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Abstract
[bookmark: _GoBack]The world today is faced with increased spiritual, ideological, philosophical, ecological and climate change crisis. The secular system has failed to deliver solutions to these problems and left humanity in poverty, diseases, conflicts, and disunity. Ecological resources has suffered due to increased conspicuous wasteful consumption and destruction patterns, pollution, expansion of extractive industries, urbanization and land use change, leading to corruption on land, sea and air. To date, despite establishment of local and global environmental protection institutions to better quality of life, lasting solutions to environmental degradation and climate change problem has not been realised. Quran and Sunnah contains high spiritual and positive actions on environment, resources use, efficiency and conservation teachings. However, many Muslim countries, communities, institutions, and organizations including universities have not succeeded to mainstream these noble teaching of Islam for the protection of environment and mitigation of climate change effects. Further, Muslim scholars’ contributions to educate and sensitize the Muslims on these critical resources has largely remained absent.  Therefore, the first objective of this paper is to highlight the need to increase awareness on Islamic teaching, thought and positive action as illustrated by Bediuzzaman Said Nursi with the aim of mitigating problem of environmental degradation and climate change.  Secondly, the paper also challenges the Muslims to comply with the Quran and Sunnah in protecting essentials blessings of God (water, air, soil, trees, wildlife and other ecological resources). To achieve such positive action in support of environment and climate change stewardship by Muslim and other countries, governments, institutions and communities are required to have a serious paradigm shift to change their existing thoughts, attitude, culture and practices with patience and gratitude towards environment as a faith service strategy to prevent ecological degradation and achieve institutional environmental and climate innovations.
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Introduction 
In Islam the connection between humankind and the environs is part of social existence, an existence constructed on the fact that all on earth worships the same God. This devotion is not only ceremonial practice, since ceremonials are merely the representative human manifestation of obedience to God. The actual devotions are actions, which can be practised by all the creatures of earth sharing the planet with the human race. Moreover humans are responsible for the welfare and sustenance of the other citizens of this global environment. The Quran contains many verses that can be referred to for guidance in this respect. The following verse, verse 21 of the second chapter, is one example:
O people! Worship your Lord, Who hath created you and those before you, so that you may ward off (evil) who hath appointed the earth a resting place for you, and the sky a canopy; and causeth water to pour down from the sky, thereby producing fruits as food for you. And do not set up rivals to Allah when ye know (better).
‘‘The word in this verse which is interpreted as 'may ward off evil' is in Arabic tatuqun. It enjoins piousness and consciousness which is accompanied by an indebtedness of the adjoining environment. In this verse the Quran speaks straight to all groups of people, whether believers, or not. It endeavours to mobilize people to the significance of 'worshipping God' as a symbol and a way of life that enjoins justice and equity in handling the system created by Him.’’
This system has been positioned under human charge, to be cared for and not misused as can be concluded by returning to verse 22 of Surat al-Baqara. The word lakum (for you) in the expression 'created for you' comprises the communication that the earth is not for one group but for every generation, past, present and future, and that would include humans as well as other creatures on this earth. Therefore, river and minerals are the property of all. These should be spread fairly and justly especially when they happen to be owned collectively like the Rivers Tigris and Euphrates.
Water circulation has very clear cut legislation in Islam. In general terms its rules are grounded on the belief of profiting all those who share its water path. Water rules are put down according to the source of the water. These are shared according to size of the source, the kind of water, and its usage. Consequently water sources are divided into rivers, water springs, wells, and rain water. Rivers are divided into natural rivers, large and small, and human dug canals and irrigation channels.
Many conflicts of the current world is based on the scarce resources that exist on the earth. The population of the world is increasing in folds while the environmental and climate change problems is depleting the existing resources leading to the depletion of this noble and beautiful God given landscape and space on earth. 
The paper focuses on highlighting Islamic faith awareness in order to reduce the environmental depletion and climate change effects.
Bediuzzaman Said Nursi says that there is an equilibrium in all in the universe, from the smallest to the largest. If it had not been for this equilibrium or it had been failed, the seas would have filled with the carcasses of dead creatures, and would have purified. The air would have been made toxic with poisonous gases. While the earth would have turned into a refuse heap, a slaughterhouse, a swamp. The world would have been suffocated. We may now see how Bediuzzaman expounded the verse:
"And there is not a thing but its [sources and] treasures [inexhaustible] are with us; but we only send down thereof in due and ascertainable measures. 
"One point concerning this verse and one manifestation of the Name of All-Just, which is a Greatest Name or one of the six lights comprising the Greatest Name ...
Why environmental conservation and climate change effects needs religion 
Religion functions as both a basis and legitimator of ethical values, ascending from a faith philosophy or values, which build the responsibilities, pleasures, and duties of how people command their lives and their associations with each other, with almighty Lord , and with the natural world (Northcott 1996). Religion has historically played a significant role in providing meaning, influencing values and motivations, regulating peoples’ actions, and mobilizing policy changes including supporting environmental conservation (Rappaport 1999; Wilson 2002; Palmer and Finlay 2003; Tucker and Grim 2009).
Researchers have put forward that the failings of the conservation movement are due, in part, to conservationists focusing on technical solutions to environmental problems as opposed to solutions that are driven by vision and values (Shellenberger and Nordhaus 2004; Vucetich and Nelson 2010). Conservation knowledge aids to identify quantifiable conservation goals (e.g., percent habitat protected), catalog the drop of species worldwide, and point dollar values to nature, yet it does not provide direction on how to value nature.
The Islamic faith derives its source of legislation from the holly Quran and the teachings of the beloved prophet Mohammad (Peace Be upon Him). In many quotations of the Islamic faith it calls upon mankind and not only the followers of the Islam to protect and conserve the environment. Since religion is the encourager and maintainer of the moral and ethical values in the society it cannot be possible that it propagates the destruction of the environment that the society lives. 
Therefore there is need for the environmental and climate change awareness scientist and religion scholars work hand in hand in the raising awareness and disseminating the dangers of environmental destruction and climate change effects.
Context of Quran in environmental conservation and climate change 
Islam, as a way of life, expects human beings to conserve the environment for several reasons which may be summarised as follows:
The environment is God's creation. The creation of this earth and all its natural resources is a sign of His wisdom, mercy, power and His other attributes and therefore serves to develop human awareness and understanding of this creator (Quran 13: 2-4; 21:79).
Muslims should seek to protect and preserve the environment because by so doing they protect God's creatures which pray to Him and praise Him. Humankind might not be able to understand how these creatures praise God but this does not mean that they do not do so.The following instances portrays the importance Islam emphasis on the importance of environmental conservation and climate change awareness.
Respect the rights of others 
Islam encourages environmental consciousness and the respect of the rights of others in the environmental that we live in. Allah says in suratul An-NAHL, verse 5
‘‘And the cattle, He has created them for you; in them there is warmth (warm clothing), and numerous benefits, and of them you eat ’’
And also says about water for drinking 
‘‘He it is who sends down water (rain) from the sky; from it you drink and from it (grows) the vegetation on which you send your cattle to pasture’’ (An-NAHL, verse 10)
‘‘And surely, we gave you authority on the earth and appointed for you therein provisions (for your life). Little thanks do you give’’ (Al-ARAF, verse 10)
‘‘He set down the earth for the creation’’ (AR-RAHMAN, verse 10)
All these verses in the holy Quran cites the importance of preserving the environment so that it will be of benefit to the Humankind.
Destruction of gardens, resources and corruption on earth 
Destruction of gardens, resources and corruption on earth are things Allah has forbid in the Quran, Allah says: 
‘‘Would any of you wish to have a garden with date-palms and vines, with rivers flowing underneath, and all kinds of fruits for him therein, while he is striken with old age, and his children are weak (not able to look after themselves), then it is struck with a fiery whirlwind, so that it is burnt? Thus does Allah make clear His Ayat (proofs, evidences, verses) to you that you may give thought’’ (Al-BAGARAH, verse 266)
‘‘For Sheba there was indeed a sign. In their dwelling place there were two gardens, on the right and left side. (We said): ‘‘eat of your lord’s provisions and give thanks to him, a good land, and a lord who is the forgiving. ‘But they turned away. So we sent against them the flood (at the city) of arum, and exchanged their gardens with two others bearing bitter fruit and tamarisks, and here and there a few lotus trees. As such we recompensed them for their disbelief; do we recompense any except the unbelievers? Between them and the villages which we had blessed, we placed easily visible villages, and we spaced the journey between them exactly.’’ (We said): ‘‘travel through them by day and night in safety.’’ But they said: ‘‘lord, make the stages between our journeys longer, so they wronged themselves; so we made them news and we tore them utterly into pieces.’’ Surely, there are signs in this for everyone who is patient, thankful’’ (SABA, verse 15–19)
‘‘We have tried them as we tried the owners of the garden who had sworn that in the morning they would reap it, without adding to their swearing. Then, a visitation from your lord came down upon it while they slept, and in the morning it was if the garden had been reaped. (Then) in the morning they called out to one another, saying: ‘‘come out to your tillage if you want to reap! And so they departed, whispering to one another: no needy person shall set foot in it today’’ (AL-QALAM, verse 17–24).’’
‘‘(It is) he who made the earth to be a cradle for you and made in it ways for you, in order that you are guided’’ (AZ-ZUKHRUF, verse 10)
‘‘Have we not made the earth as a cradle’’ (AN-NABA, verse 6)?
All this are clear that the teachings of Islam are clear in forbidding destruction of gardens, depletion of resources and spreading corruption on earth for the detriment of personal at the expense of whole society as was taught in the Bediuzzaman Said Nursi teachings. 
Environmental protection, land remediation and its importance 
In land remediation Allah says in the Quran
‘‘And in the land, there are adjoining plots, gardens of vines, sown fields and palm trees in pairs and single that is watered with water, yet we make some excel others in produce. Surely, in that are signs for a nation who understand’’ (AL-RAD, verse 4)
‘‘The dead land is a sign for them. We revive it, and from it produce grain from which they eat. And there we made gardens of palms and vines, and in it we caused fountains to gush forth’’ (YA-SEEN, verse 33–34)
‘‘We sent down water from the sky in due measure, and lodged it in the earth, and we are able to take it all away. With it, we produced for you gardens of palms and vines, yielding abundant fruit for you to eat’’ (ALMUMENOON, verse 18–19)
In the importance of land Allah says 
‘‘Surely, in the creation of the heavens and the earth, and in the alternation of night and day, there are signs for those with minds. Those who remember Allah when standing, sitting, and on their sides, and contemplate upon the creation of the heavens and the earth (saying :) ‘‘Lord, you have not created these in falsehood. Exaltations to you! Guard us against the punishment of the fire’’ (AL-E-IMRAN, verse 190–191).
And for the environmental protection Allah says in the Quran 
‘‘Who has made the earth a resting place for you, and the sky as a canopy, and sent down water (rain) from the sky and brought forth therewith fruits as a provision for you. Then do not set up rivals unto Allah (in worship) while you know (that He Alone has the right to be worshipped)’’ (Al- BAGARAH, verse 22)
‘‘Children of Adam, take your adornment at every place of prayer. Eat and drink, and do not waste. He does not love the wasteful’’ (Al-ARAF, verse 31)
‘‘And when he turns away (from you ‘‘O Muhammad’’), his effort in the land is to make mischief therein and to destroy the crops and the cattle, and Allah likes not mischief ’’ (Al-BAGARAH, verse 205)

Focus on health and water resources 
On the health focus and its importance Allah says in the Quran
 ‘‘And to those who shall follow the messenger the unlettered prophet (Muhammad) whom they shall find written with them in the torah and the gospel. He will order kindness upon them and forbid them to do evil. He will make good things lawful to them and prohibit all that is foul. He will relieve them of their burdens and of the shackles that weigh upon them. Those who believe in him and honor him, those who aid him and follow the light sent forth with him, shall surely prosper.’’ (Al-ARAF, verse 157)
On the water resources and its importance Allah says in the Quran 
‘‘Verily! In the creation of the heavens and the earth, and in the alternation of night and day, and the ships which sail through the sea with that which is of use to mankind, and the water (rain) which Allah sends down from the sky and makes the earth alive therewith after its death, and the moving (living) creatures of all kinds that He has scattered therein, and in the veering of winds and clouds which are held between the sky and the earth, are indeed Ayat(proofs, evidences, signs, etc.) for people of understanding’’ (Al- BAGARAH, verse 164)
‘‘Have the unbelievers not seen that the heavens and the earth were sewn up as one (solid) mass, and then we unstitched them, and that we made every living thing of water? Will they not believe!’’ (AL-ANBIYA, verse 30)
‘‘He sends down water from the sky, and with it we bring forth the plant of everything. From these we bring forth green foliage and composite grain, palm trees laden with clusters of dates within reach, vineyards and olive groves and pomegranates alike and unlike. Behold their fruits when they bear fruit and ripen. Surely, in these there are signs for a nation who believe’’ (AL-ANAAM, verse 99)

Noise and air pollution 
On pollution Allah says in the Quran 
‘‘And spend in the Cause of Allah (i.e. Jihad of all kinds, etc.) and do not throw yourselves into destruction (by not spending your wealth in the Cause of Allah), and do well. Truly, Allah loves Al-Muhsinun (the gooddoers)’’ (Al-BAGARAH, verse 195)
On Noise Pollution Allah says 
‘‘And the harm doers were seized by the shout (of the angel), and in the morning, they were found crouched in their dwellings, dead ’’ (HUD, verse 67)
‘‘Walk modestly, and lower your voice; the most hideous of voices is the braying of the donkey’’ (LUQMAN, verse 19)

Conclusion 
In Islam, humans are expected to protect the environment since no other creature is able to perform this task. Humans are the only being that God has 'entrusted' with the responsibility of looking after the earth. This trusteeship is seen by Islam to be so onerous and burdensome that no other creature would 'accept' it. The Quran (33: 72) says:
‘‘Lo! We offered the trust unto the heavens and the Earth and the hills, but they shrank from bearing it and were afraid of it and man assumed it Lo! He is a tyrant and fool’’
Allah has created all things in the universe so as to worship him and also in accordance to a measure that is perfect and just, Allah says in the Quran: 
‘’Indeed, we have created all things according to a measure’’ (AL-QAMAR, verse 49)
‘‘I have not created mankind and jinn except to worship me’’ (ADHDHARIYAT, verse 56)
Allah has also has permitted for believers for things that are lawful unto them but caution them against excesses and transgressions Allah says: 
Believers do not forbid the good things that Allah has made lawful to you. Do not transgress; Allah does not love the transgressors (AL-MAEDA, verse 87)
All this clearly describes the beauty of Islam as A Faith Service in reducing environmental degradation and climate change effects which Bediuzzaman Said Nursi taught us with no contradiction since the source of his teaching were from the holy Quran and Sunnah of prophet Mohammad (PBUH).
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