, health, and effective governance in fostering
productivity (WDR, 1980-1989). According to Muhammad, Egbetokun, and Memon (2015),
effective governance is crucial for human capital to significantly influence economic growth. They
argue that without strong institutional structures and integrity, even a highly educated workforce
may struggle to achieve meaningful economic progress. Throughout the 1990s, the Bank
significantly increased its support for education in developing countries, becoming a leading
provider of financial resources and technical assistance. During this period, reports and lending
initiatives shifted focus from basic access to improving educational quality, aligning curricula with
labor market demands, and promoting lifelong learning. Notably, the WDRs began to address the
challenges of globalization, the “brain drain,” and the need for adaptive education and training
systems to meet the evolving needs of both individuals and economies (Burnett, 1996; WDR, 1995;
Kiigiik, 2023). The 2000s and beyond saw a deepening of this approach, with the Bank advocating
for stronger links between education, health, and labor market outcomes. Initiatives such as the
Human Capital Project and the Human Capital Index reflect a holistic, data-driven strategy that
recognizes the value of continuous investment across the life cycle. More recent reports emphasize
the importance of quality education, digital skills, and lifelong learning, particularly as technological
change transforms the nature of work (World Bank, 2018, 2019). Despite these efforts, critiques
remain. The Bank’s strategies, often rooted in standardized, data-driven models, may not always
account for local contexts, cultural factors, or the need for participatory policy design. Ongoing
challenges include ensuring equitable access, addressing skill mismatches, and adapting education
systems to both global and local realities. The following is a summary of key literature critiques
concerning the Bank's development policies and its approach to human capital.

Table 1. Expanded Critical Convergence: Bond's Elite Transition through the Lenses of
Critical Development Theory

Application in

meewoc:litlcal Core Patrick Bond's South Key Linkage and
Source Theoretical Critique = Africa Analysis (Elite Outcome
Transition)
S Development The shift from Depoliticization has
institutions convert reduced developmental
James structural/political the pro-poor RDP to the discourse to an economic
" P . . neoliberal GEAR was .
Ferguson: "The problems into technical, . . N . theoretical framework,
Anti-Politics administrative issues to Justlﬁgd as a "technical overlooking critical
Machine" depoliticize them and necessity . underlying structural
. macroeconomic . .
expand bureaucratic stabilit influences, such as racial and
control. 4 political factors.
Jason The global The post- Entrenched
Hickel: "The capitalist  system  is Apartheid government Inequality: The pursuit of
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Critical Application in

Framework Core Patrick Bond's South Key Linkage and
Theoretical Critique  Africa Analysis (Elite Outcome
Source ..
Transition)
Myth of Endless inherently polarizing. prioritized  integration growth failed to dismantle
Growth" & Growth policies ignore into the global economy the economic legacy, leading
Unequal the structural extraction over structural to the deepening of Class
Exchange of value from the Global transformation or Apartheid.
South. "delinking."
Periphery
economies are structured The negotiated Structural
Samir to be outward-looking, transition = maintained Continuity: The transition

focusing on the needs of capital's control over key failed to fundamentally

f}ll:é lrI: heral the Center, which hinders assets and facilitated change South Africa's status
Ca itglism" autonomous capital flight, ensuring as a peripheral economy,
P accumulation for the sake structural reliance on the reproducing the unequal
of integration into the Center. structure of accumulation.
global market.
Austerity under
Neoliberal GEAR led to cuts and .G'endered
Suzanne . .. Inequality: The
metrics overlook the cost-recovery  policies A .
Bergeron: . . ) . financialization of services
J social reproduction sector for basic services (water, . .
(Feminist . . . g intensified gendered and
. (care work), increasing electricity), shifting the . . .
Finance .. spatial inequality by
Critique) the burden on women and burden of care deficit penalizing the social
marginalized groups. management onto -
) . reproduction sector.
women in townships.
Critiques global . Desplt.e high Metric . Failure:
metrics (like HCI) for public spending and HCI-type metrics mask
L near-universal severe spatial and racialized
Lant measuring inputs (ycars enrollment (high input quality gaps in education
Pritchett: of schooling, enrollment) & putqualtity  gaps " )
. measures), South Africa The  resulting human
(HCI/Learning rather than actual .. . . .
- ... maintains one of the capital" deficitis nota simple
Validity outcomes (cognitive | . . . .
. . . highest internal learning funding problem, but a deep,
Critique) skills, learning mastery). . . . . .
" . . inequalities (vast quality structural —quality failure
Schooling is not . .
Jearning." gap between rich/poor perpetuated by the elite

schools). transition.

According to Bond, the World Bank emphasizes policy reform within the status quo, sees the global workforce interests
at the centre. Bond argues that the human capital approach risks becoming just another form of "elite transition," where
the language and focus of development change, but the fundamental patterns of exclusion and accumulation stay the same.
The World Bank Human Capital approach focuses on individual/aggregate outcomes, which may inadvertently
create/empower new elites. The World Bank’s focus on human capital, if not combined with structural changes, can allow
a new technocratic elite to form, while leaving deeper inequalities unchanged.

4. Enhancing Education and Integrating Human Capital through Technology

The World Bank increasingly positions digital integration as a catalyst for

educational equity and quality in developing economies (Rajasekaran et al., 2024). This
strategy moves beyond mere infrastructure, emphasizing a "data-driven" ecosystem
where digital learning platforms (MOOCs), Al-powered adaptive tutoring, and immersive

technologies (VR/AR) are utilized to personalize learning and monitor systemic gaps
(World Bank Group, 2021; Serutla et al., 2024). While these EdTech tools aim to bridge
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the "skills gap," their implementation faces significant hurdles, including digital literacy
divides and the risk of reinforcing existing inequalities (Martin-Somer et al., 2024).
Consequently, the Bank’s framework increasingly links technological adoption to robust
teacher support and continuous metric-based evaluation to ensure sustainable human
capital development.

5. The World Bank's Strategic Vision for Education and Human Capital
Development: Insights and Initiatives

The World Bank’s evolving approach to human capital underscores its centrality to
economic growth, poverty reduction, and sustainable development. By prioritizing investments in
education, health, and social protection, the Bank positions human capital as the foundation for both
individual advancement and national prosperity (World Bank, 2018). Recognizing the
transformative role of education since the 1990s, the World Bank has shifted its focus from
expanding access alone to enhancing the quality and relevance of learning. This includes improving
teacher training, updating curricula, and fostering environments that equip students with the skills
required in contemporary labor markets (Ahmad et al., 1990; Heyneman & White, 1986). The Bank
also promotes lifelong learning, acknowledging that ongoing skills development is essential in an
era of rapid technological and economic change (World Bank Group, 2003). Equity and inclusion
remain at the core of the Bank’s strategy, with targeted efforts to reach marginalized populations,
girls, and rural communities (World Bank Group, 2014). By leveraging data-driven policy and
evidence-based interventions, the World Bank aims to optimize educational investments and
monitor the effectiveness of reforms (World Bank Group, 2024). Health and well-being are
intimately connected to educational success. Integrating health, nutrition, and social protection
initiatives not only improves learning outcomes but also strengthens the broader human capital
necessary for resilient societies (World Bank, 2000).

Collaboration with local governments and communities ensures that interventions are
context-sensitive and responsive to specific needs (McLean et al., 2006). Recent country-specific
examples demonstrate the practical impact of this vision. In Turkey, for example, the Bank’s
analysis highlights the need for equitable human capital investments, fiscal adaptability, and
alignment with shifting labor market demands for post-pandemic recovery (World Bank, 2022). In
Vietnam, the Bank’s recommendations focus on creating high-quality jobs, enhancing job quality,
and connecting skilled workers with 21st-century employment opportunities (World Bank, 2018).
The Human Capital Project (HCP), launched in 2017, further integrates these priorities. By
measuring and benchmarking health and education outcomes through the Human Capital Index, the
HCP provides actionable insights for national policy while emphasizing equity and inclusive
participation—particularly for women and youth. Data-driven methodologies enable the design of
targeted interventions, ensuring resources are allocated effectively to maximize both individual and
societal returns. As global labor markets are reshaped by automation and digital technologies, the
World Bank stresses the need for continuous learning, adaptability, and innovative job creation
(Strusani & Houngbonon, 2019; Kiigiik, 2020). The transition from traditional labor to human
capital-centric strategies is not only a policy trend but a critical pathway for economic
competitiveness and long-term growth (World Economic Forum, 2023). In summary, the World
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Bank’s strategic vision for education and human capital development is multifaceted: it seeks to
enhance quality, foster inclusion, promote lifelong learning, and integrate health and social well-
being—anchored by evidence-based policy and local collaboration. The result is a dynamic
framework designed to empower individuals, strengthen communities, and drive sustainable
economic transformation.

6. Findings

The World Bank's human capital framework has evolved through three distinct
phases: emergence in the 1980s, expansion with social dimensions between 1990 and
2010, and digital-global transformation from 2010 to 2024. The following tables trace
this trajectory.

Table 2. Early References to Human Capital in World Development Reports (1978-1989)

Caption: Table 2 presents a systematic analysis of the World Development Reports from 1978 to 1989, emphasizing the
evolving role of human capital within the World Bank's development framework. Initially, the concept was absent, but it gained
significance after 1980, particularly with the emergence of market liberalization and structural adjustment policies. By 1984, human
capital had become a central topic in discussions, although it was primarily framed through an efficiency-driven perspective focused
on national productivity rather than on social equity.

World Mention of
Year Development Human Capital Notes

Report (WDR)
World First World Development Report.
Contains  predictions and financial
1978  Development Report No o . lobal 1
1978 indicators regarding global development
problems.
World .
1979 Development Report No Second report, evah.latmg global
1979 development problems in detail.
World Emphasizes global challenges and
1980  Development Report No recommends actions for developing
1980 countries.
World Fourth report. Human capital
0 mentioned for the first time. Emphasizes the
1981  Development Report Yes .
1981 lack of human capital as a developmental
resource issue.
World Discusses global economic crisis
1982  Development Report Yes (once) and challenges faced by developed
1982 countries.
World . . .
1983 Development Report Yes (once) Provides statistics and discusses
development problems.
1983
World Yes 7 Focuses on financial crisis,
1984  Development Report . lati h litical 1
1984 times) population growth, and political turmoil.
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Year

1985

1986

1987

1988

1989

Overall

World
Development
Report (WDR)

World
Development Report
1985

World
Development Report
1986

World
Development Report
1987

World
Development Report
1988

World
Development Report
1989

Mention of
Human Capital

Yes (once)

Yes (once)

Yes (twice)

Yes (once)

Yes (twice)

Yes

times)

Notes

Eighth report, focused on foreign

capital  contribution to  economic
development.

Focuses on sustainable economic
growth.

Tenth report with indicators related
to the world economy and developing
countries.

Discusses world economy and
developing countries.

Discusses world economy and
developing countries.

Human capital is considered a

(16 crucial development resource, impacting

productivity and viewed as a national-
level development element.

Table 2 examines the World Development Reports from 1978 to 1989, highlighting the growing significance of human

capital in the World Bank’s development framework. Initially overlooked, the concept gained prominence after 1980, particularly in
1984, with seven mentions relating to education, health, and workforce skills. Despite this, the World Bank prioritized efficiency-
driven outcomes, often neglecting broader social welfare. By 1989, while human capital was included in discussions, the focus
remained on economic results over equity. This aligns with Becker’s (1964) human capital investment theory and sets the stage for
future policies emphasizing education, digital transformation, and workforce adaptability.

Table 3. The Expanding Role of Human Capital in World Development Reports (1990-2016)

Caption: Tuble 3 presents a chronological overview of human capital references in World Development Reports from 1990

to 2016. It highlights the increasing frequency and thematic depth of human capital discussions, reflecting a shift from productivity-
centered approaches to broader frameworks encompassing equity, institutional reform, and digital transformation.

Year World  Development | Frequency of Mentions | Key Issues (Summary)
Report (WDR) Title
1990 Poverty 29 Emphasizes education
as key to poverty
reduction; addresses
barriers faced by low-
income families.
1991 The  Challenge of | 25 Focus on equitable
Development access to  health,
nutrition, and
education; East Asia’s
growth  linked to
education investment.
1992 Development and the | 6 Education and
Environment technology investment
as drivers of
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environmental
sustainability.

1993 Investing in Health 2 Health as a core element
of human capital; also
education and nutrition.

1994 Infrastructure for | 1 Links infrastructure and

Development social  development;
highlights  education
and health.

1995 Workers in an | 61 By offering training and

Integrating World skill development,
governments invest in
the future of the global
economy, supporting
individuals and
fostering a  more
resilient and prosperous
society for all.

1996 From Plan to Market 15 Strong human capital
aids transition from
planned to  market
economies.

1997 The State in a Changing | 12 Effective states support

World human  capital for
sustainable growth.

1998/99 Knowledge for | 30 Highly educated

Development workforce helps close
knowledge gaps.

2000/01 Attacking Poverty 1 Resilience  strategies,
equitable resource
access.

2002 Building Institutions for | 31 Institutions ensure

Markets equal opportunities;
improve  access  to
education, health, and
nutrition.

2003 Sustainable 30 Cleaner environment,

Development in a nutrition, women’s

Dynamic World health, and literacy
improve human capital.

2004 Making Services Work | No Access to education,

for Poor People health, water, and
sanitation for the poor.

2005 A Better Investment | 26 Conditional cash

Climate for Everyone transfers link financial
aid to school attendance
and health checks.

2006 Equity and | 49 This text undertakes a

Development critical examination of

capital distribution
worldwide,

highlighting the
disparities that exist
among individuals
across various regions.
Understanding this
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distribution is vital for
addressing global
inequalities and
fostering more
equitable economic
opportunities for all.
2007 Development and the | 158 Youth as key to future
Next Generation growth;  focus on
education, health, and
skills.

2008 Agriculture for | 33 The  influence  of
Development agriculture on
economic growth is a
key sectoral driver of
economic growth.

2009 Reshaping  Economic | 68 Human capital
Geography investment should align
with geography.
2012 Gender Equality and | 70 Women’s access to
Development education and health
boosts productivity.
2013 Jobs 65 Quality jobs require

education aligned to
labor market needs.
2016 Digital Dividends 20 Human capital essential
to maximize digital
technology benefits.

Table 3 provides a systematic overview of references to human capital in World Development Reports from 1990 to 2016,
emphasizing important development themes and policy changes. During this period, the understanding of human capital evolved from
being viewed merely as a national resource to being recognized as a key driver of social development and policy implementation. This
shift became particularly evident with the integration of the workforce into the global economy in 1995. Furthermore, subsequent
development reports have highlighted the impact of global competition on human capital.

e Expansion of Human Capital Beyond Economic Productivity (1990s)

In the early 1990s, World Development Reports (WDRs) highlighted the pivotal
role of human capital in fostering economic development and alleviating poverty.
Education and healthcare were recognized as fundamental elements in improving quality
of life, moving away from a narrow focus on productivity. By 1995, the understanding of
human capital transcended national limits, integrating into the global economic
framework and emphasizing its connection to international market access, as exemplified
by China's economic strategies (Kiictik, 2021).

e Institutional and Social Framing of Human Capital (2000s)

The World Bank's transition from its 1990 approach to poverty—which primarily
focused on technical measures—towards a multidimensional perspective in the
2000/2001 report "Attacking Poverty" reflects a significant change in understanding,
influenced by Amartya Sen's capabilities approach and the United Nations Development
Programme's (UNDP) human development paradigm. Poverty is no longer viewed merely
as a lack of income or services; instead, it is seen as a deprivation of agency, voice, and
resilience. This redefinition shifts the focus of development to the expansion of
freedoms—economic, social, and political—rather than merely the accumulation of
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wealth. As a result, it challenges the traditional growth-first models and lays the
foundation for equity-centered strategies that are now integral to global development
discussions.

¢ Knowledge Economy and Technological Integration (2010s)

By 2012, the emphasis on gender equality emerged as a vital component of human
capital, reinforcing the necessity for inclusive policies to achieve sustainable
development. The 2013 WDR boldly reframed human capital within the context of the
job market, advocating for proactive skills development and ensuring employment
stability. The crucial 2016 WDR introduced digital transformation as a central pillar,
asserting that human capital policies must evolve in tandem with technological
advancements to harness the full potential of digital economies. Over the years, the World
Bank has transitioned from a labor-focused perspective to a comprehensive human capital
framework that includes social policies, institutional reforms, and technological
innovations. Initially concerned with economic efficiency, recent reports emphasize
equity, social inclusion, and adaptability to global changes. This shift highlights the
importance of knowledge economies and social protections, marking human capital as a
key element of long-term development that goes beyond mere productivity enhancement.
The Human Development Index (HDI), introduced in 1990 by Mahbub ul-Haq and
supported by Amartya Sen's ideas, reflects a broader view of development prioritizing
human well-being over economic growth alone. In contrast, the World Bank focuses
primarily on market-driven development, viewing economic growth as a pathway to
social improvement, with poverty alleviation strategies centered on financial mechanisms
like conditional cash transfers. Sen’s Capabilities Approach challenges this narrow
economic perspective, arguing that development should expand individual freedoms and
opportunities, not just boost economic output. He emphasizes that deprivation includes
limited access to education, healthcare, and representation, calling for a focus on equity
and social empowerment. Sen’s influence has propelled a shift towards more holistic and
sustainable development strategies, prioritizing human welfare alongside economic
progress.

Table 4. Global Market Dynamics and Investment in Skills Development: A Revised Human
Capital Approach by the World Bank (2017-2024)

Caption: Table 4 outlines the World Bank's evolving human capital strategy from 2017 to 2024, emphasizing the
integration of skills development into global market dynamics. The reports reflect a shift toward transnational labor mobility, digital
transformation, and inclusive recovery frameworks, positioning human capital as a strategic asset for economic resilience and
innovation.

2017 Human Capital Whole-of-Government Approach:

Project The Human Capital Project encouraged

cross-sector collaboration—linking

ministries of finance, education, health,

Yes (213) and labor to align policies for better
human development outcomes
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2017 WDR
Governance and
the Law

Mainstreaming Human Capital: The
approach has placed "human capital” at
the center of development discourse. It
has provided finance ministers with a
hard-number justification to argue for
increased budgetary allocations to health
and education sectors, moving beyond
moral arguments to economic ones.

Moving Beyond the Washington
Consensus: Politics (Analysis) <«
Technocratic Framework
(Implementation). The report's most
notable and lasting contribution is
redefining "politics" from a taboo
subject into a fundamental factor in
development.

2018

Human Capital
Index

Creation of a Universal Metric: The
HCP's Human Capital Index (HCI)
successfully  created a  single,
comparable metric (the expected
productivity of a future worker) for 174
countries. This has forced a global
conversation focused on health and
education outcomes like child stunting,
child survival rates, and learning-
adjusted years of school

The Quantification of Human
Potential: The most significant result is
the reduction of human worth to a single,
economically utilitarian metric. Critics
argue this frames children not as rights-
bearing citizens but as future economic
assets, valuing their development only
insofar as it contributes to GDP. This is
a fundamental shift in global governance
philosophy.

2019

World
Development
Report 2019: the
changing nature
of work

Yes (165)

Investing in upskilling is crucial for
fostering individual skills, nurturing
innovation, and  promoting  the
movement of skilled workers across
borders. As the global workforce
evolves, these strategies are vital in
addressing emerging demands and
challenges. By prioritizing  skill
development, we can equip individuals
with the tools they need to adapt to new
technologies and a changing job market.

2020

World
Development
Report 2020:
trading for
development  in

Yes (31)

Strategies for Sustainable Integration
in Global Trade: It is a roadmap that
explains the new trade paradigm of the
global economy, sees GVCs as a door of
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the age of global
value chains

opportunity, but argues that government
reforms are essential to enter this door.

2021 World Data-Driven Strategies vs. Local
Development Context and Culture: While data-
Report 2021: data driven approaches are valuable for
for the better lives benchmarking and designing policies,

they often overlook the significant
impact of local socio-cultural factors on
human capital outcomes. Elements such
as marriage patterns, life expectancy,
educational  attitudes, and local
traditions play a unique role in shaping
development across different regions.
Cultural heritage, community
engagement, and local practices are not
only essential to regional identity but
also directly contribute to the growth of
human capital. For strategies to be
sustainable and effective, they must be
informed by and responsive to these
local contexts.

2022 World Yes (1)

Development

Report 2022:

Finance for an Cage of Orthodoxy: The report seeks to

Equitable

Recovery maintain the existing model of global
financial capitalism by excluding
finance from the crisis narrative and
portraying it as the system's savior.

2023 World Yes (23) Ignoring the "Brain Drain: The model
Development . . .
Report 2023: assumes thgt invested hmqan capital will
Migrants be product.lvel.y used within the country.

’ However, it fails to account for the global
Refugees, and . X )
Socictics governance failure regar(.hngl skll.led

migration. A small, poor nation investing
heavily in creating doctors and engineers
may see its entire return on investment
vanish when those professionals emigrate
to wealthy nations, a process the current
global system actively facilitates.

2024 World Yes (41) Driving Domestic Policy Reform: In
Development

Report 2024: the
middle  income
trap

many lower and middle-income
countries, the "shock" of a low HCI
ranking has spurred internal reviews and
policy shifts. Governments are now more
intensely scrutinizing their education
quality and health systems, leading to
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new reform programs aimed directly at
improving their HCI score.

Table 4 explores the evolution of human capital policies in the World Bank Development Reports from 2017 to 2024. It
emphasizes the growing focus on skills development, talent mobility, and digital transformation as responses to shifts in the global
market and socio-economic changes. These reports demonstrate how human capital has evolved from being viewed as a national
economic asset to a transnational framework, impacting global value chains, migration policies, and digital economies.

Table 5. Human Capital Themes in World Development Reports (1981-2024)

Caption: Tuble 5 categorizes key human capital themes addressed in World Development Reports between 1981 and 2024.
It highlights the evolving conceptualization of human capital—from poverty alleviation and economic growth to transnational
mobility, innovation, and lifelong learning—reflecting the World Bank's shifting priorities in response to global challenges.

Examples from

Theme Description WDRs

Investing in human capital to

Poverty Reduction lift individuals and communities out of WDR 1990, WDR

2000/2001, WDR 2002
poverty.
Human capital as a driver of WDR 1987, WDR
Economic Growth productivity, innovation, and 1991, WDR 1995, WDR 2005,
sustainable development. WDR 2008

Importance  of  education,
Education & Skills training, and lifelong learning for
individuals and economies.

WDR 1990, WDR
2007, WDR 2016, WDR 2018

Health, nutrition, and social WDR 1993, WDR
Health & Wellbeing  support as enablers of individual 2000/2001, WDR 2007, WDR
potential. 2012
Human capital in the context of WDR 1995, WDR
Global Economy globalization, technological change, and 2002, WDR 2003, WDR 2009,
interconnected markets. WDR 2019, WDR 2020

Interconnectedness of to Evolution from national asset WDR 1995, WDR

Human Capital global “commodity; emphasis on ,,,5 w2007, WDR 2019
adaptability and lifelong learning.

Skills for the modern job

Individual Skill market: adaptability, creativity, digital WDR 2007, WDR
vidu s literacy, life learning, and connection 2016, WDR 2018, WDR 2019
skills
Preparing  individuals  for WDR 2013, WDR
Global Workforce global labor markets: cross-cultural 2018, WDR 2019, WDR 2020,
competencies, language skills. WDR 2023
Creativity and
Innovation entrepreneurship  as  drivers  of WDR 2016, WDR
development; support for 2019, WDR 2024

experimentation and R&D.
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Examples from

Theme Description WDRs
Tanstaonl B o S S e w010, wo
Capital guage, & 819540 520, WDR 2023
adaptability.
. . Strategic skill development to
Escaping the Middle- overcome stagnation: digital literacy, WDR 2024
Income Trap :
entrepreneurship.

Continuous  education and
Lifelong Learning reskilling to meet evolving labor market
demands.

WDR 2007, WDR
2016, WDR 2019, WDR 2024

Table 5 illustrates the World Bank's evolving understanding of human capital as a multifaceted resource essential for

sustainable development.

Table 6. Chronological Evolution of Human Capital Focus in World Development Reports
(1978-2024)

Caption: Table 6 presents a periodized overview of the World Bank'’s evolving human capital focus across five distinct
phases. It traces the conceptual shift from early development concerns to a multidimensional framework that integrates education,
health, innovation, and global labor mobility. The table highlights how human capital has become central to poverty alleviation,
economic resilience, and inclusive growth in a rapidly changing global context.

Period WDR Key Theme & Human Capital Focus
Years
1978 WDR Early stages of global development issues, without a specific
1980 1978-1980 focus on human capital.
1981 WDR Human capital emerges as a national development asset,
1989 1981-1989 emphasizing productivity, education, and training.
Human capital becomes central to poverty reduction and
1990 WDR  economic growth. Focus on health, education, on-the-job training, and
2000 1990-2000 technology adoption. Examples include Germany’s dual education
system, Kenya’s M-Pesa, and Vietnam’s poverty reduction.
Human capital framed within globalization. Emphasis on
2000- WDR - . .
adaptability, knowledge, and technology. Investments in education
2010 2000-2010 . .
and health seen as essential for societal advancement.
Human capital as a strategic pillar for digital transformation,
2010- WDR . i d inclusi . F Kills devel ¢
2024 2010-2024 innovation, and inclusive growth. Focus on skills development,

gender equity, and global workforce resilience.

Table 6 provides a comprehensive overview of the World Bank’s evolving approach to human capital from 1980 to 2024, highlighting
significant shifts in priorities and strategic focus over the decades.

Key Observations:
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Historical Context: The table illustrates the shift of human capital from being a national resource
to a key factor in global competitiveness. The World Bank’s focus evolved from social goals like
poverty reduction (1990-2000) to technical objectives such as digital transformation and
innovation (2010-2024), reflecting the changing global economic landscape.

Emphasis on Education and Health:** World Development Reports position education and health
as vital for economic growth and poverty alleviation. However, post-development scholar Arturo
Escobar criticizes this Western-centric view, arguing that it overlooks local knowledge and
alternative well-being measures. He asserts that the Bank's standardized approach undermines
self-determination and promotes a homogenized world focused on capital accumulation.

Adaptability and Lifelong Learning: The increasing emphasis on lifelong learning highlights the
necessity for individuals to adapt continually. Institutions like OECD and UNESCO promote this
as essential for citizenship, yet it often excludes low-income groups, reinforcing a performance-
oriented paradigm.

Integration of Technology: The reports recognize the role of digital tools in labor markets,
stressing the need for digital skills. However, issues such as platform capitalism and data
ownership are often overlooked, treating technology as an uncontrollable force while ignoring the
monopolistic practices of major companies.

Global Workforce Dynamics: The interconnected global workforce highlights the importance of
cross-cultural competencies and talent migration. While addressing challenges from
globalization, development reports frequently suggest reskilling and upskilling as solutions,
despite technological advances creating structural unemployment.

These findings also point toward the absence of alternative ontologies in the Bank’s framework. Concepts
such as asabiyya (communal solidarity) and khalifa (moral stewardship) from the Islamic humanities
tradition — which treat human worth as irreducible to productivity metrics — are systematically excluded.
This exclusion sets the stage for the conceptual constructs developed in the discussion: metric reductionism,
the existential gap, and the cage of orthodoxy.

7. Discussion: The "Talent Factory" vs. The Ontological Integrity of the Human

The analysis of World Development Reports (WDR) from 2017 to 2024 reveals a
systematic transition from viewing human development as a social right to treating it as
a quantifiable strategic asset. This evolution is characterized by four critical dimensions
of metric reductionism:

a. The Quantification of Human Potential (2017-2018)

The introduction of the Human Capital Index (HCI) in 2018 represents a pivotal
turning point. By reducing a child’s future to a single "productivity score," the Bank
successfully mainstreamed human capital into the agendas of finance ministries.
However, this success has come at a steep price: the commodification of the individual.
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e The Critique: As illustrated in Table 4, the HCI frames children not as rights-
bearing citizens but as "future economic assets." This metric prioritizes the score
over the essence of human life, effectively ignoring regional disparities (e.g.,
Indonesia) and structural neglect (e.g., Nigeria).

b. Labor as a "Plug-and-Play" Component (2019-2021)

With the 2019 "Changing Nature of Work" and 2020 "Global Value Chains"
reports, the Bank redefined the human worker as a flexible unit within global production
networks.

e Metric Reductionism: Education is no longer viewed as a tool for personal or civic
growth but as a process of "upskilling" designed solely to meet the demands of
global capital.

e The Data Gap: The 2021 focus on "Data for Better Lives" paradoxically overlooks
"data inequality" (Mukiri-Smith et al.). While the Bank promotes digital
transformation, it ignores the reality that those without data power remain
excluded from this new, "quantified" reality.

c. Assortative Matching and the Global Brain Drain (2022-2023)

The 2023 report on migration introduces the concept of "assortative matching,"
which treats human talent like a global inventory.

e The Critique: By prioritizing the movement of high-skilled labor to developed
markets, the Bank’s model inadvertently facilitates a "brain drain." Investing in
human capital in the Global South becomes a "vanishing investment" when the
system is designed to extract that talent for Global North markets, leaving local
social needs unaddressed.

d. The "Middle-Income Trap" and the Commodification of Education
(2024)

The 2024 WDR reinforces the idea of "innovation-driven" human capital to escape
economic stagnation.

e The Risk: Through private-sector involvement (e.g., the IFC), education is
increasingly being transformed into a "talent factory." This market-driven
approach neglects local agriculture, traditional crafts, and social justice,
narrowing the human experience to whatever the global market is currently
"buying."
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e. Synthesis: The ""Cage of Orthodoxy'" and the Existential Gap

The historical evolution of the World Bank’s approach (Tables 5 and 6) confirms
that the narrowing observed between 2017 and 2024 is part of a long-term, systematic
paradigm shift. Human development—defined by broad social goals like "poverty
reduction" in the 1980s and 90s—has undergone a sharp transformation toward technical
and market-oriented objectives such as "digital transformation," "global
competitiveness," and "innovation." This trajectory has constructed what this study terms
the "Cage of Orthodoxy," where:

o Politics is reduced to technocratic implementation.
e Culture is ignored in favor of universal benchmarking.
o Resilience is redefined as the individual’s sole burden to adapt to market shocks.

Core Finding: By ignoring the non-marketable dimensions of humanity—ethics,
empathy, and collective agency—the Bank’s model creates a profound "Existential Gap."
Instead of fostering the unique qualities that make humans indispensable, this framework
prepares individuals to compete with Artificial Intelligence on the AI’s own terms:
efficiency and speed. True development, however, necessitates a paradigm that views the
human not as "capital," but as a "subject" capable of building their own future with reason
and ethical responsibility.

f. Beyond Metrics: Ontological Pluralism and the Islamic Alternative
Ontology

At this point, it is essential to recognise the significant contributions of the Islamic
intellectual tradition. Often positioned outside the Western critical canon, it presents a deeply
rooted alternative epistemic challenge to metric reductionism. Overlooking this perspective
represents a notable methodological shortcoming. The ontological assumptions embedded within
the Human Capital Index are as culturally specific as the traditions they systematically
marginalise. In Islamic thought, the human being transcends mere economic input and is
understood through the lens of khalifa — a concept embodying moral stewardship and accountable
agency on Earth. Human worth cannot be reduced to productivity scores (Nasr, 1981). Instead,
this ontology evaluates human value through the integrity of rational ( ‘aq/), moral (fitra), and
communal (asabiyya) capacities in their holistic entirety. The concept of fitra — the innate moral
compass and capacity for meaning-making inherent to every human — serves as a direct counter-
argument to the HCI's characterisation of the child as merely a "future economic asset." Within
this framework, human value defies quantification because it inherently embodies what is
immeasurable.

This perspective aligns with, yet remains epistemically distinct from, Sen's capability
approach and Nussbaum's emphasis on human dignity. While Sen grounds his critique in liberal
political philosophy, the Islamic tradition anchors a similar objection in a relational and
cosmological ontology that long predates Enlightenment frameworks. Ibn Khaldun's philosophy
of civilisational development, articulated in the Mugaddimah, further deepens this critique. He
argues that true flourishing arises not from individual accumulation but from collective solidarity
and communal virtue (asabiyya) — a claim that directly challenges the atomistic logic of the HCI.
The community, not the isolated individual, should be the primary unit of analysis. The magasid
al-shariah framework — the foundational philosophy of Islamic jurisprudence — translates this
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ontology into policy-relevant terms by protecting five mutually constitutive intrinsic values: life
(nafs), intellect ( ‘aql), lineage (nas!), property (mal), and dignity ( ird). The protection of intellect,
for instance, grounds an education irreducible to labour market alignment; the protection of life
justifies public health investment based on intrinsic worth, not future productivity. Together, these
five dimensions offer substantive content for the multidimensional, context-sensitive, and
ontologically comprehensive development paradigm this article advocates (Chapra, 2008). The
systematic neglect of such frameworks within the Bank's ostensibly universal discourse is not a
benign oversight; it is a symptom of the very "cage of orthodoxy" this study seeks to dismantle.
The three constructs developed throughout this discussion — metric reductionism, the existential
gap, and the cage of orthodoxy — are not isolated analytical tools. Together, they diagnose a deeper
malady: the World Bank's human capital framework operates within a single ontological register,
one that recognises only what can be measured, commodified, and optimised for economic output.
This register is not epistemologically neutral. It is a specific, historically situated way of being in
the world — one that privileges quantification over quality, exchange value over intrinsic worth,
and individual productivity over collective flourishing. Ontological pluralism offers an
alternative. It begins from the premise that there are multiple, legitimate ways of understanding
what a human being is, what development means, and what a good life consists of. Within this
pluralist frame, metric reductionism is exposed as a self-imposed blindness: it mistakes the map
(the HCI score) for the territory (the actual, complex, emergent capabilities of persons and
communities). The existential gap is reframed not as a policy failure to be filled by better metrics,
but as a constitutive feature of human existence. The gap cannot be closed because human dignity,
ethical judgment, and collective wisdom are, by their nature, resistant to final quantification. Any
development framework that denies this gap is not only incomplete but ontologically violent. The
cage of orthodoxy is recognised as a governance structure that actively suppresses ontological
diversity — not through coercion but through seduction: offering finance ministers a clean,
comparable, globally legitimate number (the HCI) in exchange for compliance with a narrow
worldview. What would a post-HCI, ontologically pluralist human development policy look like?
It would not abandon measurement entirely, but it would subordinate measurement to meaning.
Practical principles include:

Mandatory qualitative accompaniment — Every quantitative human capital indicator should be
paired with a locally grounded, participatory narrative assessment that captures what numbers
cannot (e.g., community-defined well-being, intergenerational knowledge transmission).
Reversibility and contestability — Metrics must be designed to be revisable through deliberative
processes involving those whose lives are being measured. The HCI currently lacks any
mechanism for contestation.

Epistemic reservation zones — Policy domains where intrinsic, unmeasurable human goods are
at stake (e.g., ethical education, cultural preservation, spiritual development) should be explicitly
protected from metric-driven performance management.

Institutional diversification — Development finance and technical assistance should not flow
exclusively through the World Bank's metric regime. Alternative institutions — including those
rooted in Islamic finance principles, Indigenous development banks, and community-led funds —
deserve parity of access and recognition.

This ontological turn does not reject the World Bank's legitimate concerns with health, education,
and productivity. It insists, rather, that these concerns be pursued without reducing the human to
what the market can price. In an era of artificial intelligence — a technology that excels precisely
at optimisation within given metrics — the failure to cultivate what is unmeasurable (ethical
judgment, intuition, collective wisdom) is not merely a philosophical oversight. It is a practical
catastrophe in waiting. Al will outperform humans on every measurable dimension of labour.
The only defensible human comparative advantage lies in what cannot be measured. Ontological
pluralism is therefore not a luxury of critical theory; it is the pragmatic condition for a future
where humans remain irreplaceable. As shown in Figure 1, the Human Capital Index reduces
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human worth to measurable productivity, whereas the Islamic tradition foregrounds stewardship,
dignity, and communal solidarity.

Figure 1. Comparative Ontologies of Human Development: HCI vs.
Islamic Humanities

Human Capital Index (HCI) Islamic Humanities
-w
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8. Conclusion: From Algorithmic Utility to Ethical Subjectivity

This article has traced the evolution of the World Bank’s human capital
framework, showing how it has moved from national productivity in the 1980s, through
social dimensions in the 1990s and 2000s, to a digital-global metric regime after 2010.
Across this trajectory, three constructs—metric reductionism, the existential gap, and the
cage of orthodoxy—diagnose the narrowing of human development into a single
ontological register that privileges what can be measured and commodified. What gets
lost are precisely the qualities that make humans irreplaceable: dignity, ethical judgment,
intuition, and collective wisdom. The alternative proposed here—ontological pluralism—
does not call for more or better metrics, but for a different starting point: treating the
human not as capital to be optimised, but as a subject whose worth cannot be captured by
any index. This ontological turn requires practical shifts: pairing quantitative indicators
with qualitative narrative assessments, designing metrics that are reversible and
contestable, protecting domains of intrinsic human goods from metric-driven
management, and diversifying institutions beyond the World Bank’s regime. Such steps
would re-anchor development in plural ontologies that respect multiple ways of defining
human flourishing. In an era of artificial intelligence, this is not a philosophical luxury
but a strategic necessity. Al will outperform humans on every measurable dimension of
labour. The only defensible human comparative advantage lies in cultivating what cannot
be measured—ethical discretion, creative intuition, and collective wisdom. Protecting
these unmeasurable dimensions is the pragmatic condition for keeping humans at the
centre of development. Ontological pluralism must therefore be understood as the only
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way to safeguard the irreducible dignity and values of the human in a post-digital world.
It is the practical condition for securing humanity’s future against the reductionist logic
of metrics and the encroaching dominance of artificial intelligence.
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